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Introduction  
             Though Protestant Christianity began in Europe as a great force in the                 

16
th

  Century its presence in India began to be felt only from the beginning of the                   

18
th

 Century and flourished in the 19
th

 and 20
th

 Centuries.  The growth of the Protestant 

missionary activities during these centuries made it the most vigorous period of 

Protestant mission in India. On the other hand these centuries saw the emergence of the 

British authority in India, the development of cultural renaissance in Indian society, the 

beginning of Indian nationalism and final achievement of independence in the mid 20
th

 

Century. The progress of the ecumenical movement in the 20
th

 Century in India found its 

appearance in the Protestant Church union movements.  The emergence of nationalism 

gave rise to the idea about indigenization of Christianity and to various other national and 

social development activities.
1
  This study to review the Protestant mission and its 

missionaries in Southern part of India particularly in Tamil Nadu.  

Aims and Purpose 

                From this project, throw flood of light on the Origin of Protestant Mission and 

its Missionaries in Tamil Nadu. It helps the present generation to know the history of 

Protestant Christianity and its impact in the every aspects in the history of Tamil Nadu. 

This study reveals the life history, the achievements and the sacrifices of Christian 

missionaries and their lives in the land of infidels. 

 

Methodology 

                                                           
1
 James. Woba.History of Christianity in India. Delhi: Christian World Imprints.2019.p.89. 
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             Different research methods have been used in this project. They are analytical 

method and descriptive method. The source materials have been critically analysed and 

investigated. The descriptive method is used in the presentation of the study in order to 

make the project understandable to the readers. 

Review of Literature  

              The present study on “The Contributions of Protestant Missionaries and Their 

Missions in Tamil Nadu” is based on historical method. Primary and secondary and 

published sources are utilized. Biographies of Christian missionaries written by different 

authors and contemporary books available in different libraries are consulted.  

Outline of the Chapters   

               This study has four chapter excluding the introduction and conclusion. The 

introduction gives the relevance of the topic with the detailed account of the sources 

collected for writing the project. The first chapter describes the Arrival of Protestantism 

and its Mission. The second chapter refers to the Bartholomew Ziegenbalg and his 

Tranquebar Mission. The third chapter describes Robert Caldwell and his missionary 

works. The fourth chapter explains the G.U Pope and his works. The fifth chapter 

illustrate the women protestant missionaries and their social works and the project work 

ended with conclusion.   

 

 

 



8 
 

Chapter One 

Arrival of Protestantism and its Mission 

       The term protestant itself is a historical accident, but the category of western 

Christians who have separated from Rome since 1517 remains a useful one. The 

confessionalisation thesis, which has dominated recent Reformation historiography, 

instead posits the two major Protestant confessions and Trident Catholicism as its 

categories, but this can produce a false parallelism in which the nature of the relationship 

between the confessions is over simplified. Instead, this paper proposes the thinking of a 

Protestant ecosystem consisting of self-consciously confessional Lutheranism, a broad 

Calvinism which imagined itself as normative and a collection of radical currents much 

more intimately connected to the 'magisterial' confessions than any of the participants 

wished to acknowledge.  

      The magisterial and radical division was maintained only with constant 

vigilance and exemplary violence, with Calvinism in particular constantly threatening to 

bleed into radicalism. What gives this quarrelsome family of 'Protestants' analytical 

coherence is neither simple genealogy nor, as has been suggested, mere adherence to the 

Bible: since in practice both 'radical' and 'magisterial' Protestants have been more flexible 

and 'spiritual' in their use of scripture than is generally allowed.  
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      It is, rather, the devotional experience underpinning that 'spiritual' use of the 

Bible, of an unmediated encounter with grace. 

     This study investigates how the historical development of Protestantism may 

contribute to explain current literacy disparities and social upliftment of women in India. 

In order to enable everyone to read the Bible by themselves, Protestants have always 

stressed the importance of promoting universal literacy. 

      The relationship between historical missions and current literacy continues to 

hold within groups of neighbouring districts that happen to differ only in terms of their 

exposure to Protestant missions. Combining information about the spatial distribution of 

Protestant missions in India at the end of the nineteenth Century with contemporary 

district-level data, this paper documents a strong long-term relationship between the 

historical exposure to Protestant missions and current literacy. 

       Protestantism is a branch of Christianity that follows the theological tenets of 

the Protestant Reformation, a movement that began seeking to reform the Catholic 

Church from within in the 16
th

 Century against what its followers perceived to be errors, 

abuses, and discrepancies within it. 

       Protestantism emphasizes the Christian believer's justification by God in faith 

alone rather than by a combination of faith with good works only as in Catholicism; the 

teaching that salvation comes by divine grace or "unmerited favor " only the priesthood 

of all faithful believers in the church: that posits the Bible as the sole infallible source of 

authority for Christian faith and practice.  
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      Most Protestants with the exception of Anglo-Papalism, reject the Catholic 

doctrine of Papal supremacy and have variant views on the number of sacraments, the 

real presence of Christ in the Eucharist and matters of ecclesiastical polity and apostolic 

succession.  

      Other Protestant denominations and non denominational Protestants may be 

typically unconcerned about most of these theological issues and focus only on their 

perception of explicit Christian teachings in the Bible itself. The five souls of Lutheran 

and Reformed Christianity summarize basic theological differences in opposition to the 

Catholic Church. Today, it is the second-largest form of Christianity, with a total of 800 

million to 1 billion adherents worldwide or about 37 per cent of all Christians. 

      The Reformation began in Germany in 1517, when Martin Luther published 

his Ninety-Five Theses as a reaction against abuses in the sale of indulgences by the 

Catholic purchasers. The term, however, derives from the letter of protestation from 

German Lutheran princes in 1529 against an Edict of the Diet of Speyer condemning the 

teachings of Martin Luther as heretical.
2
  

      Although there were earlier breaks and attempts to reform the Catholic 

Church, notably by Peter Waldo, John Wycliffe and Jan Hus, only Luther succeeded in 

sparking a wider, lasting and modern movement.  

    

 

                                                           
2
Walther.I.Brandt.(ed.).Martin Luther.Luther’s Work.Vol.XLV.Chennai: The Christian Society of 

India:1962.p.70. 
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        In the 16
th

 Century, Lutheranism spread from Germany into Denmark, 

Norway, Sweden, Finland, Latvia, Estonia and Iceland. Calvinist Churches spread in 

Germany, Hungary, the Netherlands, Scotland, Switzerland and France by Protestant 

reformers such as John Calvin, Ulrich Zwingli and John Knox.  

        The political separation of the Church of England from the Holy See under 

King Henry VIII began Anglicanism, bringing England and Wales into this broad 

Reformation Movement under the leadership of reformer Thomas Cranmer, the 

Archbishop of Canterbury, whose work forged Anglican doctrine and identity. 

        Protestants have extensively developed a unique culture that has made major 

contributions in education, the humanities and sciences, the political and social order, the 

economy and the arts and many other fields. Protestantism is diverse, being divided into 

various denominations on the basis of theology and ecclesiology, not forming a single 

structure as with the Catholic Church, Eastern Orthodoxy or Oriental Orthodoxy. 

       Protestants adhere to the concept of an invisible Church, in contrast to the 

Catholic, the Eastern Orthodox Church, the Oriental Orthodox Churches, The Assyrian 

Church of the East, and the Ancient Church of the East, which all understand themselves 

as the one and only original church-the "one true church"- founded by Jesus Christ 

(though certain Protestant denominations, including historic Lutheranism, hold to this 

position). Some denominations do have a worldwide scope and distribution of church 

membership, while others are confined to a single country. 

        A majority of Protestants are members of a handful of Protestant 

denominational families: Adventists, Anabaptists, Anglicians/Episcopalians, Baptists, 
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Calvinist/Reformed, Lutherans, Methodists, Moravians, Plymouth Brethren, 

Presbyterians and Quakers. Nondenominational, charismatic and independent Churches 

are on the rise, and constitute a significant part of Protestantism. 

Protestantism as a Historic Category 

         On 31
st
 October 2017 it was 500 years since Martin Luther had his Ninety-

Five Theses nailed on a Roman Catholic Church door. What seemed to be merely issues a 

clergy had with regards to his displeasure within the Church, had eventually reshaped the 

history of Christianity. 

         Luther and the other Protestant reformers did not want to cause a breakaway 

from the Roman Catholic Church but to make known areas which they felt conflicted 

with their interpretation of the Bible. The aim of the study is to test validity of Klopper’s 

theory of optimisation of human communication (TOHC) in comparison to how 

Protestant reformation communication developed in the movement phase to when they 

saw themselves in the organisational stage. Klopper's theory of optimisation of human 

communication (TOHC) is used as the theoretical framework for this study. During the 

movement phase of the reformation, basic forms of communication were used and as it 

developed into different Christian organisations, many different forms of 

communications were used. 

 

 

         How should speak about the Christians in the Latin tradition who have 
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seperated themselves from communion with Rome over the past five centuries? On one 

level this is a trivial, semantic question, but there are deep and murky waters below it. 

Religious labels are very often problematic, not only because they tend to originate either 

as terms of abuse or as contested claims which groups make about themselves, but also 

because they imply the coherence or even existence of a particular group when that may 

not be obvious. So it is with 'Protestantism'. 

         When Luther's movement first erupted in Germany in the years around1520, 

the labels first associated with it were immediately split into self-serving definitions such 

as Gospel preachers or evangelicals, and hostile terms which implied hersy- either 

existing  heretical labels such as Hussite, or the neologism 'Lutheran' which Luther 

himself so disliked.  

Protestant Missionaries in Colonial India 

        According to the tradition, Christianity arrives in India when St.Thomas, one 

of the twelve disciples of Jesus Christ, reaches the Malabar Coast in A.D.52. During his 

travel to Southern India around the end of the thirteenth Century, Marcopolo mentions 

the burial site of St. Thomas as an important place of pilgrimage. The history of modern 

Christianity in India, however, starts only with the advent of the earlier European 

colonizers.  

        The Portuguese first and the Dutch later introduce their brands of Christianity 

in the regions they rule in Asia during the sixteenth and seventeenth Century, but it is 

with the subsequent British domination in the eighteenth Century that a new wave of 

missionary activity begins. The development of missions is initially constrained by limits 
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imposed by the East India Company, afraid to upset the local religious sentiments and to 

antagonize, in particular, the Hindu population by allowing a large Christian presence in 

its territories. The situation changes in 1813 when, in response to public outrage in 

England, the Company is compelled to grant missionaries in its territories new freedom to 

prosetylize Moffett. 

         The development of Christianity assumes a significant turn from the middle 

of the nineteenth Century when, after the crushing of the Indian Mutiny in 1858, 

sovereignty of India passes from the Company to the British Crown. Queen Victoria 

promotes an official policy of religious impartiality that neither favors nor opposes the 

work of Christian missionaries. This determines the beginning of a period of Christian 

expansion with missionaries coming from different countries and becoming some of the 

most influential actors in the Indian sub-continent. 

        In no field are missionaries active more consistently than in that of education, 

seen as one of the main ways to introduce western morals in the Indian society. The 

emergence of the Utilitarianism in European circles marks the beginning of a new 

approach of proselytisation through education.  

        The belief is gaining ground that the conversion of the Indians to Christianity 

would be the ultimate result of the spread of education among them. He enters the school 

premises, becomes acquainted with mathematical science, with astronomy and geometry. 

Naturally, he loses confidence in his own religion when he finds it contains so many 

ridiculous and impossible explanations proving his religion itself to be false. 

        The general consensus among missionaries is that Christianity, western 
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scholarship and European civilization are all interwined. This faith in the proselytizing 

power of education leads to the diffusion of mission-run schools that begin to spread very 

rapidly starting from the middle of the nineteenth Century. Protestant missions dominate 

the Indian educational scene, not merely in regard to the magnitude of their effort (at the 

turn of the century, nearly 70 percent  of primary and secondary schools in the United 

Provinces of Agra and Oudh were mission-run) but also in regard to the ideas and the 

values inculcated through the education. 

         The missionary involvement is even larger in the education of women. 

Female education has always been a central issue for the Protestant churches. Martin 

Luther himself advocated the importance of offering educational opportunities not only to 

boys but also to girls. 

         Above all, the foremost and most general subject of study, both in the higher 

and the lower schools, should be the holy scriptures and for young boys the gospel. And 

would to God that every town had a girl's school also, in which the girls were taught the 

gospel for an hour each day. 

The Significance of the Protestants School in India 

         Among the many things which Christian missionaries brought to India, 

education and the printing press are widely regarded to be the most significant for the 

country. The very first Protestant missionaries, Bartholomew Ziegenbalg and Henry 

Pluetschau, started a school within a year of their arrival in India, as soon as they had 

learnt enough of the local language. Since this beginning missions and schools remained 

closely tied throughout the following two centuries. 
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         Protestant schools are widely known to have led the way in many social 

changes. They were the first to educate people of all classes, the first to formally educate 

women and the first to and traditionally illiterate, who constituted a large portion of the 

church as well as the general population of Madras. Education for girls and women 

started in the eighteenth Century itself and Protestant missionaries in the face of 

considerable odds ran the first schools for 'high' caste girls. Protestant schools were 

among the earliest to introduce yearly academic sessions and examinations. From the 

1830s onwards, they began to show more interest in providing modern western 

education.
3
  

           But an evaluation of the role of Protestant schools needs to place it within 

the other factors which influenced education in India as well. At the beginning of the 

nineteenth Century, the government's provision for education is described by the 

historian R.C.Majumdar, “The general policy of the East India Company was to 

encourage traditional learning in India by giving pecuniary aid, and not to interfere with 

education or to suggest alternative methods for fear that this might contravene the policy 

of religious neutrality”.  

        This kind of financial and others support for private enterprise was 

occasional. In the eighteenth and early nineteenth century, thus, there was little 

competition for the missionaries in the educational field. 

         Their work was also at this stage more moulded to Indian conditions and 

traditions. It was much later, in the 1830s and 1840s, that the government began to set up 

its own educational institutions. Later in the nineteenth Century, four important sections 

                                                           
3
 Tucker.C.Henry.A Few Words on Teaching the Bible in Government Schools in India.London:1958.p.16.  
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of people influenced education- the Company Directors, the Utilitarians, the Christian 

missionaries and influential Hindus. The interaction of the four, with none dominating, 

led to a unique culture of education which benefited the whole society. As a result, in 

Madras there was more private than government enterprise in education with more pupils 

in Christian missionary and other private schools than in government schools. 

          It was the missionary rather than the European government which took the 

lead in offering education according to the latest European philosophy. Before the official 

resolutions of 1835 were issued by Governor-General William Bentick in Calcutta, for 

using government funds to support English education, there were in Madras already 

missionaries providing an English education to Indians. 

R. C. Majumdar writes about the first people to introduce western education:  

        'For a long time it has generally been held by the historians that it was 

Macaulay's minute which proved decisive in the introduction of English as the medium of 

instruction’.
4
 But the ground had already been prepared long before Macaulay arrived in 

India.  

        The historical process of the entire movement had been in operation for a 

long time and nothing caused or moved this process more than the Evangelical and 

Utilitarian ideas. 

        Within the government, there was opposition to Christian influence and 

financial support in the early East India Company period went only to traditional Indian 

                                                           
4
Majumdar.R.C.(ed.) History and Culture of the Indian People:British Paramountacy and Indian 

Renaissance.Vol.X.Part-2.Bombay:Bharatiya Vidya Bhavan.1965.p.43. 
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schools. During the time of Governor Tweeddale, between 1841 and 1848, the proposal 

to introduce the Bible in government schools could not bear fruit because the opposition 

of the Court of Directors and the general public. 

          But the government and the missionary in other ways also worked together. 

The formation of the University of Madras in 1857 facilitated the setting up of missionary 

colleges affiliated to it. The first college to be so affiliated was the Central Institution of 

the Free Church of Scotland Mission. The Institution later became the Madras Christian 

College. It was partly missionary influence which led to the setting up of the Hunter 

Commission in 1882 and three missionaries including William Miller were among its  

members .They pressed for greater government support for elementary education rather 

then higher education, though not for setting up of more government schools .  

          At other time the missionaries and winder Indian society worked together to 

press the government of common ends. This happened for example, when both 

missionaries and the Madras Native Association pressed for greater government support 

for education and especially primary education when the Hunter Commission was set 

up.
5
  

         Both Christians and Hindus again protested a proposal for the establishment 

of government modal schools in every district in 1912, feeling that private initiative in 

this area with the support of grants-in-aid from the government would be a more efficient 

way to spread education, and that proposal was not implemented. 

         The competition between the missionaries and the Hindu society also 

                                                           
5
Mullin, Robert Bruce. A Short World History of Christianity. Westminster John Knox Press.2014.p.231.  
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resulted in the expansion of education. The Pachaiyappa Preparatory School was started 

in opposition to Anderson's Institution and influenced the policies of the latter in Madras, 

and a similar rivalry existed between Cruickshank's Anglo- Vernacular school and the 

Hindu College in Palayamkottai-Tirunelveli. The latter rivalry was a factor in the setting 

up of     St. John's College of the Church Missionary Society in that place in 1880. The 

whole society benefited. 

          Hindu revival towards the end of the century was partly a reaction to 

Christian instruction provided in mission schools. Religious instruction was always 

controversial, but when practiced with the intention of 'leavening' as advocated by Miller, 

it probably led to greater understanding between communities. 

          Missionaries led the way in other things as well. They were the first in the 

Tamil country to admit Dalits into schools or have separate schools for them. Though the 

early mission schools tended to have students of only single or compatible castes and 

were in this way conservative in the nineteenth century missionaries began to actively 

oppose caste and disallow caste segregation in their schools.  

         C.T.E.Rhenius, a missionary of the Church missionary society, was among 

the first to do this. Haubroe, who followed Rhenius, reorganized the mission school so 

that the lower caste boys sat in the same.  Protestants have always stressed the importance 

of promoting universal literacy and education in order to give everyone the capability of 

reading and understanding the Bible.  

          Protestantism has a strong and positive long- term association with the total 

population's current literacy rate. Historians highlight the important role of Protestant 
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missionaries in promoting literacy among traditionally disadvantaged groups in India 

women and low castes. Consistently, women and low castes. members living in 

"Protestant" districts display significantly higher literacy rates relative to the same social 

groups living in "non-Protestant" areas  

           During his adulthood, Adler converted from Judaism to Protestantism. 

However, he was and is not considered to be religious.  In many of his writings, he makes 

direct references to the import of religion. He would even co-author a book on religion 

and psychology with a Lutheran minister.  

           His concepts fit well with the major world religions, particularly his focus 

on social interest. Research does support that religiously active people do have a stronger 

social network.  

 

             There is some research to support that religious people tend to engage in 

more helping behaviors. However, the results are not strong and require numerous 

qualifications. 

             The Protestant Missions, established in Madagascar from the early 

nineteenth Century, played a founding role in setting up a network of educational 

charities and in reflecting upon how young people should be looked after. This historical 

heritage, linked to the English incursion into Madagascar, still holds an essential place in 

the subcontinent's spiritual, social, culture and political life today. 

              The systematic study of the Protestant Youth Associations that emerged 
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in Madagascar at the turn of the twentieth Century (the Young People's Christian Union, 

the Young Women's Christian Union, the Unionist Scouts and Guides)and structures set 

up in order to bring young people together, such as Antananarivo's Christian Youth club. 

It intend to demonstrate the special place of this network of associations in the modern-

day forming of the Malagasy elites and its impact on the growth of awareness of national 

identity paving the way to the independence movement. Prior to this, consider the 

significant issue of the power of the Christian Missions on the island and the historical 

stages of their presence. 

Tamil Evangelical Christians - 1706-1835 

               This historical narrative of Protestantism in India records the views of 

the Tamil -speaking peoples among whom German priests worked beginning in 1706. 

The views recorded here include those of Hindus, Muslims and Catholics, but special 

attention is given to Tamils who became evangelicals.  

        Drawing on concrete historical analysis, Tamil writings, and archival 

materials, D.Dennis Hudson's work not only illumines a little- known period of religious 

history but also raises significant questions about the relationship between faith and 

culture thorough detailed. Great work on anyone who wants to known about Tamil 

Christians. Protestantism in Tamil Nadu has roots from eclectic theological factions, one 

can understand divisions, roots of them.              
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Chapter Two 

Bartholomew Ziegenbalg 

       Ziegenbalg was born in Pulsnitz, Saxony, on 10
th

 July 1682 in a devout 

Christian family.  His father Bartholomaus Ziegenbalg Sr. was a grain merchant and his 

mother was Maria Nee Bruckner.  Through his father he was related to the sculptor. Ernst 

Frederick August Rietschel and through his mother’s side to the Philosopher Johann 

Gottlieb Fichte.  He studied at the University of Halle under the teaching of Pietistic 

Lutheranism Under the Patronage of King Frederick IV of Denmark, Ziegenbalg along 

with his fellow student Heinrich Plutschau became the first Protestant missionaries to 

India.  They arrived at the Danish Colony of Tranquebar on 9
th

 July 1706.
6
 

Missionary Work of Ziegenbalg 

         A Church of the Syrian tradition was probably born in South India as far 

back in history as the 3
rd

 Century C.E. at least K.P.Kesava Menon in his foreword to 

Christianity in India described a Church typical of that tradition as “Hindu in Culture 

Christian in religion and oriental in worship”.  Robinson laments the failure of the farther 

forward moment of this potential dialogue between the two religions.  The notes that 

even such supportive sympathisers of the European missionary’s endorsement of 

Hinduism as Roberto De Nobile and Ziegenbalg despite their enthusiasm for this foreign 

faith could never shake their conviction of the superiority of their own faith. 

                                                           
6
 Jeyaraj.Daniel.The Father of the Modern Protestant Mission. New Delhi: Cambridge University Press, 

2015.p.6. 
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        The propagation of the Gospel despite Danish zeal remained inchoate till the                

dawn of the 18
th

 Century.   Fredrick IV of Denmark, under the influence of A.H.Francke,  

a professor of Divinity in the University of Halle (in Saxony), proposed that one of the 

professor’s eminently skilled and religiously enthusiastic pupils,  Bartholomaus 

Ziegenbalg, be appointed to kindle in “The heathen at Tranquebar” the desired holy 

spark.
7
 

Tranquebar Mission 

     Ziegenbalg brought Lutheranism and a printing press to Tanjore court by 

ship.  But what were the Danes already doing there?  After an abortive excursion to Sri 

Lanka, where there was no room left to be conquered and seized, they made their way to 

Tranquebar in 1620.  Ove Gjedde who in 1618, had commandeered the expedition to 

Lanka, initiated a treaty with the king of Tanjore to rent an area no more than “five miles 

by three in extent”, resulting in the setting up of a fort, which still stands, though the 

Danes relinquished control of Tranquebar in 1845 to the British. 

      Printing and India found each other serendipitously.  In 1556 a 

Portuguese ship bound for Abyssinia stopped in Goa to detain provisions.  The ship 

carried a printing press and 14 Jesuits, one of whom was Joao de Bustamante, the “Indian 

Gutenberg”.  The clergy in Goa hungered for the printing press far more vehemently than 

their counterparts in Abyssinia and ultimately the press was unloaded in Goa, and 

                                                           
7
 Erich. Beyreuther. Batholomaeus Zigenbalg. Chennai:The Christian Literature Society.1955.pp.54-57.   
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Bustamante stayed to set up the press at The College of St. Paul, a Seminary that still 

exists. 

   The arrival of the first press in Goa was rejoiced at by Francis Xavier who 

had been preaching the gospel in Goa and in Tranquebar since 1542.  Then inexplicably 

and significantly all presses died out in India Tamil Printing seems to have stopped after 

1612.  Records show that the last books in Latin and Portuguese were printed in Goa in 

1674. 

      Ziegenbalg responded to the King of Denmark’s request for the bequest 

of a Christian mission to spread the vision of the colleague Henrich Plutschau reached the 

region of Tranquebar, thus becoming the region of Tranquebar, the first protestant 

missionaries to arrive on the Indian sub-continent and began their revisionary project.  

After initial conflict with the East India company which even led to a four-month 

incarceration of Ziegenbalg.  The two established the Danish Halle Mission.  They 

labored intensively despite opposition from the local Hindu and Danish authorities in 

Tranquebar, baptizing their first Indian converts on 12
th

 May 1707.
8
 

       Education has always been an integrate component of missionary work.  

Ziegenbalg recognized from the start the imperative of learning the local languages in the 

progress of their mission Ziegenbalg possibly spent more time picking up the local 

tongue than in preaching incomprehensibly and in vain to a people who would than have 

thought him quite remarkable.  He went on to write in 1709,  “I choose such books as I 

should wish to imitate both in speaking and writing their tongue is easy to me as my 

mother tongue and in the last two years I have able to write several books in Tamil”. 

                                                           
8
 Traugott.Zigenbalg Bartholomaus In Bautz. Germany: German Herzberg Press, 1998.pp.15-20.  
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      Ziegenbalg was publicly critical of some members of the Brahmin 

caste, accusing them of disregard for lower castes in Hindu society.  For that reason, at 

least one group plotted to kill him.  This reaction by native Indians was unusual and 

Ziegenbalg’s work did not generally encounter unfriendly crowds, his lectures and 

classes drawing considerable interest from locals.
9
 

      In 1708 a dispute over whether the illegitimate child of a Danish soldier 

and a non-Christian woman should be baptized and brought up as a Roman Catholic or a 

protestant, resulted in Heinrich Plutschau being brought a court.  Although Plutschau was 

released, Ziegenbalg wrote that “the Catholics rejoined, that we were persecuted and 

they were authorized”.  He connected this incident, which he took to have emboldened 

the Catholic’s, directly with a second nearly two weeks later, which resulted in his 

imprisonment.  This incident arose from Ziegenbalg’s intervention on behalf of the 

widow of a Tamil barber over a debt between here late husband and a catholic who was 

employed by the company as a translator.   

             The commander of the Danish fort in Tranquebar, Hassius regarded 

Ziegenbalg’s repeated intervention in the case, including his advice that the widow kneed 

before him in the Danish Church, as inappropriate and sent for Ziegenbalg to appear 

before him when Ziegenbalg demurred, requesting a written summons, he was arrested 

and because he refused to answer questions, imprisoned. Although released after a little 

more than four months, Ziegenbalg still has a difficult relationship with Hassius and that 

was one reason for Ziegenbalg’s return to Europe in 1714-1716.   
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            Ziegenbalg was also married in 1716.  He was active in cooperation with 

the Anglican Society for the propagation of Christian knowledge, making his work one of 

the first ecumenical ventures in the history of protestant missionary work. Neill suggests, 

“As a missionary of the Danish crown, ordained in Denmark, Ziegenbalg felt himself 

bound by the liturgy and customs of the Danish Church.  Only in one respect does he 

seem to have made a concession to the fact that this new Church was growing up in India.  

He made use of the presence in the Christian community of a measure of literary and 

musical talent to introduce the singing of Tamil lyrics to Indian melodies, in addition to 

using in Church the growing collection of hymns which had been translated from 

German, but in which the original metres and tunes had been preserved”. 

Translations 

        The 16
th

 Century saw the rise of Protestantism and an explosion of 

translations of the New and Old Testament into the vernacular.  After all this time spend 

in blood-wrenching and sweat-drenching scholarship, Ziegenbalg wrote numerous texts 

in Tamil, for dissemination among Hindus.  He was fully conscious of the importance of 

print in the history of the Protestant Church.  

       He commenced his undertaking of translating the New Testament in 

1708 and completed it in 1711, though printing was delayed till 1714, because of 

Ziegenbalg’s insistent, perfectionist revisions.  Stephen Neill comments, “Only rarely has 

the first translation of scriptures in a new languages been found acceptable. Ziegenbalg’s 
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achievement was considerable, for the first time the entire New Testament had been made 

available in an Indian language.   

         But from the start, Ziegenbalg’s work was exposed to criticism on a variety 

of grounds” and that Johann Fabricius’ update on the pioneering text was so clearly 

superior, “before long the older version ceased to be used”.  

         It was obvious to Ziegenabalg that without a printing press all this effort 

would come to naught.  Possibly as early as 1709, he requested a printing press from 

Denmark The Danes forwarded the appeal to London to the Society for Promoting 

Christian Knowledge.  The SPCK not allowed a foothold in India by John Company’s 

merchants, was only too eager to help and in 1712 shipped out to the Tranquebar Mission 

a printing press with type, paper, ink and a printer.  Ziegenbalg was also hindered by 

delays in the construction of a suitable Tamil typeface for his purposes. 

    He began translating the old testament building “himself a little house in 

a quiet area away from the centre of the town, where he could pursue tranquilly what he 

regarded as the most important work of all”.  On 28
th

 September 1714, he reports to 

Francke that the book Exodus has now been completed.  At the time of his death, he had 

continued the work up to the book of Ruth”.
10

 

Last Days of Ziegenbalg 

           Ziegenbalg was troubled by ill health his entire life, a condition aggravated 

by his work in the mission field.  He died on 23
rd

 February 1719, at the age of 36 in 
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Tranquebar.  His last 13 years were spent laying the foundations for German scholarship 

in Tamil that continues to this day.   

                 Ziegenbalg is burried at the New Jerusalem Church which he helped establish 

in 1718 at Tranquebar.
11

  

                 While most Churches in the west might have forgotten Ziegenbalg’s name, it is 

still well-known in India, particularly in the State of Tamil Nadu.  In 2006, three hundred 

years after Ziegenbalg first landed in India, the state promoted a week of festivities and 

issued a stamp in his honor.  As it often happens in the case of early missionaries, these 

festivities were attended by people of all religions.  While not all Tamils share the same 

joy in the souls Ziegenbalg led to Christ, they are grateful for Ziegenbalg’s contribution 

to the development of their language and culture.  In fact, even from a historical point of 

view, Ziegenbalg’s writings- being the fruit of his own personal involvement in the lives 

of the people - are still one of the best sources for the study of South Indian history and 

traditions. 
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Chapter Three 

    Robert Caldwell 

 

               Robert Caldwell was born at Clady, then in county Antrim, Ireland, on    7
th

 

May 1814 C.E to poor Scottish Presbyterian parents. The family moved to Glasgow 

and there he began work at the age of nine. Mostly self-taught, he returned to Ireland 

at 15, living with an older brother in Dublin while studying art between 1829 and 

1833. He then returned to Glasgow, probably as a consequence of a crisis of faith 

and he became active in the Congregational Church.
12

 

                Caldwell won a scholarship to Balliol College, Oxford only to find it 

rescinded when the authorities discovered that he had been born in Ireland. He 

responded by joining the London Missionary Society, who sent him to the 

University of Glasgow for training. There Caldwell came under the influence of 

Daniel Keyte Sandford, a professor of Greek and promoter of Anglicanism whose 

innovative research encouraged Caldwell's liking for comparative philology and 

also theology. Caldwell left university with a distinction and was ordained as a 

Congregationalist Minister.
13

 

                 At the age of 24, Caldwell arrived in Madras on 8
th

 January 1838 as a 

missionary of the London Missionary Society and later joined the Society for the 

Propagation of the Gospel Mission (SPG). To further his missionary objectives, 

Caldwell realized that he had to be proficient in Tamil to proselytize the masses and 

he began a systematic study of the language.  
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                   He was consecrated Bishop of Tirunelveli in 1877.
14

 In 1844 Caldwell 

married Eliza Mault (1822-99) in Nagercoil, with whom he had seven children. Eliza 

Charles Mault (1791-1858) of the London Mault, born in Nagercoil, was the 

younger daughter of the veteran Travancore missionary, Reverend Missionary 

Society. For more than forty years, Eliza worked in Idaiyangudi and Tirunelveli 

proselytizing the people, especially Tamil-speaking women.
15

 

  Caldwell's Comparative Grammar 

                    Robert Caldwell wrote A Comparative Grammar of the Dravidian or South-

Indian Family of Languages. He identified South Indian Brahmins with Indo-

Europeans, which was partly based on his belief that the Indo-Europeans had "higher 

mental gifts and higher capacity for civilisation" Caldwell asserted that the low-caste 

Chanar were not merely Tamil speakers but an "Indigenous Dravidian" people, distinct 

ethnically and most critically for him, religiously, from their high-caste oppressors, 

whom he referred to as "Brahmanical Aryans" (in this case "Aryan" as an ethnic 

signifier for foreign and "Brahmanical" to signify the "Hinduism" of the high- caste).
16

          

                   These wildly speculative claims, well outside the scope of linguistics, 

were intended "to develop a history which asserted that the indigenous Dravidians 

had been subdued and colonized by the Brahmanical Aryans". 
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              However, the first edition of Caldwell's grammar was "met with firm 

resistance" by the Chanars precisely because they "did not like the idea of being 

divorced from Brahmanical civilization", the very division Caldwell was hoping to 

exploit. The book has been described as being on occasion "preragative, outrageous, 

and somewhat paternalistic. But on the whole, his studies represent a pioneering effort 

to understand religions completely foreign to the British mind". In the domain of 

Dravidian linguistics though, it remains a respected work today.
17

 

Legacy 

          Caldwell's mission lasted more than fifty years. The publication of his 

propaganda into both the languages and the history of the region, coupled with his 

position in both Indian and English society, gave stimulus to the revival of the Non-

Brahmin movement. 

                Meanwhile, on difficult ground for evangelism, Caldwell achieved 

Christian conversion among the lower castes. He had adopted some of the methods 

of the Lutheran missionaries of earlier times, having learned German purely in order 

to study their practices.
18

 

                  Caldwell the Tamil language scholar, Christian evangelist and champion 

of the native Church, remains today an important figure in the modern history of 

South India. He is still remembered there, and his statue, erected eighty years after 

his death, stands near the Marina Beach at Chennai.            
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               The Indian historian M.S.S. Pandian, visiting fellow at the Centre for the 

Study of Developing Societies in Delhi, recently commented that Caldwell's 

"contribution to both Christianity in South India and the cultural awakening of the 

region is unmatched during the last two hundred years". A commemorative postage 

stamp on him was issued on 7
th

 May 2010. 

Last days of Caldwell 

          He was died on 28
th

 August 1891 at the age of 77. In the plan of he 

died at Kodaikanal, Madura District of Madras Presidency, British India. Now the 

place was called for Dindigul District in Tamil Nadu, India.
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Chapter Four 

George Uglow Pope 
 

                George Uglow Pope (24 April 1820 - 11 February 1908), or G. U. Pope, was an 

Anglican Christian missionary and Tamil scholar who spent 40 years in Tamil Nadu and 

translated many Tamil texts into English. His popular translations included those of the 

Tirukkural and Thiruvasagam. 

          He later took to teaching, running his own school in Ooty for while and then 

moving to head the Bishop Cotton Boys' School in Bangalore and after returning to 

England worked as a Lecturer at Balliol College, Oxford. A statue on the Chennai beach 

recognizes him for his contribution to the understanding and promotion of the Tamil 

language. 

          He left for South India in 1839 and arrived at Sawyerpuram near Tuticorin 

(now Thoothukudi) with the Society for the Propagation of the Gospel. Pope started 

studying Tamil as a teenager in England and during the voyage to India and later turned 

into a scholar of Tamil, Sanskrit and Telugu. In 1841 he was ordained by the Church of 

England and he married Mary Carver, daughter of another Anglican priest. 
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              Pope worked in the Tirunelveli region where he also interacted with other 

missionaries like Christian Friedrich Schwartz.
19

  

               In 1845, Mary died at Thoothukudi and Pope moved to Madras (now Chennai). 

He married Henrietta Page, daughter of G. Van Someren and they left for England in 1849. 

During this period he worked with many figures in the Oxford Catholic movement 

including such as Cardinal Henry Edward Manning, Archbishop Trench, Bishop Samuel 

Wilberforce, Bishop John Lonsdale, E. B. Pusey, and John Keble. 

         Returning to Tanjore (now Thanjavur) in 1851, teaching at St Peter's School, 

he found himself in conflict with other missionaries. In 1855, a Tamil priest Vedanayakam 

Sastri who was a disciple of Schwartz and a poet in the court of Serfoji II was flogged 

publicly resulting in a separation of Tamil Church free of the Anglican Church leading to 

the resignation of Pope. He founded a seminary at Sawyerpuram for training Anglican 

Tamil clergy but this too ran into trouble and he decided to move to Ooty in 1859. Here he 

founded a grammar school for European children (which ran from 1859 to 1870) which is 

now home to the Government Arts School and Stonehouse.  

        The grammar school at Stonehouse cottage was opened by the Bishop of 

Madras on 2
nd

 July 1858 with Pope as Principal. The school moved elsewhere as the 

building was sold to the Trustees of the Lawrence Asylum in March 1859. Stonehouse 

cottage was then used to house the male asylum inmates and the Grammar school moved to 

new premises in Lovedale on 1
st
 April 1869. He also founded Holy Trinity Church in Ooty. 

Pope was referred to with respect by the Tamilians as Pope Aiyar.
20

 

                                                           

19
 Price.Frederick. Ootacamund-A History.Madras: Government Press.1908.p.20. 

20
Thurston.Edgar.Castes and Tribes of Southern India. Vol.I.Madras: Government Press.1909.p. 19.   

https://archive.org/stream/Ootacamund#page/n48/mode/1up


35 
 

        Pope became famous for his strictness and in 1870 he was made principal of 

Bishop Cotton Boys' School at Bangalore. He was also the first pastor of the All Saints 

Church at Bangalore. In 1881, Pope left India and settled in Oxford where he made a mark 

as a lecturer in Tamil and Telugu (1884). He received an honorary MA in 1886 and a Gold 

Medal of the Royal Asiatic Society in 1906. 

        He died on 11
th

 February 1908. He delivered his last sermon on 26
th

 May 

1907. Pope was buried at St Sepulchre's Cemetery, located in Jericho, Central Oxford, 

England. After his death, his second wife, Henrietta and two daughters received pension. 

Henrietta died on 11
th

 September 1911 and is buried beside Pope. Three of their sons 

continued to work in India. John Van Someren Pope worked on education in Burma, 

Arthur William Uglow Pope served as a railway engineer in India and China; while 

Lieutenant-Colonel Thomas Henry served in the medical service as a professor of 

ophthalmology at the Madras Medical College. 

Contributions to Tamil Society 

          Pope was along with Joseph Constantius Beschi, Francis Whyte Ellis, and 

Bishop Robert Caldwell one of the major scholars on Tamil. His first work was A 

Catechism of Tamil Grammar (1842). His most famous work is the translation of the 

Tirukkural which he completed on 1
st
 September 1886. His sacred Kural contains 

introduction, grammar, translation, notes, lexicon and concordance. It also includes the 

English translation of F. W. Ellis and the Latin Translation of Constanzo Beschi with 436 

pages. He had, by February 1893, translated Naaladiyaar, a didactic work of moral sayings 

in quatrains, 400 in number in 40 chapters, each by a Jain ascetic, according to a Tamil 

tradition. His magnum opus, the translation of Tiruvachakam appeared in 1900. Of this he 

said: "I date this on my eightieth birthday. I find by reference, that my first Tamil lesson 
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was in 1837. This ends, as I suppose a long life of devotion to Tamil studies. It is not 

without deep emotion that I thus bring to a close my life's literary work". His dedication to 

this last work to Beniamin Jowett who had been a friend while serving as chaplain at 

Balliol College (1888). In 1871 he moved to Bangalore due to some circumstances and 

studied and practiced religion there. He returned to England in 1882 due to ill health there. 

Tamil Charities 

                  From 1885 to 1908 he was Professor of Tamil and Telugu at a University of 

England. In 1886 he translated Tirukkural in English. He published books such as 

Purapporul VenpaMalai, Purananuru and Thiruvarutpaya.  He was very fond of Tamil and 

translated Naladiyar and Thiruvachakam into English.
21

   

Three Final Options 

                  G.U. Pope had told his friend three options when he was depressed in old age. 

The statement that a “Tamil student is sleeping here” in his grave after death should be 

included (no such comment is included in his will or in his grave).  A small portion of the 

money spent on their graves should be donated by the Tamil people. Pachaiyappan College 

Tamil Professor Selva Kesavarayar collected donations from Tamils and sent them to 

England.  It is only when burying oneself in the grave that one should keep with him the 

translated and published scripture and the liturgy. 

Criticism 

          Pope has occasionally been criticised for over-emphasising certain texts from 

ancient Tamil literature while downplaying or even dismissing others both ancient and 

more recent (which is something that many Tamil scholars tended to do in the late 
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nineteenth Century). 

          Pope's attempts to undermine Tamil spirituality. He writes of Pope's claims 

that all Tamil works are of Christian origin and that Tamil culture has nothing to do with 

Indian culture, thereby forging a Dravidian identity that previous never existed. 

Last Days of G.U. Pope 

          In his last days he was a mature Saiva Siddhanti, with his faith as ever rooted 

in Christianity. He delivered his last sermon on 26
th

 May 1907.  He passed away on 12
th

 

February 1908. The services of this great soul to Tamil and Saivism defy reckoning by 

weights and measures. 
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Chapter Five  

 

Women Protestant Missionaries in Tamil Nadu 

 

          The women’s movement in India had its beginning n the early 18
th

 Century 

due to the institute and the earnest attempt of Hindu social reformers of the north and the 

men missionaries backed by British government officials.  This movement which had a 

very humble beginning got invigorated when it was taken over by the missionaries who 

established themselves all over India, particularly the Southernmost part of India around 

five hundred women missionaries who had represented eight prominent Protestant missions 

left their indelible foot prints almost in every aspect of social life of Tamil Nadu and 

virtually in every sphere of the life of Tamil women during the very crucial period of these 

fifty years.
22

   

                  As one reads research writings on education, health and hygiene and famine 

relief, positive contribution made by missionaries always get some mention.  While some 

of them are very positive and highlight the role of the women missionaries, some given 

them only cursive remark.  A careful study of Indian history with reference to social 

reformation projects 1800-1960 National Movement spear – headed by Mahatma Gandhi 

stands out.  This makes one inquisitive to look for missing links in the chain of special 

evolution of women.  This goes on to prove that the missing link in is undeniably the role 

by the women missionaries. 

 

 

 

 
                                                           
22

Brockway.Nora.The Larger Way for Women.Madras:Oxford University Press.1949.p.47. 



39 
 

Arrival of Women Missionaries 

           Until 1808 mission work had been regarded primarily as work for women’s 

work was not given much importance still the wives and daughters who were regarded only 

as associate missionaries made faithful and self-sacrificing efforts to uplift Tamil women.  

Since the dawn of protestant missions in India, their work had been carried on privately or 

quietly and innocuously.   Hence their work never found a place in mission report.  Being 

helpmates of their missionary husbands or fathers they were never paid and their work was 

unacknowledged almost until 1870 or more were never paid arrival of single women as 

missionaries with independent status.
23

 

 

             Due to this missionary zeal, the women’s movement activated itself with the 

formulation of women organisations within the Protestant Mission Societies.  This resulted 

in the arrival of more women’s missionaries both through the women missionary 

organisations and through the women’s or the missions. 

 

             The increased number of independent women’s organisations had to the 

increase in women missionary who exceeded the number of men since 1870.  Out of 3124 

numbers well edified as graduated and professional doctors.  Initially they did have a 

number of difficulties.  
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                  They were often affected by liners and other environmental problems and could 

not survive for more than five years in many cases.  Many of them succumbed to sickness 

and decease and due to this some of them went back.  Most of the women missionaries 

during the first year in the mission field, strongly felt loneliness and longing for loved ones 

at homes.  Missionary societies mostly resolved to send the missionaries for the first 

furlough after five or eight years of continuous service in India and furlough was for just a 

year as the travel was quite expensive risky.   

                  This again caused a lot of anxiety for, they had to cope with their loneliness and 

feelings of separation and sickness for a period of five to eight years depending upon the 

norms of societies in each service.  Many among them were indeed second generation 

missionaries and already acclimatized to the Indian climatic and poor hygienic conditions.  

Others either’s returned mentally weak or physically sick.  Some or the married women 

missionaries lost their children or had send them away to their reasons.  Yet to a larger 

extent managed to stay for longer periods as they had either full or part of the family with 

them. 

Primary Education for Women 

     The missionaries of the Protestant Mission first ventured into the task promoting 

primary education among women.  This modern education of women in India formed a 

phenomenon of 19
th

 Century was entirely due to the initiation and execution of Christian 

missionaries.  Instruction for women was quite foreign to the tradition and usages of the 

people.   
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                Indigenous education of the population was found in play.  School (Thinnai 

Pallikudam) a most ancient institution where only boys learnt.  Education to women was 

non-formal, which barely made them literates and it had no government sanction.  

According to public opinion the only respectable position of a woman was that of wife and 

the only education required by her in that status was the knowledge of the duties of a 

household.  

 

          Resisting all these socio – culture and religious obstacles, the missionaries 

swam against the current and tried to achieve the herculean task of educating of Hindu girls 

with the help of few native converts who were trained as teachers. The resistance against 

female education among the Hindus remained strong almost until 1870. This socio 

religious attitude underwent some change due to western influence some change due to 

western influence and government measures.
24

  

                 As early as forties of the nineteenth Century women missionaries began to arrive 

and they initially showed concern mostly in promoting basic education among girls in spite 

of the well known obstacles. A.M.M opened the first girls’ school in 1835, which become a 

boarding school in 1840. Thomas of the CMS established Elliot Tuford School for girls at 

Meignanapuram in Tirunelveli in 1841. U.F.C.S.M started its first school in Madras for 

caste girls in 1843 and by 1846 there were 400 caste girls attending school. 

 

 

 

            The L.M.S., C.M.S and S.P.G invariably established boarding schools 

mainly for there converts, while the Church of Scotland Mission and A.M.M. started 
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schools for all Tamil girls of any religion. However, these schools came to be 

predominated by Christians for want of awareness of education among the Hindus until 

1860. 

            The Government of India assigned an annual sum of Rs.12,000/- for five for 

the support of government female normal schools at each of the three provincial towns on. 

The missionaries were not satisfied with the minimum education given as the Hindu and 

Muslim children withdraw from the school at a very early age to be married. Once married 

the high caste and rich girls were confined to the Zenenas and were in sedusion. Zenena 

mission was started to reach and to teach women who mark confined to Zenena.    

Zenena Mission 

                  This mission often applied very loosely to all forms of work among the higher 

classes of women, carried on in their own homes through women missionaries in the South. 

The missionaries started the Zenena Mission after 1860. In fact, in all mission stations the 

missionary societies as well as native Zenena workers who were also called Bible women 

to carry out Zenena education. The Zenena missions had mostly textbooks and materials 

for teaching needle work in their homes, while the Bible women carried with them only the 

Bible. Thus the women in Zenenas were taught freely.   

                  Later the Zenena and other branch of study on a nominal charge but Bible was 

taught later the Zenena teaching came to be recognized as a proper charge on public funds 

and obtained substantial aid for secular education.  The British government sanctioned 

grants-in-aid to the missionary and other agencies engaged in the work of home training 

Branders, the First Inspectors of Schools said that the examinations where satisfactory in 

the Zenenas.  The education of Church of England Zenena Mission Society the auxiliary of 

the C.M.S. is to be highlighted here for its unique achievement is the promotion of 
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education of women of different sections.  C.E.Z.M.S. with its headquarters in Madras, had 

its missionary stations at Coonoor, Ootacamund, Donavur, Palayamkottai North 

Tirunelveli and Madras in Tamil Nadu.  

                 Originally this society aimed at promoting the Gospel, but souly branches of its 

work extended among Christian women, basic education for Hindu and Mohammedan 

women, education of tribes and the handicapped children. C.E.Z.M.S. was the pioneering 

organisation in promoting higher education among Christia. The C.M.S. established the 

Sarah Tucker Female Training Institution at Palayamkottai in 1868 as the first training 

school for women teachers.  It was named after Sarah Tucker, the sister of John Tucker the 

C.M.S. Missionary. 

                 To realize the enormous quality service rendered by these women missionaries 

in Palayamkottai, Ooty and Madras source of information was obtained from government 

orders of the education and public department and on the census reports and the reports on 

the public instructions.  Since the Church Missionary Society worked in closed contacts 

with the them ruling British government, enough information has been gathered from 

Government records itself.  One political issue here is all the missionaries.  Who served in 

C.M.S. and C.E.Z.M.S. were British and this could be a reason for the uninterrupted 

patronage got from British Indian Government.  Still a few primary and second hand 

records of private publications are also used to find out some missing links and omissions 

in the information collected.  This art of the Feminist Movement was supported 

substantially by government records which are primary in nature.   
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Industrial Arts for Women 

          Industrial art was initially introduced is the primary schools for girls as well 

as in Zenena education for women in order to create more interest among the pupils in 

education and to introduce vocationalisation.  

 

          The Missions had the following industries successfully caps, grass and rope 

mats.  webbing for bets, durries, bead chicks, macaroni and vermicelli, besides, plain 

needle work, dress making, Phul Kari work and drawn thread work and had employment 

generating potential in 1835.  The wives of missionaries particularly Mrs.Mault introduced 

there industrial arts in Tamil Nadu for the first time.  She taught love making, sewing and 

embroidery to the Christian girls in the boarding schools at Nagercoil.  The propose of the 

mission’s industrial training for girls was two fold to train for economic support and to 

develop a more practical idea of education.   

 

         The Government and the National Indian Association conducted exhibition in 

order to encourage these arts to promote proficiency in the arts of plain an ornamental 

needle work.   

 

          The raw materials like thread or linen were brought from abroad and only 

European missionaries always supervised the students, for it improved the quality of the 

product.  This was in contrast to the English East India Company and brought back textile 

products for profit making which in turn appeared to have ruined the cottage industries in 

India.  Most of these finished products were sold abroad, in order to get profits, particularly 

in Europe, where there was greater demand.   
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                The European women in great cities and hills in India also bought their products.  

When there was a scarcity of food in 1901 at Ikkadu.  These women helped their husbands 

by lace making.  Through these schools, the missions excited a definite influence in the 

economic standards of these village women.  The industrial art achieved the primary 

objective of providing a means of livelihood to the economically backward communities 

and at the same time inculcated character of craftsmanship.   

 

          It is obvious that for the training to industrial at the missionaries depend upon 

more support from their home countries rather than depending upon the British India 

government.  Some of the industrial schools were even self sufficient.  So the Government 

records a scanty source while the annual reports of the missions remain major primary 

source.  Moreover the major contribution in the industrial schools was made by American 

missionaries and the British India government had least involvement.  The research has to 

depend mostly on the minutes and reports of the missionaries’ organisation.  Few books 

published by the Christian leaders give clear records of the history.  The criticisms raised 

by the non-Christians help to understand the impact and the intensity at the service to 

women of all categories with no distinction of caste or creed.
25

  

Medical Service 

            The popularity of industrial arts the schools and the accessibility into the 

homes of women of all sections of the mission’s activities.  In this venture the missionaries 

got into closer contacts with females of all categories the rich and poor, the upper and 

lower, castes wives and widows, destitute and divorced.  The industrial art, through catered 

to the recreational and economic needs of these women, the greater need i.e., the health and 

                                                           
25

Wandull.Povl. The Origin and Growth of Arcot. Madras: Madras Presidency Press.1978.p.47.  
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hygiene of women and children remained a big question due to the formidable beliefs on 

superstitions and ignorance.  Hence, the medical mission got a special attention from the 

missionaries. 

 

            Medical mission had four objectives to give medical care to the missionaries, 

to give medical assistance to the natives, to aid evangelistic work by disarming prejudice 

and there by bringing the gospel to those who were not attracted by other evangelist 

methods of teaching or preaching the Bible and to train the native physicians and nurses.  

Each missionary extended the medical services especially among women with the help of 

women missioneries, doctors and nurses and the missions were spread out all over Tamil 

Nadu.  Thought some missions had begun medical services for women at a primary level 

by the 1870s itself, only by 1890s the work get a strong footing in many places. 

 

           The medical mission also considered serving the leprosy patients as a special 

field of work. Vinoba Bhave remarked that missionaries set the example in leprosy work, 

that it remained a model to others in India. 

 

          The First and foremost impact of the medical mission was that it promoted 

harmony and solidarity among women of different faith that Both caste-Hindu and 

Mohammedan women began to be together in the same word.   As a result, well-trained, 

professionals, nurses and doctors took the places of native quarks or untrained natives. 

          Finally the medical missionaries and the missions helped the government and 

the people in ameliorating the horrors of various epidemics like plague, children’s 

smallpox etc.
26

   

Mission for the Marginalized Women 
                                                           
26

 Shourie.Arun.Missionaries in India.New Delhi:New Delhi Haper Collins.1991.p.5. 
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          In the process of the social upliftment of women through education.  Skill 

development and entrepreneurship was also taken to fight for the cause of marginalized 

women like Devadasis and widows.  

          Much before Muthu Lakshmi Reddy’s effort the Christian missionaries tried 

to abolish this practice.  When Amy Carmichael was interviewed by her she said that 

maintain confidentiality and to avoid problems initially she left information unrecorded.  

Her services were not even minuted or reported in the official form. Yet her movement was 

successful Amy Carmichael’s writings at a later period are considered the primary data. 

                Many welfare schemes were introduced to improve the plight of widows.  census 

reports give a clear picture on the intensity of this crisis even in the 20
th

 Century.  Since the 

service rendered to the widows was mostly personal, is did not get government support.  

Many widows had to convert themselves to Christianity in order to get relieved from their 

social bindings.  Even these service are often reported only in personal records of the 

missions and they served as a primary data.   
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Conclusion 

 

           Despite the many success stories, the mass movements have been seriously 

criticized both by non-Christian and Christian side. It commonly assumed that it was 

from the depressed classes alone to have become Christian for economic or for motives 

other than spiritual. It is true that in many cases Christian mass movements in India 

occurred in times of famine and social deprivations.  It is also true that those conversions 

were not always purely religious. For instance the South India mass movements took 

place during serious famine, which occurred during 1876 to 1878, after which thousands 

of people of the depressed classes became Christians because of the help received.  

                 Changes in worldwide Protestantism over the last Century have been 

significant.  Since 1900, Protestantism has spread rapidly in Africa, Asia, Oceania and 

Latin America.  That caused Protestantism to be called a primarily non-Western religion.  

Much of the growth has occurred after World War II, when decolonization of Africa and 

abolition of various restrictions against Protestants in Latin American countries occurred.  

According tone source, Protestants constituted respectively 2.5%, 2%, 0.5% of Latin 

Americans, Africans and Asians.   

                  In 2000, percentage of Protestants on mentioned continents was 17%, more 

than 27% and 6%, respectively.  According to Mark  A.  Noll, 79% of Anglicans lived in 

the United Kingdom in 1910, while most of the remainder was found in the United States 

and across the British Commonwealth.
  
By 2010, 59% of Anglicans were found in Africa.  

In 2010, more Protestants lived in India than in the UK or Germany, while Protestants 
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Brazil accounted for as many people as Protestants in the UK and Germany combined.  

Almost as many lived in each of Nigeria and China as in all of Europe.
 
 China is home to 

world’s largest Protestant minority. 

                 The educational philosophy of the missions underwent change as the situations 

changed, and there was greater stress on rooting Indian education to Indian 

circumstances.  There was also greater acceptance of religious diversity and the need for 

dialogue and understanding.  The contributions of Protestant missionaries and their 

mission  both India and Tamil Nadu is a remarkable one. 
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             Introduction 
 The Brihadeeshwara Temple is one of the best temples in South India built by 

Chola emperor Rajaraja I (985-1013 A. D.) It is the highest and biggest temple of all 

Indian Temple. Brihadeeshwara Temple originally known as Periya Kovil and also called 

Rajarajeshwaram is Peruvudaiyar Kovil. Locally known as Thanjai Periya Kovil, and 

also called Rajarajeshwaram is a Hindu Dravidian styled Temple dedicated to the God 

Shiva located in South bank of Kaveri river in Thanjavur, Tamil Nadu, India. This temple 

located at the center of the big open Court yard of about 500 feet and 250 feet width.   

 The construction is unique, the Vimanam known as “Dakshina Meru”, soars 

high, while the gopuram remains stunted. The 64.8 meter tall, 14 tier and pyramid shaped 

Vimanam rises from square base and is topped by a huge monolithic cupola weighing 

81.3 tons. The shadow of the Cupola ever falls on the ground. 

  Brihadeeshwara is a gigantic Lingam (about 8.7 meters high). There is a massive 

Nandi at the portals of the Temple. It is the second largest monolithic Nandi in the 

country, next only to the Colossal Bull at the Lepakshi Veerabhadra Temple in Andhra 

Pradesh. The divine consort Brihannayaki, is in a separate shine. The shrine of Lord 

Subramanya is an exquisite piece of decorative art. There are excellent sculptures of Siva 

in different forms and other Gods and Goddesses besides several interesting Chola 

paintings.  

 The temple is one of the most visited tourist attractions in Tamil Nadu. The town 

is famous also for its distinctive art style, which is usually a combination of raised and 

painted surfaces. Krishna is the most popular deity depicted and in the Thanjavur school 

his skin is white, rather than the traditional blue-black. Thanjavur is set on a fertile delta 



 
 
 

 
 

and the accompanying harvests make the town a great place during Pongal celebrations 

in January.  

 The Brihadeeshwara Temple is the finest contribution to Dravidian Art. It is one 

of the largest Hindu Temples and an exemplary example of a fully realized Tamil 

Architecture. The temple is a part of the UNESCO World Heritage Site known as the 

“Great Living Chola temples” along with the Chola Dynasty era.  

Aim of the Project 

  Brihadeeshwaran Temple at Thanjavur, owes its origin to a wish, to supply the 

long-felt want of a connected account of a great Chola edifice, considered to be “by far 

the grandest in India”. The monumental archaeological series and the literature that has 

gathered round the temple during the last 40 years and more would form a life study for 

one interested in the beginnings of South Indian History and Temple architecture. An 

attempt, however, is here made to place within a small compass what all that might 

interest a casual visitor. 

Objectives of the Study 

 The objectives of the study are as follows: Temple study enhances the history of 

the region and the sculptural representation of the past reflects the nature of life of the 

people. 

Sources of Study 

  The project is based on both primary and secondary source materials. The 

Primary Sources are the first hand information. They are official Records of Gazetteers, 

Personal Interviews and Newspapers. The Secondary Sources are books. The sources for 



 
 
 

 
 

this study are mainly collected from the St. Mary‟s College (Autonomous), Thoothukudi 

Library.  

Methodology 

 The methodology adopted in this study is analytical and descriptive. The source 

materials have been critically analyzed and investigated by the scholar herself. The 

descriptive method is used in the presentation of the study in order to make the project 

understandable to the readers. 

Outline of the Chapters 

 The First chapter deals with the Chola Imperialism of Rajaraja I 

 The Second chapter analyses the Thanjai Brihadeeshwara Temple 

 The Third chapter illustrates the Significance of the Thanjai Temple 

 The Fourth chapter describes the Art and Architecture   

 The Fifth chapter traces the Festivals of the Great Temple 

 Besides this, the project begins with an Introduction and ends with a Conclusion.  
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                                               CHAPTER I 

                      CHOLA IMPERIALISM OF RAJARAJA I 

 The greatest of the Chola kings was Rajaraja I. The reign of Raja Raja (985-1014 

A.D) is remarkable for the achievements of the Cholas in war, diplomacy, administration, 

architecture and arts. He was also known by the name of Arulmozhivaraman, 

Arumolideva and Rajakesarivarman - Mummadi Chola. He was the second son of 

Paranthaka II one of the later rulers of the Vijayalaya line, he was destined to become the 

greatest of the imperial Cholas. His elder sister Kundavaiyar was greatly regarded by 

Rajaraja I as she wielded on him considerable influence by her pious way of life 

               Rajaraja ascended the throne between 25
th

 June and 25
th

 July 985 A.D. His 

reign marks the beginning of a period of expansion. According to his Inscriptions, his 

rule extended as far as Quilon and Coorg in the West, and from Ceylon and Cape - 

Comorin into the borders of Orissa. On the basis of an extensive study of his inscriptions, 

V. Venkayya concludes that Rajaraja I did not undertake any military expedition until the 

eighth year of his reign. All these years he was silently preparing for a major adventure to 

elevate the Chola dynasty to the position of an imperial power. Therefore, in his opinion 

Rajaraja I began his military activities after 991 A.D. and completed them before 1002 

A.D. or in his seventeenth regnal year. However, his naval expedition against Ceylon 

took place after 1004 A.D. and went on upto 1011 or 1012 A.D.)
1
 

               On his accession to the throne, he found his kingdom threatened by a 

combination of hostile powers the Pandyas, the Lankans and the Cheras. Therefore he 

devoted himself to the reorganization of the administration and consideration of his 

influence. Accordingly he improved his administration and strengthened his army and 

navy. After achieving this task, he embarked upon a career of conquest and expansion.  

                                                           
1
 Rajayyan, K., Early Tamil Nadu, Society and Culture, Ratna Publications, Madurai,1996, p. 77. 



 
 
 

 
 

Expedition of Cholas  

             The Thanjavur Inscriptions portray the military and naval exploits of the Cholas 

under Raja Raja. Early in his reign he invaded Then Pandi Nadu and subdued the 

Pandyas. Madurai and the rest of the Pandya country became part of the Chola Empire. 

Next it was the turn of Cheras, who were allied with the Pandyas. Advancing through 

Aramboly, the Chola army mentioned in the Suchindram Inscription, defeated the Cheras 

at Vizhinjam and annexed Venad. Assisted by the navy at Kandaloor Salai near 

Trivandram, Bhaskara Ravi Varma, the Chera ruler, fled to Quilon. Thereupon the Chola 

forces advanced as far as Kodungallur and erected a Siva Temple to commemorate their 

victory. 

               As a next step, Raja Raja decided to conquer the island powers, who were 

frequently allied themselves with the Pandyas and the Cheras. Taking advantage of a 

military revolt in Lanka, he sent an expedition to the island. The Cholas occupied 

northern reign of the island and renamed it as “Mumudicholamandalam”. The victorious 

army raided Anuradhapura and destroyed it. Polannaruvai was made the capital of the 

Cholas in the island and a Siva temple was built there.
2
 

              After consolidating his hold over the south, Raja Raja moved against the 

northern powers. He had to deal with the Gangas, Eastern Chalukyas, Western Chalukyas 

and Kalingas. The cause of war against the Gangas was their hostility against the Cholas 

and their frequent interference in the border provinces. The Chola army occupied 

Gangavadi and annexed most of the Mysore territory from the Ganges. In his war against 

the Western Chalukyas, he found it necessary to win the support of the Eastern 

                                                           
2
 South Indian Inscriptions, Government Epigraphist Volume II, Parts: 1-5 



 
 
 

 
 

Chalukyas. There broke out a civil war between two brothers of the ruling dynasty and 

the elder prince Sathia Varman sought the aid of the Cholas.  

   Accordingly Raja Raja defeated the rival prince, Bhima and assisted Sathia 

Varman to regain his throne. Also he gave his daughter in marriage to a Chalukyan 

prince. This alliance not only strengthened the Cholas but also led to the merger of the 

two dynasties. The Western Chalukyas now experienced humiliation at the hands of the 

Cholas. Raja Raja‟s army invaded their country and annexed the territories on the 

Tungabhadra. In the North - East the Cholas led an expedition to Kalinga. These 

conquests greatly expanded the Chola Empire
3
 

Administration 

 Not only Raja Raja annexed extensive territories but also took effective measures 

for their administration. He was not only a great general and patron of art and 

architecture but also a great administrator. Thus, he divided the Empire into Mandalams 

and Valandus for proper administration and entrusted the villages with the local bodies. 

Accordingly, he improved the collection of taxes through proper survey and assessment. 

It was significant that he under took a land survey by 1000 AD. By this the entire land 

was measured and the revenue assessment was forced on the basis of the quality and 

nature of the soil. His authority was respected all over his dominions and the officials of 

the state greatly respected the emperor.
4 

  Through the aid of village assemblies he carried out the local administration. 

Wise men of the locality were associated in the administration of the rural parts. This 

                                                           
3
 Chithra Madhavan, History and Culture of Tamil Nadu - As Gleaned from the Sanskrit Inscriptions, 

(Vol.1 Upto AD. 1310), DK Publishers, New Delhi, 2005,p. 233. 
4
 Paramasivan, S., “The  Mural Paintings in the Brihadisvara into the Method,” Technical studies in the 

Field of the arts (1937), 5:221-240. 

 



 
 
 

 
 

naturally encouraged the development of the Chola Local Self-Government. He 

organised a vast army and possessed a well-equipped navy which secured for him the 

mastery over an extensive empire, both in the peninsular India as well as in the foreign 

countries. 

Promoter of Religion and Arts 

              During the intervals between the wars of this period, Rajaraja devoted his 

attention to the development of art, architecture and patronising the religious institutions. 

He made valuable gifts to Chidambaram Temple and the work of the famous Temple of 

Rajarajesvara was taken up. He also made an endowment to a Vishnu temple at 

Tadimalingi, near Talakad, in the Gangapadi. His inscriptions, on the Janardhana temple 

at Talakad, state that Rajaraja‟s elder sister Periya-Kundavi Alvar provided funds for the 

purchase of lands to this temple. His sister and Rajaraja were devout Saivas and also 

ardent worshippers of Vishnu. The work of the Rajarajesvara temple at Tanjore was 

completed during his lifetime itself.
5
 

              Raja Raja possessed a historical sense much unlike the ruler of the times and 

took a keen interest in promoting learning, religious and arts. To his inscriptions he made 

it a practice to give historical introductions. In fact, he sought to impart a peep into the 

past. He permitted Sri Vijaya, the Buddhist ruler of the Sailendra Empire in South East 

Asia, to build a monastery at Nagapatnam. As a Saivite, he promoted his religion and 

patronised the compilation of Saivite literature. As a builder of temples, he immortalised 

his name in structural arts. Among the temples that he built the Great Temple at 

                                                           
5
 Sriraman,P.S, Chola Murals:Documentation and study of the Chola Murals of Brihadisvara Temple,  

  Archaeological Survey of India, 2011. 



 
 
 

 
 

Thanjavur is the best known. Even today it remains as the most renowned specimen of 

Dravidian architecture.
6
 

  Rajaraja I, continuing in the religious traditions of his forefathers was also a 

staunch Saivite. His greatest claim to fame was the construction of the colossal temple to 

Siva at his capital city, Thanjavur, although many other Siva temples were constructed 

during his reign all over the Chola country. The only reference to the Brihadeeshwaara 

temple at Thanjavur in the Sanskrit inscriptions of this period is found in the Esalam 

copper plates.” According to this charter, Arulmolivarman (Rajaraja) erected a great 

temple for Siva called Rajarajesvaram at Thanjavur with the wealth obtained from his 

conquests. The benefactions made to this temple by Rajaraja are mentioned in numerous 

Tamil inscriptions found there.  

   Although Rajaraja was a devotee of Siva and bore the title “Sivapadasekhara” 

(he who bears the feet of Siva on his head), his liberal outlook towards Vaishnavism can 

be clearly seen from some Tamil inscriptions found at the Brihdadeeshwara temple 

which state that he gave to this temple, a gift of silver icons of Vasudeva and a copper 

image of Mahavishnu with four hands.”  

He was tolerant towards all the religions. Jainism and Buddhism were also 

practised by the people. He was the greatest of the Imperial Chola line and richly 

deserved to be and called Rajaraja the Great. People enjoyed economic prosperity and 

they followed several peaceful pursuits. A detailed study of his career will reveal the fact 

that Rajaraja I was a man of many sided personality.  

                                                           
6 Somasundaram Pillai, J.M., The Great Temple at Tanjore, Tanjore  Palace Devastanams, Department of 

Archaeological, Central Archaeological Library, 913.05, Government of India, 1935. 

 



 
 
 

 
 

 Though his principal capital was Tanjore, certain provincial capitals also 

flourished. Among them, Talakad or Rajarajapura, Manalur or Nikarili Cholapura near 

Channapatna, Kunigal or Rajendra Cholapuram and Kuvalala-Kolar, were the important 

centres. He was succeeded by his illustrious son Rajendra Chola.
7
 

 

 

 

 

 

 

 

 

 

 

            

 

                                                           
7
 Venkata Ramanappa, M. N., Outlines of South Indian History with special reference to Karnataka,  Vikas      

Publishing House Pvt. Ltd., Delhi, 1975, pp.103-106. 



 
 
 

 
 

 

 

 

       CHAPTER 2 

 

 

      



 
 
 

 
 

CHAPTER II 

THANJAI BRIHADEESHWARA TEMPLE 

 The Temple of Lord Brihadeeshwara was built by the great Chola emperor 

Rajaraja Chola. Built in AD 1004 by king Arulmozhivarman also known as Rajaraja 

Chola I the greatest of the chola emperors. It was also the first Dravidian temple to be 

built entirely of granite. After the cholas, the Vijayanagar Kings and later, the Marathas 

expanded Cholas and embellished the temple. Although it enjoyed royal patronage long 

time, the temple fell ruins after the British colonised the area. In 1987, it was declared as 

UNESCO World Heritage Site. The Archaeological Survey of India took over its 

maintenance and things began to look up. 
8
 

            The Temple is surrounded by moat on two sides and Grand Anaicut River on the 

other side and by the Sivaganga gardens on the north. The temple is entered by an 

imposing gateway on the east, on either side of which stand two small shrines dedicated 

to Ganapati and Subrahmanya, and further on through another gopura 90 feet high. This 

way leads into an outer court, used as an arsenal (for a time) by the French in A. D. 1772, 

and thirty years thereafter, again by the English.  

          This temple is unique and has the tallest tower over the sanctum sanctorum unlike 

the other temples. It is 216 feet tall. The Stupa at the top is made of bronze. The walls of 

the sanctum are covered, with the wall paintings of Chola and Nayak periods, 

comparable to the famous Ajanta cave frescoes. 

  The eastern and southern wings have now, the temple Yaga-sala, kitchen, store 

rooms and feeding halls The western and northern wings have Sivalingas consecrated 

                                                           
8
 Balasubrahmanyan, S. R., Early Chola temples, Parantaka I to Rajaraja I (A.D. 907- 985), Orient  

  Longman,  New Delhi, 1995, p.30. 



 
 
 

 
 

therein, and there are paintings over these walls depicting the sixty-four sacred spots of 

Siva. It is noteworthy that for all the vicissitudes the temple has passed through, it has 

suffered remarkably little damage. The outer measurements of the temple are 793 feet by 

397 feet. 

           The main shrine of Saint Brihadeeshwara, the Great God stands at the western end 

of the main court. It comprises five divisions (1) Garbhagriha or the Sanctum Sauctorum 

and the corridor around it, (2) Ardha-Mandapa, (3) Maha Mandapa with the open aisles, 

(4) Stapana-Mandapa with the shrine of Sri Tyagaraja, (5) Narthana Mandapa for the 

temple paraphernalia, where servants wait, (6) Vadya Mandapa and portico for the 

musicians.
9
 It has three main portals and portals are guarded by Dvarapalakas or 

guardians of the gate. They are of huge proportions, and of exquisite workman ship. 

Guarding the inner shrine of the temple is the gigantic statue of Nandi the Bull. The 

Nandi is 12 feet tall, 19 ½ feet long and 81/4 feet wide.
10

 

  King Rajaraja Chola constructed the Brihadeeshwara Temple in 10
th

 century A.D. 

and the architect Sama Varma designed it. The Cholas were great patrons of art. During 

their reign, the most magnificent temples as well as exquisite bronze icons were created 

in South India. Sama Varma designed a unique structure because no shadows of the 

temple were cast on the ground at any time of the year. The temple is the finest 

contribution of the Chola dynasty to the Dravidian style of temple architecture. 

             In the twenty-fifth year of Rajaraja (A. D. 1007-1010) on the 257
th

 day of the 

year the king handed over the copper pot for the finial at the top of the Vimana “It 

weighed about 235 lbs., and was overlaid with gold plate of the weight of 29,261 kalanju 

                                                           
9
 Personal Interview with Jagadisa Iyer, Priest, Thanjavur Great Temple, 28.12.2022.  

10
 Revathy Girish, Architectural Tourism, Wisdom Press, New Delhi, 2000, pp.158-159. 

 

 



 
 
 

 
 

or nearly 35 lbs. It is thus seen that the temple was completed within a period of six years 

when he was not occupied with any great wars. The name „Sri Rajaraja‟ occurs first in 

his own inscriptions of the nineteenth year of his reign, his surname being 

“Rajakesarivarman”.
11

 

             The Brihadeeshwara temple is within a huge compound with walls rising above 

15 m. The temple is made over a 29 m square base and has a soaring vimana and a 

stunted gopuram. The inner sanctum and the gopuram were constructed over a period of 

12 years. It was constructed from a single piece of granite weighing around 80 tonnes. 

The lofty sanctum tower known as the Srivimana, is enclosed by a rectangular prakara or 

corridor consisting of two squares. The main tower occupies the centre part of the rear 

square, with the center vimana or tower having 16 tiers, which rises to a height of 200 ft. 

              The inner wall of the Garbha Griha or the sanctum sanctorum has sculpted 108 

dance poses called Karmas performed by Lord Shiva himself. The Shiva Lingam is a 

huge lingam, which is set in a two-storied sanctum. Rajaraja Chola crowned it with 12.5 

ft tall finial of 9.25 kilograms of coppers plated with 800 grams of gold. A huge statue of 

Nandi measuring 6 m length and 3.7 m in height faces the inner sanctum. The statue of 

Nandi was created from a single rock piece and weighs 25 tonnes. It is in fact one of the 

largest statues of Nandi bulls in India. 

Dakshina Meru Vitankan 

The Sivalinga of Sri Brihadeeshwara is probably the grandest in existence. This 

image was originally called Adavallan (one who is able to dance). Another name was 

Dakshina-Meru Vitankan, both the names occur in Tiruvisaippa as the names of the deity 

at Chidambaram. It is possible, that these names given to the chief image in the temple, 
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indicate that the Saiva creed derived its support at the time mainly from Chidambaram. 

Rajaraja calls the image Rajarajesvaramudaiyar - “The Lord of Rajarajesvaram.” The 

deities are now known as Sri Brihadeeshwara, the great God, and Sri Brihannayaki, the 

great Goddess, a Sanskrit rendering of the original Tamil names Peruvudaiyar and 

Periyanayaki. The tower over this shrine is named Dakshina Meru after the abode of 

Lord Siva at Kailas.
12

 

Other Shrines  

Of the smaller structure of inside the temple court, the shrine of Sri Subrahmanya 

in the north-west corner, Goddess Sri Brihannayaki, and Sri Chandesvara, and the 

colossal monolith figure of Nandi. The sacred Bull, opposite the doorway of the main 

building is worthy.  

           The shrine of Sri Subramanya consists of a tower of 55 feet high, raised on a base 

15 feet square, covered with delicately carved figures pillars and plasters and carried on 

along a corridor 50 feet long, communicating with another mandapa, 50 feet square to the 

cast. Arunagirinathar has three invocatory verses in praise of Sri Subrahmanya in his 

Tiruppugal. 

             The shrine of the Goddess Sri Brihannayaki is clearly a later addition, 

constructed in the second year of a Konerinmalkondan - probably a later Pandya of the 

thirteenth century. It is said the original shrine of the Goddess, was located in the 

adjoining Sivaganga gardens in the north- western corner of the fort, and it was later 

removed to the main courtyard of the temple by one of the Nayaks. In front of this shrine 

facing the main temple, stands of tall flag-staff (dwaja-stambha). The covering of which 
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is cast in copper. The lower portion is encased in a square piece, and each of the four 

sides depict characteristic Saiva figures.
13

 

 The shrine of Ganapati in the south western corner of the court is of the time of 

Sarafoji III that of Nataraja (Adavallan) in the north-eastern corner within a plain looking 

mandapa, is also of a subsequent date. The shrine of Chandesvara, on the northern central 

compound is the only one put up contemporaneously with the main temple of Rajaraja.  

             The enclosing wall and the cloister adjuncts to the main temple appear to have 

been built under the supervision of a Brahmin military official, Dandanayaka Krishnan 

Raman Mummodi Chola Brahmarayan. Dakshinamurti sanctum, with the image as 

originally enshrined in one of the niches of the Vimana, abutting the south wall of the 

main temple, and approached by a steep flight of twenty one stone steps, is a distinctly 

later addition. The  Marathi inscriptions in the temple dated Saka 1723 (A.D. 1801-1802) 

state that Sarafoji Maharaja  purified and reconsecrated the temple in A.D. 1801-1802, 

executed elaborate repairs to the shrines of Ganesa, Subrahmanya, Goddess 

Brihannayaki, Sabhapati, Dakshinamurti and Chandesvara, built one or two new 

mandapas, and renovated the prakara walls, the temple kitchen and the flooring of the 

courtyard. 
14

 

The Great Nandi 

The great Nandi within an elaborately worked Nayak mandapa is massive and 

striking, but not particularly well carved. Its height is over 12 feet, its length 19 feet and 

its breadth 81 feet. This is said to be the second biggest, the first being the one at 

Lepakshi, in Hindupur Talak, Anantapur District. The Thanjavur Nandi is a monolith 
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weighing about 25 tons, and the stone is said to have come from a bed of gneiss at the 

foot of the Pachchaimalai, near Perambalur in Trichinopoly District. Another version is 

that the stone was brought over from the bed of the Narmada in the north.
15

  

There is a tradition that the Nandi is imperceptibly growing in size with the 

progress of time. It was feared it might become too large for the mandapa erected over it 

and a nail was driven into the back of it, and since, its size has remained stationary. 

Another tradition says that, it grew to its present size due to the presence of a live load 

within the massive gneiss, but that the creature was discovered and removed to a sacred 

pond nearby, named after this event Panduga Theertham, a spot now covered over, and 

rebuilt in the form of a well on the northern prakara near the Sabhapati mandapa. Two 

portrait statuesques on the front pillars of the Nandi mandapa are pointed out as these of 

Sevvappa (the first Nayak ruler) and of his son Achyutappa Nayak. 

                 Behind the main temple, and under the shade of a Neem and a Mandarai is a 

modern- looking shrine, dedicated to a great Siddha, Karuvur Devar, popularly known as 

Karavurar. The Karur Sthala Puranam narrates, how the saint helped Rajaraja Chola in 

the installation of the great Brihadeeshwara  Sivalinga in the sanctum sanctorum at the 

time of the consecration of the temple. A place appears to have been assigned to him for 

this reason, in the temple court. The Saint‟s Tiruisaippa lyrics, sung in praise of this 

temple and its presiding Lord is a classic on the subject, and, gives valuable information 

regarding the temple and its times. Karuvurar is held in high veneration, and is believed 

to work miracles to his devotees. Thursdays are sacred for his worship, and his shrine 
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attracts large crowds of devotees. The present building is said to have been raised on the 

original platform by devotees about thirty years ago.
16

 

                 The temple though completed as planned by Rajaraja I in his own time (A. D. 

1003-10), has undergone various changes, renovations and repairs in the course of the 

many centuries that have elapsed, at the hands of successive Hindu rulers, whose sole 

object seems to have been to enrich and beautify the great temple, and to gather merit for 

themselves. It will be seen that the Well check temple as the centre of the city at that 

time, had around it, the usual saptavithis or prakaras within and without the fort. The 

outer prakaras had gone into disuse and were discarded with the declining fortunes of the 

city, a necessity having arisen some time later, to take the temple processions   around 

the city itself, instead of as in every other place around the temple. 

Sivaganga Tank 

            North West of the temple and within the enclosure of the small fort is the 

Sivaganga tank, the Kshetra Tirtha. There is a door way watched on either side by figures 

of Kubera, on the northern main wall of the temple. This leads into the Sivaganga 

Gardens, and the tank therein from which was brought the tirtha for the use of the temple, 

is a tiny island shrine dedicated to Sri Lokanatha Iswars, also known as Sri 

Sivalingaswami. Appar (A.D. 7
th

 Century) refers to this deity as Thanyan Thani 

Kulathaar in his Tevaram hymns. It is possible that this shrine is much earlier than the 

great temple built by its side by Rajaraja with Sivaganga as the tirtha. It is considered by 

some scholars that there was no shrine of ancient renown on the present site of this Great 

temple and that Thanjai had no place in the orthodox list of shrines sung by the early 

apostles of Saivism! A popular legend says that Appar was refused admission into the 
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temple, though, the temple itself came to be founded only three centuries later! Adjoining 

the tank on the cast, and within the fort, is a public garden, the Schwartz Cluurch on the 

western end, and a few modern public offices.To the north of the fort is the Sevappa 

Nayakan the tank of Sevvappa (A.D. 1544-1572). This tank supplies water to the 

Sivaganga tank.
17

 

Religious Monument 

             The temple is assuredly a stupendous moment of the religious instinct of its 

founder. The base and various other portions of the temple are covered with Grantha and 

Tamil inscriptions, almost all of which have been copied by Hultzh and Venkayya and 

published  by the Government Epigraphist in South Indian Inscriptions, Volume II, Parts 

1-5, and others noticed in the Annual reports of the Department of Epigraphy. The 

enormous endowments in lands and gold made to the temple show that the great Chola‟s 

one sole object in the closing years of his life was to leave no want of the temple 

unsupplied.” “Almost all the booty he acquired in wars, he gave away to the temple, 

utensils required for the temple service, ornaments for the various images in the temple, 

villages for supplying the temple with the requisite amount of paddy, money for 

purchasing the various articles for temple use not omitting even camphor, cardamom 

seeds, champaka buds and khus khus roots required for scenting the bathing water of the 

Gods, sheep. Cows and buffaloes for supplying the ghee required for lamps, skilled 

musicians for singing the Tevaram hymns, dancing girls. Brahman servants for doing the 

menial work in the temple, accountants for writing the temple accounts, the temple 
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treasurers, gold-smiths, carpenters, watchmen, barbers, astrologers and watchmen were 

provided on a large scale”.
18

 

Donations of Rajaraja I to the Great Temple 

“The richest gifts that were made to the temple by the king himself, his elder 

sister Kundavai, and his queens. By the twenty-ninth year of his reign, Rajaraja had 

perfected his arrangements for the endowments in perpetuity of the vast sums needed for 

the lavish routine of daily requirements in the great temple. He had presented among 

other valuables, gold articles weighing 41,559 kalanju, jewels worth nearly 10,200 kasu 

equal to half as many kalanju in gold. He had also given silverware of the total weight of 

50,650 kalanju. He had set apart lands in several villages throughout his extensive 

dominions, including Ceylon, yielding an annual income of 1,16.,000 kalams of paddy, 

valued at the then prevailing prices at 58,000 kasu, besides a cash income of 1,100 

kasu.
19

  

“He had formed two long streets, the northern and the southern Talicceris  (streets 

of the temple) running east to west, and inhabited by four hundred dancing women 

impressed from the other Taliceeris in the Chola country and provided each with one 

house and one vels of land yielding an annual return of 100 kalams of paddy called a 

pangu (share). About 180 such pangu had been set apart for the maintenance of no fewer 

than 212 male servants for the temple comprising dancing masters, musicians, drummers, 

barbers, goldsmiths, tailors, accountants and so on.  
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  Among these were three persons to sing the Ariyam (Sanskrit) and four others to 

sing the Tamil, terms which seem to imply that already the sacred hymns of the Tamil 

saints had received recognition as Dravida Vedam and claimed equal rank with the 

Vedas. The king‟s elder sister, Parantakan Kundavai Alvar, as she is called in the 

inscriptions gave gold of the weight of nearly 10,000 kalanju, and jewels and utensils of 

the value of about 18,000 kasu. Other queens and high officials in the royal service made 

other gifts recorded with equal care and precision on the stone walls and pillars of the 

temple. 

 When we recall the nature and extent of the efforts and sacrifices that must have 

gone to the construction of this magnificent temple, the number of servants and 

attendants dependent on it after it came up, the method by which these were recruited 

from the different parts of the Chola kingdom and the precise rules laid down for the 

regular maintenance of their supply and the manner in which numerous villages all over 

the empire were linked up with the daily routine of the temple by having to send supplies 

to it on account of lands held or as interest on sums borrowed from the temple at various 

times. The temple was meant to dominate Thanjavur as Thanjavur dominated the rest of 

South India at the time; it was, indeed, the masterpiece of Rajaraja‟s rule.” 

Rajaraja was himself conscious of the grandeur, his undertaking is seen from the 

very first record to be engraved on the upper tier of the Northern and Western walls of 

the Vimana. The royal Command is issued on the twentieth day of the twenty-sixth year 

of his reign from his palace at Tanjore calling upon his officials to engrave on the sacred 

central walls of the Sri Vimana of the stone temple to Rajarajeswara raised by in 

Thanjavur, gifts by ourselves, by our elder sister, by our queens and by others.”
20
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This grand achievement of Rajaraja must have created an admiration for him in 

the minds of his subjects, and the several incidents connected with its foundation and 

equipment his martial exploits and military achievements not excluded appear by 

themselves to have become the theme of a popular story. 

              The setting up of the images of certain canonised Saiva  Saints in the temple is 

of special interest. One of them was by Rajaraja himself and, the others were the daily 

fruits of the religious devotion, of the then manager of the temple.
21

 

             The former (Inscription No. 29) consisted of (1) Chandesvara Prasadadeva with 

four arms, (2) Musalagan ear with two arms, (3) Umaparamesvari, (4) Mahadeva, ie, the 

linga form which an arm was projecting, (5) Chandesvara with two arms, (6) his father 

with two arms ready represented as having fallen down and lying on the ground, been (7) 

Chandesvara having two arms represented as receiving Pane boon, and (8) a flower 

garland given to him as a boon. The above icons are from Chandesvara‟s life which is 

immortalised in the Periya-purana. The others were  set up towards the close of 

Rajaraja‟s reign, and during  the early years of Rajendra Chola.  

             Before the close of the 29
th

 year of Rajaraja (AD 1013-1014), he installed the 

images of Nambi Aruranar, Tirugnanasambandhadigal, Periya-perumal, his consort 

Olagamadeviyar i.e. Loka Mahadevi, and Chandrasekharadeva worshipped by Periya-

Perumal.  

           The images of the Saiva Nayanmars had been installed during the early years of 

the eleventh century A. D. (Inscriptions. 41 of 1891), and the order (Ins. No. 65 on the 

outside of the North enclosure) of Rajaraja. Deva himself, by which he assigned a daily 

allowance of paddy to each of forty-eight persons, whom he had appointed to recite the 
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Tiruppadiyam in the temple, and to two persons who had to accompany the others on 

drums are of significant interest.
22

 

The Brihadeeshwara Mahatmya or the Cholavamsa-Valicharitram is the 

Sthalapurana of the temple. It is a book of thirty chapters, attributed to Vedavyasa, and is 

an extract of a greater work Bhavishyottara Purana. The Mahatmya is a collection of 

local legends centring round the construction of the Brihadeeshwara temple.  

  The Brihadeeshwara Mahatmya also gives an account of sixteen Cholas: 

Kulottunga, Deva, Sasisekhara, Sivalinga, Vira, Karikala, Bhima, Rajendra, 

Viramartanda, Kirti, Jaya, Kanaka, Sundara, Kalakala, Kalyana and Bhadra Chola, 

Burnell classifies this work as a “mythical history of the Chola Rajas of Tanjore and the 

temples they built.” 

  In the Great Temple at Thanjavur, there is an inscription of the 25
th

 year and 275
th

 

day of Rajaraja I which refers to the copper pot.
23
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CHAPTER III 

SIGNIFICANCE OF THE THANJAI TEMPLE 

 

The Cholas were the most illustrious rulers in South India between 850 and 1280 

CE. They were known as great warriors who extended the kingdom beyond the shores of 

the Bay of Bengal. The Cholas have been mentioned in the Jatakas and the Puranas. 

Periplus and Ptolemy refer to the Cholas as men of the sea, traders, fishermen and fierce 

fighters. But the rise in the political history of South India begins in the 9
th

 century CE. 

When Aditya I (870 – 900 CE) established the Cholas as an independent and formidable 

political force. The decline of the Pallavas was followed by the inevitable struggle for 

power between the Pandyas and the  Cholas in which the latter emerged victorious to rule 

over Cholamandalam comprising the present districts of Tiruchirapalli, Thanjavur, South 

Arcot and the rich Kaveri delta South of Tondaimandalam. A well administered agrarian 

economy and vigorously pursued campaigns for territorial aggrandizement soon made 

the Cholas the most powerful dynasty. They also established their cultural dominance. 

The Cholas were great devotees of Shiva and built innumerable small temples on both 

sides of the Kaveri. They are known to have rebuilt brick built shrines of their 

predecessors with stone. The great Pallava architectural traditions were not entirely 

forgotten. In fact, the Cholas incorporated many features of architecture from the 

previous centuries in a distinctive style of their own.
24

 

Grandeur of Rajarajeswara Temple  

 

It was only under Rajaraja I (985-1014 CE) Thanjavur came to be a city of 

immense grandeur, studded with palaces and the greatest and the most magnificent Shiva 

Temple the Rajarajesvara. Tanjore Temple was built over 1000 years ago fully with 
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Granite stones. It is huge a 216 feet hollow structure which has withstood all weak or 

violent disturbances of nature – winds, rainfalls, storms – when the Great Thanjavur 

Temple is built of interlocking stones
25

 without any binding materials, cements or blocks. 

Such highly developed, flawless and perfect is the Vedic building technology used by 

Hindu King Rajaraja Chola.  

        Rajaraja was undoubtedly inspired by the desire to use the temple to make a 

political statement; it became as much a testament to the personal power and glory of the 

emperor as to the glory of the God Siva. The building of this temple was considered such 

a sensational achievement that a play entitled “Rajarajesvara Natakam” was written about 

it. An inscription by Rajaraja‟s grandson informs us that special provisions were made 

for its staging at a great festival held at the temple, and we learn details of the wages paid 

to a troupe of actors for its performance. The discovery of the manuscript of the play 

would provide invaluable documentation on the construction of this splendid monument. 

The inconsequential and unpretentious town was newly laid cut as a grand imperial 

capital. Rajaraja‟s fame as a warrior was well established by his victories over the 

Pandyan kingdom, the Western Chalukyas and the Cheras. 

        Rajaraja‟s political acumen made him realize the necessity of keeping his people 

from distant parts of his kingdom together not only under the political control of the king, 

but also bound together by a common faith in Saivism. The unprecedented scale of 

grandeur at the Rajarajesvara Temple, named after the king himself was at once a symbol 

of the Chola power and Shiva – the creator and destroyer of the universe. The 

Rajarajesvara was designed to conflate religious and royal symbols within a single ritual 
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system. So far no other temple had been built on such a massive scale and suck a 

staggering cost and labour. It was decreed that all these contributions be recorded in 

inscriptions on the temple walls. These inscriptions running into hundred and seven 

paragraphs are perhaps the longest inscriptions of the third kind on the walls of any 

temple in India.  

        Besides, providing a detailed account of the donations, these inscriptions give credit 

to the vast network of interaction with the countryside, which supported the temples 

elaborate and extensive ritual activity. The king was of course the supreme devotee of the 

Lord and entitled to homage from the people. Rajaraja 1 stood ahead of everyone else in 

generosity. He believed to have donated over 41, 500 kalanjus. His elder sister Kundavai 

gifted gold jewellery weighing nearly 10,000 kalanjus and utensils worth nearly 18,000 

kasus. The queens made their own individual gits in gold and silver. This immense 

wealth undoubtedly came as booty from the conquered territories and personal 

collections of the royal family. As recorded in the inscription, Rajaraja I gifted a number 

of large size icons in gold, Silver and  Panchaloha. The huge gold Nataraja Kolhai-devar 

and a Kshetrapalar were his most prominent gifts to the temple. The supremely beautiful 

Adavallar, image of Shiva as Nataraja, is now kept in the museum at site. Kundavai and 

the queens were equally forthcoming in gifting bronzes to the temple. The long 

inscription records name of the donor, height, weight and metal composition of bronzes, 

whether solid or hollow, seated or standing, attendant deities etc. In fact, it is a unique 

record in history. 

Underground Passage of Temple 

        The Thanjavur big temple contains more than 100 underground passages to various 

places. The underground channels also contain some secret paths that lead to various 



 
 
 

 
 

places like the Palace of Rajaraja Chola and also to other important destinations. The 

underground transits end to different temples and also to various places in and around 

Thanjavur. Most of the underground passage were sealed and if the people choose the 

wrong passage then there are possibilities that the path might lead to mazed unexitable 

zones. It is widely known that this was a trap for the safety of Rajaraja Chola Kingdom.
26

 

        The underground passage is built for Sages, Kings, Queens who roamed through the 

various temples using underground routes conveniently. The routes were very useful to 

reach temples during auspicious days like Thaipusam, Deepawali, Makara Sankranti, 

Maha Shivaratri and other such pious Hindu festivals. Few passages were interconnected 

to be used for free flow of fresh air running through lush green vegetation filled with 

oxygen for healthy breathing of the occupants roaming through the underground transits 

of the Thanjavur Temple. 

        There was a separate elevated platform constructed for Rajaraja Chola so that, he 

was conveniently able to do abhisheka for large Shiva Linga present in Garbhagriha. 

Other passages were leading to doorways of tunnels which were sources of water 

channelized from the fresh river water. 

Huge Cap Stone at the Top of Thanjavur Shiva Temple 

        The biggest mystery of all the other mysteries in Thanjavur Shiva temple is the huge 

cap stone in the top of the huge Mandir. The weight of the cap stone at the top of 

Thanjavur weighs astonishingly 80 tons. No man built shallow structure around the world 

has such huge stone cap at the top of the constructed temple. The Garbhagriha, where 

Shiva Lingam is placed emits huge amount of electromagnetic positive energies. The 80 
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tons stone was kept as a repulsive force so as to make the energy revolve around the 

temple perimeter and keep the place Pious and divinely graceful. The flow of energy 

move around and within the Vedic structure giving healthily calming, soothing and 

mentally composing effect to the bhaktas and yogis. 

        At the top of the Vimana of the Thanjavur temple, near the neck of the Gopuram, 

there are 8 Nandis seen very prominently even while standing from the ground. These 

Nandis are huge and carved from single stone. A Nandi of the similar scale is seen on the 

southern Prahara.
27

 

        On the front side of the Vimana that is facing the cast direction one can see the 

sculptures of abode of Lord Shiva called as Mahameru. The whole of Vimana is built 

using granite rocks and the sculptures in them are covered by a thin layer of mortar to 

preserve the granite sculptures inside. 

        It is widely known that there were no heavy machines, cranes or any high 

equipments used to lift the stone up and place it at the top of the temple. The only thing 

that could help achieve, the almost impossible feat, were the fleet of elephants. A 

massive triangular podium of half- pyramidal shaped structure was constructed that was 

erected adjacent to the opposite side of the massive temple. The mammoth task was 

carried over by intelligent Vedic architects while performing Yagna to take blessings of 

Lord Shiva, under guidance of Brahmins, Hindu Sages and Rajaraja Chola. 

Granite Stones Used for the Mandir Construction  

        The granite stones are one of the strongest stones in the world. It is 

very difficult to carve intricate designs on the granite stones without powerful 
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blunt devices. Granite is also very heavy so, movement of huge stones from one place to 

another is also not possibly easy. More than 1.30,000 tons of granite were used to build 

Rajarajeshwar Thanjavur temple. The heavy stones weighing several tons were bought 

down from the place that was located 50 miles away from the Thanjavur temple. After 

constructing several temples Rajaraja Chola and his Hindu engineers mastered the art of 

building Mandirs from Granite stones.
28

 

Cutting and Carving of Granite Stones for Building Shiva Temple 

        The cutting and carving of the granite stone is very difficult, Britishers after seeing 

Granite block temples tried to replicate the feat but failed miserably. While mughals 

when saw such temples tried ways to dismantle or reconvert Hindu Temples into satanic 

tombs and mosques. Hindu Kings were keen on protecting nature and never did any harm 

to the environment when they build temples. Whenever range of trees were cut from the 

forests for the construction of temples, an equal and in some cases double the number of 

trees were planted. Even tod today, it is not possible to carve intricate designs on the 

Granite stones, as shown in the Thanjavur Temples.  

Endowments 

        The Rajarajesvara received a complete endowment much at the consecration 

ceremony itself. It took an extraordinary administrative skill and planning for the future 

in creating a vast network of different societies in areas near and far away from the centre 

of Chola power for providing daily supplies of requirements to the temple. 

        The endowments of the temples were managed adroitly. There was set up a network 

of agencies throughout the Chola kingdom to look into the maintenance of cows and 
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buffaloes, by Shepherd for supplying milk and oil to the temple. The Brahmana 

assemblies invested money and provided to the temple funds the interest earned through 

investments. The Brahmadeya in the kingdom supplied specialized workmen and guards. 

A total of 398 women employed in various capacities at the temple came from the 

smaller temples throughout the Kaveri delta. These women were housed in a special 

locality. Agricultural villages supplied paddy and mercantile groups paid the tax in gold. 

People from outside the royal family who also contributed whole – heartedly to the 

coffers could expect a higher social status commensurate with the size of their donations. 

Rajaraja created the most well regulated economic support system to the temple.
29
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CHAPTER-IV 

ART AND ARCHITECTURE 

 The Cholas were great builders, they built temples, palaces and forts in 

different centres of their extensive empire. From the Pallavas, the architectural heritage 

passed into the hands of the Cholas and reached wider proportions not only in dimension 

but also in grandeur. Though granite was used as the building material, artistic elegance 

was aimed at in the execution of structural works. It could not be denied that they 

employed slave labour for the construction of architectural works. Also it could not be 

ignored that they indulged in these works at the expense of material welfare and under 

Brahminical influences.  

 In the history of Chola temples there were three stages of changes as in the 

case of rise, growth and decline of an empire. The early temples were constructed during 

the period of Vijayalaya and some of them are found at Thiruchirapalli, Pudukottai and 

Narthamalai.
30

 

Sources of Information 

 The sources of the history of the Cholas, are not only numerous but also 

varied. Inscriptions coins and literature throw considerable light on the history, 

administration, economy and related matters of South India under the Cholas. 

 The stone inscriptions and copper plates record the achievements of the 

rulers. Raja Raja I is credited with issuing a Prasastis, giving an account of the work of 

the king. It was revised from period to period. These Prasastis are of help not only to 

work out the chronology of the Cholas but also to reconstruct their history. The Important 
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inscriptions are:Thiruvalangadu Plates, Sitamalli Stone Inscription and Uttiramerur 

Inscription. Apart from these, there are the temple inscriptions at Thanjavur. The 

inscriptions of the Pandyas, the Cheras and the Rashtrakutas shed light on the history of 

the Cholas. The Cholas issued coins in gold and silver, carrying the Chola, symbol of 

tiger. UttamaChola, Raja Raja I and Kulottunga I issued numerous coins. These coins 

yield information on administration  and indicate the progress in metallurgy and the art 

of numismatics. 

 The literary sources are both local and foreign. The Sangam Literature yields 

much information about the early Cholas. The works of the Bhakti saints too give 

reference to the Cholas. Thus,the  Thevaram and Thiruvachagam songs mention about 

Cholas. The different sources have enabled his historians to work out the genealogy of 

the Cholas and to a certain the developments under their rule.
31

     

Architecture  

 The Chola rulers adopted the practice of having inscriptions written on the 

walls of these temples, giving a historic narrative of their victories. Temple Architecture 

in the South attained its climax under the Cholas. The style of architecture which came 

into vogue during this period called Dravida, because it was confined largely to South 

India. The main feature of this style was the building of many storeys above the 

garbhagriha (the innermost chamber where the chief deity resides). The number of 

storeys varied from five to seven and they had a typical style which came to be called the 

Vimana. A pillared hall called mandapa, with elaborately carved pillars and a flat roof, 

was generally placed in front of the sanctum. It acted as an audience hall and was a place 

for various other activities such as ceremonial dances which were performed by the 

devadasis – the women dedicated to the service of the Gods. Sometimes, a passage ran 
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around the sanctum so that, the devotees could go round it. Images of many other God 

could be put in this passage. This entire structure was enclosed in a courtyard surrounded 

by high walls, which were pierced by lofty gates called Gopurams. In course of time, the 

vimanas rose higher and higher, the number of courtyards were increased to two or three 

and the gopurams also became more and more elaborate. Thus, the temple became a 

miniature city or a palace, with living rooms for priests. The temples generally enjoyed 

revenue – free grants of lands for their expenses. They also received grants and rich 

donations from the wealthy merchants, the temples became so rich that they entered 

business, lent money and took part in business enterprises. They also spent money on 

improving cultivation, digging tanks, wells, etc. and provided irrigation channels.
32

 

 In this temple, Cholas were in the habit of installing images of kings and 

queens in the courtyards of the temples. Apart from the images of Gods and their 

attendants, both men and women, the temples contain finely sculptured panels which 

show a busy panorama of life, including dance, music and scenes of war and love. Thus 

life was closely integrated with religion. For the common man the temples were not 

merely a place for worship, but the hub of social and cultural life as well.
33

  

 Rajaraja‟s great reign is commemorated by the magnificent Siva temple 

which he built at Thanjavur, the Rajarajesvara which stands to this day, the finest 

monument of the splendid period of South Indian history and the most beautiful 

specimen of Tamil architecture at its best. The largest and tallest of all Indian temples, it 

is a masterpiece constituting the high-watermark of South Indian architecture. The 

temple is remarkable alike for its stupendous proportions and for the simplicity of its 

design. A rectangular court, 750 feet by 250, is divided into two by a partition wall, 
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which carries a low tower of beautiful design; the inner court is twice as long as the 

outer. The chief shrine occupies the centre of the Western half of this inner court and the 

Vimana, which rises over the sanctum to a height of nearly 200 feet on a square base of 

about a hundred feet, dominates the whole structure. The boldly moulded basement, the 

huge monolithic Nandi, the simple and tasteful bas-relief and the decorative motifs on the 

Vimana and the balustrades, the graceful sculptures in the niches on the sides of the 

Vimana and the fine chiselling which marks the entire work, include the lettering of the 

numerous inscriptions, are not equalled by anything known in South Indian Architecture. 

Viewed from any angle, the effect produced by the whole of this wonderful structure is 

pleasing and impressive. That the stone walls round the garbhagriha right under the 

Vimana in the interior of the temple were overlaid with the thin coat of chunam (lime) 

plaster, and painted is beyond question.
34

 

When Rajaraja saw this great enterprise of his reign drawing to completion, on 

the 275
th

 of the 25
th

 year of his reign, Rajaraja solemnly dedicated to the copper-pot 

intended for adoring the final at the top of the Vimana. We have no authentic information 

as to how the colossal labour involved in transporting the huge blocks of granite over 

great distances and the technical problems involved in raising them to position were met. 

The conquered countries doubtless paid part of the cost. After its completion, the temple 

in the capital city had close business relations the rest of the country; year after year 

villages from all parts of the empire were required to supply men and material according 

to a fixed schedule for the various requirements of the temple. Those near home took out 

perpetual loans from the numberless money endowments showered on the temple by the 

piety and the generosity of the court and its officials and undertook to contribute 

regularly the annual interest in cash, or in some other way previously determined. In the 
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minute care and precision with which most of these arrangements were completed before 

Rajaraja‟s 29
th

 year, we see that hand of a masterful and imaginative administrator.  

 Karuvur Devar a contemporary hymnist, celebrated the new temple in one of 

his sacred hymns. Thanjavur, it should be noted was not among the numerous sacred 

spots of Saivism consecrated by the hymns of the Devaram saints, viz., Appar, 

Sambandar and Sundaramurti. The temple was altogether a creation of Rajaraja‟s 

policy.
35

 

 The Cholas were the inheritors and continuers of the Pallava traditions in 

temple construction. They built numberless stone temples throughout their kingdom, but 

to the end of the tenth century the buildings were not very large. Unlike the great 

imperial designs of the eleventh century, they imply limited resources and local 

developments.  

  Temple building received great impetus from the conquests and the genius of 

Rajaraja I and his son Rajendra. In the early years if Rajaraja, built many temples larger 

than the specimens so far described, but still of moderate size, sprang up in different parts 

of his growing empire. The maturity of Chola architecture found expression in the 

magnificent temples of Thanjavur.
36

 

Sculpture 

 There is some peculiarity about the sculptures in the temple.  While the 

architectural effect of the Thanjavur temple is stupendous, we turn to the stone carvings 

that decorate it. The most effective sculptures at Thanjavur are the varied renderings of 

dancing Siva. There is a peculiarity about the sculptures in the temple. The image of 
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Shiva as Nataraja on the South-West corner of the lower register, is one of the most 

splendid sculptures at the Rajarajesvara Temple. The huge door guardians or the 

dvarapalas are a very conspicuous part of sculptural ornamentation at the Rajarajesvara 

Temple. Their presence not only highlights the importance of the sacred space they 

guard, but also keeps the spirits away. These door guardians are magnificent and the 

largest specimens of their class in Indian architecture.  

  Some of the images are masterpieces of the Chola sculptural art, extremely 

charming in their sleek and slender forms replete with divine grace and energy. Many of 

the motifs on the Gopuras are drawn from Vaishnavite legends, while a large number in 

the court yard are drawn from Saivite legends. There are also some scenes from the 

Buddha‟s life, such as the Buddha‟s enlightenment, depicted on the outer eastern side of 

the parapet enclosing the broad flights of steps to the South of the temple. It is evident 

from the famous Leyden Grant, that Rajaraja, a devout Saivaite, (his banner crest being 

that of Nandi, the attendant-in-chief of siva) bestowed the village of Anai. Rajaraja had 

also set up image of God Vishnu called Mahavishnukkal and presented three images of 

Vasudava to the temple.
37

 

Dance 

 One of the richest source in the entire country of sculptural representations of 

dance is believed to be in the Brihadeeshwara temples in Tamil Nadu.  One may note that 

dance played a major part in temple ritual. Of the total of 850 temple employees 

enumerated in the inscriptions, 400 were dancing girls and 67 were musicians. These 

dancing girls had been selected by Rajaraja from a number of smaller temples in his 

empire and brought to serve the Lord of his Great Temple at Thanjavur, where individual 
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houses in two streets adjoining the temple were reserved for them. The record that gives 

us this information provides us with the name of each girl, the number of her house, and 

the name of the village and temple to which she had previously belonged.   

Paintings 

 There are lots of high quality paintings in the Thanjavur big temple that 

explain many things about the kingdom of Chola dynasty and also the greatness 

particularly, Rajaraja Chola. Some paintings also explain about the RajarajaChola‟s 

selfless bhakti towards Lord Shiva. There were also depictions of contemporaneous 

history in the paintings of Thanjavur.
38

  

 Thanjavur has a unique place in the history of Indian painting, it is so 

because the paintings are splendid, beautiful and looks very fresh as if the depictions 

were made recently. Painters across the world are awestruck and they are still trying hard 

to figure out how even today these hundreds of years old Hindu paintings look so natural 

and novel. RajarajaChola always respected Hindu sages, Gurus and Sadhus – one of the 

paintings reflect him giving respect to his Guru. The everlasting beauty of Thanjavur 

paintings lies in the herbs. Hindu sages used natural elements for designing Vedic 

symbols which acted as gateways of communication. These symbols were purposely 

painted using solution made up of natural elements like flower petals, colourful leaves, 

haldi (turmeric), treated muds, crushed salts, neem, pressed herbs, etc. The lasting of 

such Vedic designs were ensured using medicinal learnings of Ayurveda. The huge cap 
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of Thanjavur big temple is constructed in such a way that the shadow of the Thanjavur 

big temple Gopuram will not fall on the ground at noon in any season.
39

 

  The great temple of stone and its massive structure of 216 feet high is 

decorated with elaborate sculptures, images of the Hindu pantheon and decorative 

mouldings. On the parapet of the temple, there is an image of Buddha depicted, on the 

eastern side. On the northern side, there are 4 human figures with bowler hats, who are 

supposed to be Europeans.  

 There is a small tower 55 feet high on a base of 45 square feet, dedicated to 

Lord Subramanya. The great historian Fergusson has said it to be as exquisite a piece of 

architecture as it to be found in the South of India and almost divides administration with 

the temple itself. The workmanship to consolidated to be a perfect gem of carved stone 

work, the tooling of the stone in the most elaborate patterns remaining as clear and sharp 

as on the day it left the sculptor‟s hands. Fergusson says; “Chola artists conceived like 

giants and finished with jewellers. 

  The Thanjavur art gallery has been established in 1951, where fine 

specimens of Gods and Goddesses of different places have been kept to be shown to the 

public figures made out of pits, placed in the art gallery, both coloured and natural are of 

exquisite beauty exhibiting the finest skill of workmanship art. Yet the many sided 

contributions to architecture and arts have rendered the Chola rule a glorious epoch in the 

cultural and artistic history of South India.
40
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CHAPTER V 

FESTIVALS 

 The chief festival of the Thanjavur Temple is the annual Chittirai Brahmotsavam 

of eighteen days in April – May. The participation of, or the role assigned to Saiva 

Samaya Charyas Appar, Sundarar, Gnanasambandhar and Manickavasagar and to 

Rajaraja Chola in the festival is significant. Two days festivities are allotted to the saints, 

and on the 9
th

, 13
th

, 15
th

, 17
th

 and 18
th

 days Rajaraja‟s image as a bhakta is taken around 

the city with the Temple Paraphernatra and honours escorting the deities in procession. 

According to a tradition, the Chola invites to the Ashtakodi festivities, the Vellan 

Chettimars of the Sixty – Four manners, in the city, and their representative is honoured. 

The Ashtakodi or hoisting of eight festive flages on the 9
th

 day, Signifies the real 

beginning of the festival. 

 Sri Tyagaraja as representing Brihadeeshwara Temple is taken round the temple 

that night and then the Kuravanchi - Nataka is enacted on the special masonary dais one 

meets with on one‟s left, on entering the main temple quadrangle. The other principal 

items of the festival are the Rishabhavakanam and Chaturmukhachapparam on the 

thirteenth day, the dragging of the temple are with Sri Tyagaraja on the fifteenth day, and 

Uttara Rishabhavahanam on the last day. The city participates in the festival the galatire. 



 
 
 

 
 

As originally institude by Rajaraja, this festival was one of nine days, in Vaikasi, but was 

later spread over eighteen days, to be in line with the practice at Tiruvarur.
41

 

 The inscriptions mention the monthly celebration of the founder‟s natal asterism 

sadhaiyam and of Karthigai in the month of karthigai. Every month, the day on which the 

suiting star is establishing is treated as a festival as that was the ruling star at the time of 

Rajaraja‟s birth. The annual festival is Kritika day in the month of Krithika. The annual 

festival foe a day is celebrated in the month of Visakha during which the drama of Raja 

Rajeswarai is enacted.  

 The deity is daily bathed with fragrant water in which the bids of big champaka 

flowers have been soaked for burning the lambs, obly ghee has to be used at the of one 

ollock for lamp for day. The shepherds would got 90 goats, 148 cows or buffaloes free 

for supplying to above quantity of ghee. 

 The daily offering to the deity consists of cooker rice, ( rice bulled from paddy 

stocked for not less than four month should be used for cooking purposes ) vegetable 

dishes ghee, dhall, rice, boiled in milk. 

 On festival days, the offering consists of eight varieties of cooked rice‟ mixed 

with tamarind, coconut, lime juice, jaggery, gingelly, curd etc…Other items include dhal, 

rice, pepper and mustard, vegetable dishes fried vegetables, sugar, plantain fruits, 

tamarind, curd and ghee and other items. But these have long ago been discontinued.  

The former celebration has since been revived, and the founder‟s day was celebrated in 
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lppasi 15
th

 November 1934; and it is hoped it will be worthly commemorated in the year 

to come and be a permanent feature of the Temples festival.
42

   

 The Tiruvadirai festival of ten days in the December culminating in Arudra 

Darsanam, the Vasanta festival in June, July and the rest of the periodical festival of the 

Saivite calendar are being celebrated. 

 The twice monthly Pradosam pujas are magnificent to behold as hundreds of 

litres of milk are powered on the gigantic lingam and Nandhi, much of Tamil Nadu‟s art 

and culture from its temples especially the Big Temle of Thanjavur. The temple has since 

been lit by Electricity out of public subscriptions, and the switching on the lights was 

performed on 12
th

 July 1935 by the Honourable Minister P.T. Rajan, Minister for 

Development to the Government of Madras.
43
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CONCLUSION 

The Chola kings ruled from A.D 848-1280 included Rajaraja Chola I and his son 

Rajendra Chola who built temples such as the Brihadeeswara Temple of Thanjavur and 

Gangaikonda Cholapuram, These temples are titled as “Great Living Chola Temples” 

among the UNESCO World Heritage Sites. 

  The Cholas were prolific temple builders right from the times of the first king 

Vijayalaya Chola after whom the eclectic chain of Vijayalaya Chozhisvaram Temple 

near Narttamalai exists. These are the earliest specimen of Dravidian temples under the 

Cholas. His son Aditya I built several temples around Kanchi and Kumbakonam regions. 

Temple building received great impetus from the conquests and the genius of 

Aditya I, Parantaka I, Sundara Chola, Rajaraja Chola and his son Rajendra Chola I. The 

maturity and grandeur to which the Chola Architecture had evolved found expression in 

the two temples of Thanjavur and Gangaikonda Cholapuram. In a small portion of the 

Kaveri belt between Tiruchy - Thanjavur – Kumbakonam at the height of their power, the 

Cholas have left over 2300 temples with the Tiruchy - Thanjavur belt itself boasting of 

more than 1500 temples. 

              The magnificent Siva temple of Thanjavur built by Rajaraja I in 1009 A.D. as 

well as the Brihadeeswara Temple, Gangaikonda Cholapuram, completed around 

1030A.D. are both fitting memorials to the material and military achievements of the 

time of the two Chola emperors. The largest and tallest of all Indian temples of its time is 

the Thanjavur Brihadeeswara Temple is at the apex of South India architecture.  

  Brihadeeshwara Temple is the dream project of the great Chola emperor Rajaraja 

1 and literally so for the temple was the result of a command, he had  received from the 

Lord in a dream also known as Rajarajeswaram, after the emperor. The temple is built 



 
 
 

 
 

entirely of granite, which must have been transported from long distances, as the stone is 

not known to be available in the Thanjavur area. The construction of the temple now a 

World Heritage site, Shrine for Lord Shiva is an outstanding example of Chola 

Architecture. 

  Rajaraja seems to have been the first King of South India who recorded a short 

account of his military achievements at the beginning, of every one of his inscriptions, 

and thus handed down to posterity some of the important events of his life. He was the 

first to make the innovation in his inscriptions, and this idea of Rajaraja seems entirely 

his own. This historical sense in the King‟s highly intellectual nature is further evidenced 

by the order which he issued to have all the stone. It is to this laudable desire on the part 

of the Chola to leave a permanent record of the donations to the temples that we own 

much of the information we now possess of the Chola history for at least three centuries 

from the time of Rajaraja, for his successors on the Chola throne followed his examples, 

and the grants made during their reign between the tenth and the thirteenth centuries of 

the Christian era were engraved on the stone walls of most of the ancient temples in 

Tamilakam. 

               The study of Rajaraja‟s inscriptions leaves the impression on one‟s mind that he 

must have been a dauntless warrior, an excellent statesman, a lover of arts and learning, 

and a pious devotee of Shiva. His earlier years were devoted to the pursuit of worldly 

aims, and the later to works of devotion. 

             The Big Temple was not only one of the largest buildings in South Asia but in 

the world. It seems to represent a monument in ancient Indian history, when the apogees 

of both the political and artiste realms coincided for the size and grandeur of the temple 



 
 
 

 
 

are an eloquent expression of the extent and power of the Chola Empire under Rajaraja I 

the creator of the monument”. 

           All of these features make this Chola temple of Thanjavur, a magnum opus of the 

opulent Chola kingdom. Tourists across India must be encouraged to visit this amazing 

temple. 
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      INDROUCTION 

The village of Vallanadu is under Srivaikundam taluk which lies on the way  

 to Srivaikundam from Tuticorin.  We have done research about the life style of education,  

occupation, transport, religion, status of woman, economy etc.  In order to know about the  

hidden villages and to know about the history of this particular villages, we have done this 

 research. 

Location of the village 

                     Vallanadu is a village in Karunkulam Block in Tuticorin District, Tamil Nadu, 

 India.  It is located 38km towards west from Thoothukudi 4km from Karunkulam. Vada Valla 

 Nadu, Nanal Kadu, Murappa Nadu, Kovilpathu, Vasavappa Puram, Manakkari are the nearby 

 villages is surrounded by Palayamkottai block towards west.  Tirunelveli block toward west. 

 Alwarthirunagari block towards south Srivaikundam block towards east. This place is in the  

border of the Tuticorin and Tiruneveli. 

Village 

 According to Mahatma Gandhi that,” Village are the back bone of the Country”.   

 Villages are the right place to cultivate crops so that we can eat and be satisfied.  City is filled 

 with industries and villages areas the place which makes people feels happy. 

 Rice is the major food of the village people.  The village of the country cultivate rice  

and export to other parts of the world.  The village people are bring educated through their  
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experience.  They live a peaceful life since the population is very low.  The villages are full of  

greeneries like plants, crops, trees creepers etc.  which his peasants to our eyes and makes our 

 eyes and makes our life a happy one in the world.  There is no freedom in the city life due to  

the increase in population industry, the emission of contaminated gases through transport etc. 

Aims and purpose of the study   

 Villages play a vital role in the growth of the economy of the country. 

. We have done the research under the following heading to bring this village to 

Light. 

We have also investigated whether the district occupation centre and 

ladies club helping the ladies to do some kind of occupation and are they recording 

the bank to offer loan for them to do some work.  Then we have made a study about  

they hygienic centre.  Is it working properly to develop the healthy condition of the 

people. 

Reason of research 

  The village Vallanadu sets an example for other villages in agriculture, 

occupation, education etc.  They give importance to the education so we have selected 

this villages to bring out its special feature to light. 

Sources   

We have collected information directly from the people like potters, merchants, 

agricultural workers etc.  We have added the photo copy of schools 
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colleges, temples and occupational places along with this research.  We had direct 

interview with panchayat president Mrs. Chandra Murugan.  She gave some 

valuable information which support our research. 

Methodology 

                 Different research methods have been used in this project.  They are  

analytical method and descriptive method.  The source materials have been critically 

analysed and investigated.  The descriptive method is used in the presentation of the 

study in order to make the project understandable to the readers. 

Outline of the chapter 

• The First chapter deals with Historical Background. 

• The Second chapter explain Wild Life Sanctuary. 

• The Third chapter deals explain Social condition, customs etc. 

• The Fourth chapter deals Religious condition. 

• The Fifth chapter listed out Educational Condition. 

• The Sixth chapter deals with Economic condition of the people. 
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  CHAPTER-I 

                                            Historical Background 

 The historicity of Vallanadu can be acclaimed to the Tamil lineage of Pandya dynasty.  

Vallanadus, Nadus and Koortam were the administrative divisions during the Pandya’s reign. 

  Under the Cholas, the area of the composite Tirunelveli district was called as Rajaraja 

 Valanadu, Rajarajamandalam and Mudikonda Cholavalanadu in various periods. This greater 

 division was divided into nadus. At present the area of Thoothukudi district comprised of the 

 Kudanadu, Murappanadu, Amithaguna Valanadu, Manavira valanadu, Parantaka Valanadu,  

Kilvembunadu, Murattayanadu, Tenkarainadu, Soorankudinadu, Vembaikudinadu etc.  

History of Vellaya Thevan  

 

Veerapandiya Kattabomman not only thought of Veerapandiya Kattabomman as his 

commander but also as his son. The Vellayathevan has a significant place in kattabomman gave 

the title of Bahadur to his commander Vellayathevan. Veerapandya Kattabomman King died 

and he had no children. The battlefield is his love. He served as the hand of Veerapandya 

Kattabomman. When the British approached Veerapandya to collect tribute, it was 

Vellayathevan who was the first to get angry. A Woman named Vellaiyammal owned an unruly 

bull. She had made a heroic vow she would give garlands only to those who tamed the bull. 

Knowing this, Vellayathevan subdued the bull and daughter of Ramaiah Devar from sayalkudi. 

 

Veerapandya Kattabomman and his younger brother Oomaithurai were happily married 

to them. In this case on 04.09.2023 under the command of Major Bannerman. The Kumbini 
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Soldiers who left with Lt. Collins, Dougals, Dallas, Bruco etc... besieged the Panchalankurichi 

fort. Bannermen looked at the Panchalankurichi fort and said this mud fort was built. He 

trumpeted and laughed. The war started when Kattabomman shouted that there is no room for 

reconciliation-war is the end.1 

 

Vellayathevan and Vellaiyammal are newlywed couple they left for war. It was then 

time that Vellaiyammal was Pregnant. On the first day of the war, she had nightmares. She 

didn't leave the husband who left for war next day she was stopped. Bad dreams came. So, she 

begged her husband not to leave her. The Vellayathevan stubbornly refused even a life for the 

enemy was worth it. He smiled and comforted him as the wayward Vellayathevan and left as a 

tiger for battle2. Entering the fort through the south gate of the Lt. Collins was stabbed by the 

Vellayathevan, Bannerman betrays Vellayathevan and gave five thousand to the Kumbini 

warriors. 

The battle raged. The Vellayathevan went around and round and hunted and killed the 

British. The fort was heavily guarded. Seeing his heroic attack the British soldiers asked 

commander. Bannermen and called him Vellayathevan and arresting Kattabomman. Thinking 

that the war was over, an English soldier shot the Vellayathevan who was standing on the fort 

and commanding his troops to cook against the norms of war. This is not unexpected. The 

Vellayathevan fell from the fort and died. This information went to Veerapandya 

Kattabomman. He screamed and brought his dead body in his lap and cried. He lamented that 

he had lost right hand. 

 

On hearing the news of her husband's death, vellaiyammal rushed to the battlefield and 

                                                           
1 Inscription, Vellaya Thevan Manimandapam, Vallanadu. 
2 Inscription of Vellaya Thevan Mani mandapam, Vallanadu. 
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looked at the dead body of her husband. She went in search of Gayavana, who had killed her 

husband against the rules of war. She went to the enemy's side when the English soldiers left, 

the drunkards were wandering about and one of them was the one who shot the Vellayathevan 

and knowing that vellaiyammal stabbed him to death, she took revenge for the death of the 

Vellayathevan. 

Veerapandiya kattabomman, the British army was decimated, and kattabomman 

walked free. Towards the end, one of the soldiers took a gun and aimed at Kattabomman’s 

chest, but right 

before he could pull the trigger, the Lt. Clerk Vellayathevan beheaded him, saving 

Kattabomman’s life. Kattabomman was stunned by his courage, giving him goosebumps, and 

he took a liking to him goosebumps, and he took a liking to him saying. "You saved my life, 

Vellayathevan. “If Vellaya Thevan had not saved Kattabomman’s life it is likely that the course 

of history would have been changed forever, as Kattabomman would go on to become one of 

Tamil Nadu's foremost freedom fighters. Kattabomman did not forget this gesture of 

Vellayathevan. 

Formative Years 

Vellayathevan was the son of mangalathevar, chief of the village of sayalkudi of the 

sethupathi kingdom. Vellayathevan possessed fierce bravery, one of the characteristics of the 

landowners of the village. Veerapandiya Kattabomman approached mangalathevar for help in 

sending off the attacks of the King of Ettayadever. Given that mangalathevar believed in never 

turning down any request for help, he accepted the same and sent Vellayathevan to assist 

Kattabomman. There was a runner that at a young age Kattabomman went to the Vallanadu 

forest with his father. Upon entering the forest while hunting, they found a child in the forest, 

who they took back and brought up. It was rumoured that this child was Vellayathevan. It was 
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thought that it was because of this, that Vellayathevan was unflinchingly loyal to 

Kattabomman. 

 

Vellayathevan was born a brave heart. From a young age, he liked fighting, and never 

was fazed by war, he'd lead from the front with no fear. He never lost any wars. Though there 

is a poem called oppari padal (funeral song): Don't go my husband, based on the story when 

Vellayathevan's wife superstitiously told him not to go for the war. 

Administrative Divisions 

 The country was divided into kurtams or nadus and a group of kurtams or nadus into  

Vallanadus. Anma nadu, Arasar nadu, Surankudinadu, roughly now comprising the modern  

Kovilpatti taluk, Kudanadu, Tiruvazhuthinadu, Amitaguna Valanadu and Parantaka Valanadu, 

 roughly comprising the modern Srivaikuntam taluk and Mahaviravalanadu, the area now 

 comprises the part of Tiruchendur taluk were the administrative divisions in the district when  

it was ruled by the Pandyas. An inscription of Varaguna II found in Thirukkurungudi refers to  

Vaikunda valanadu. The headquarters of the Vaikunda valanadu might be Srivaikuntam3 

Panchayat Raj System 

 Gram panchayats are the local administrative unit that helped to realize Gandhi’s dream 

of Gram Rajya.  Article 40 of the constitution contains the following provision regarding Gram 

panchayt.  Each state should make efforts to establish Gram panchayats and take steps to 

empower these Panchayats to function as the basic units of self-government.4 

                                                           
3 Sinnakani.R., Gazetteers of India, Vol.I, Thoothukudi district, Chennai,2007, pp.2,30  
4 Selvakumar.D., Panchayat Rajyam, Pavai publication, Chennai, 2002, pp.67,68. 
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 It is the first tier and pioneer of the three-tier panchayat, which function on the 

recommendations of the Balvantrai Mehta Committee.  Today there are about 2,19,699 Gram  

Panchayaths in India.  About 12,619-gram panchayats are functioning in Tamilnadu 

 Panchayats Act was enacted in 1994 C.E. 

Objectives 

• Following the ideals of Democracy 

•  Ensuring and Enlisting people’s participation 

• More responsibilities to the people 

• Reduction of government Interference 

• Harnessing human energy 

• Planning from the below 

• Building the capacity of the people 

Vallanadu Panchayat 

Vallanadu Panchayat consists of two villages, i.e., Vallanadu and Agaram. The ward 

members and the president are to be elected by the people.  Vice president is elected indirectly 

among the elected ward members of the village.  The president is Chandra Murugan.  She is 

assisted by 12 members including 4 men and 8 women.  It also has four directors.  The President 

and members of the panchayat will meet once in a month. 

Village Panchayat looks after the following subjects; 

• Construction, repair and maintence of village panchayat roads 

• Lighting of public roads and public places 

• Providing drainage facilities 
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• Cleaning of Streets 

• Providing public latrines 

• Providing burial and burning grounds 

• Providing water facilities to the people  

• Such other duties notified by the government then and there 

Village Administrative officer 

 The designation of village administrative officer is created for the administration of  

village the lowest unit of Panchayat. Administrative set up in Vallanadu came into existence in 

1996 C.E.  Chokumuthaliyar was the first President who served from 1996 to 2001 C.E.  

Village Panchayat provided pattas for nearly sixty-six houses to the present.  The present  

village Administrative officer is Mr. Muthu Ramalingam. 

 The duties of the village Administrative officer are  

• To provide birth and death certificates,  

• Distribution of Pattas  

• Free sponsors of the Government to the people.   

• Enquiry about ration cards  

•  Issue of electoral identity cards  

Under the support of the Government a vetnery hospital was established.  It is opened 

on every day except Sundays.  

Post office 

 A team of four members are working in the post office of Vallanadu.  It functions in 

the morning from 8.am to 2.pm in the afternoon and from 3pm to 4pm in the evening.   
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 Through small saving scheme, it brings up habit to save money in their income. 

  Telegraphic, as well as ordinary facility is also there in this post office, so that men living 

 outside Vallanadu can send money to their families and dear ones as quickly as possible. 

  People also pay their electric bills, phone recharge in the post office.  

 There is ordinary post, registered post and speed post facilities in the post office.  People 

 can exchange their greetings, condolences and urgent message through the telegram facility  

in the post office.5 

Ration shop 

 Public Distribution Scheme was followed in Vallanadu through ration shop.  This shop 

was started in 1996 C.E.  Rice, Sugar, Kerosene, Maida, Rava, Wheat, Oil and other groceries 

are sold in the shop at a subsidiary price.  Kerosene is sold only one day in a week.  Around 

1316 family cards are there in the shop.  Two Fridays and Two Sundays were holidays for 

every month. Special products are sold during festive seasons like Pongal. Free sarees and 

dhoties were distributed on the eve of Pongal celebration.  The shop functions from morning 

9.am to 2.pm in the afternoon and from afternoon 3.pm to 5.pm in the evening.6 

Library 

 Library is a place where people can spend their time in a useful way so as to increase 

 their knowledge by getting a lot of information through books.  Under the All village Revival  

                                                           
5 Personal Interview with Renuga., worker, Post office, Vallanadu, dated:04.03.2023. 
6 Personal Interview with, Murugeshsen, Worker, Ration shop, Vallanadu, dated:19.02.2023. 
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Scheme, a library is function in the village.  This library is under the control of village 

administration.  It acts as a part time library from 8.am to 3.pm.  Sunday is a holiday.  It is 

located in a place where the mobilisation of the people is at ease.  

 In this library daily news papers and weekly Magazines such as Dina thanthi, 

 Dinamalar, Dinamani, Malai Murasu, are available.  Other than this one can find book on  

religion, literature, poems, novels, articles, law, English books, etc.7 

Transport Facility 

 Valla Nadu has good road facility.  The National Highway 138 Thoothukudi to 

Tiruneveli runs through this village.  So many buses ply through Vallanadu.8 

 

 

.      

 

 

 

 

 

 

 

                                                           
7 Personal Interview with Suresh, Worker, Library, Vallanadu, dated:04.03.2023. 
8 Personal Interview with Mrs. Chandra., President, Vallanadu., dated:12.02.2023 
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                                    CHAPTER - II 

 BIO RESERVE 

 

These forests are rich in bio - diversity belonging to the southern Thorn Scrub type, are 

found in Srivaikundam taluk over an extent of 2,054.85 hectares.9 

Vallanadu Black Buck Sanctuary is the southernmost abode for the survival of Black 

bucks 

in India. This is one among the eco-sensitive and bio-rich area. This sanctuary houses varieties 

of 

animals, birds and plants. This area was declared as a sanctuary as per G.O.Ms. No.1028 dated 

28.9.1987 over an area of 1641.21 Hectares of Vallanadu Reserved Forest and published in 

Tamil Nadu Government Gazette on October 21st 1987, published in Thoothukudi District 

Gazette No.1896 on 8th August 1996 C.E. This area is an isolated hillock with scrub forest in 

Thoothukudi Revenue district, situated on the southern side of Tirunelveli-Thoothukudi 

National Highway. The Vallanadu hill range form an abundant buffer zone to the Vallanadu 

sanctuary. 

This sanctuary is dedicated for the conservation of Black bucks Antelope cervicapra, in 

its original habitat along with the associates of fauna and flora. Because of extensive poaching 

and habitat loss, the Black Bucks populations have been dwindled drastically at the national 

level. Black bucks, being an endangered species, found in the red data book of IUCN and 

included in Schedule I of Wildlife (Protection) Act 1972. Black bucks requires open grassland 

with intermittent tall grasses or bushes. 

 

                                                           
9 Sinnakani,R.,op.cit,p.19. 
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They are territorial and sensitive to environmental pressures and adequate land is 

required for their survival whereas the limited space available in the sanctuary along with the 

scarcity of food and water especially during summer poses a great threat for its continued 

survival. Best efforts are made for the better protection of this delicate animal and its habitat. 

Location 

The sanctuary is located in Vallanadu village of Srivaikundam Taluk at Thoothukudi 

District in Tamilnadu.10 

Flora 

The diversity of flora in the sanctuary is simply amazing. The forest type is 6A/DSI - 

(Southern Thorn Scrub). The species composition as furnished below is mostly of thorny, 

hardwood and xerophytes. Dalbergia multiflora, Dichrostachys cinerea, Acacia latronum, 

Acacia 

planifrons, Albizzia Amara, Zizyphus species and a few Azadirachta Indica, Dodonea viscosa, 

Carissa carandus, Pterolobium indicum and Euphorbia, Acalypha fruticosa, Ocimum sanctum. 

Fauna 

Blackbuck, Scaly Ant eater, Monitor Lizard, Jungle Cat, Mongoose, Black napped 

Hare, 

Python, Viper, Rat Snake, Peacock, Heron, Stork, Grey Partridges, Jungle Crow, Common 

Quail, 

Pied crested Cuckoo, Crested hawk Eagle, Black winged Kite, Curlew, Lapwing, Nightjar, 

Sparrows, Horned Owl etc., More than 100 species of birds were recorded in this sanctuary. 

The Black Buck population is about 240 numbers. The Black bucks have regular habit of 

                                                           
10 Personal Interview with Kannan, Assistance officer, Vallanadu Black Buck Sanctuary, Vallanadu, 

dated:08.01.2023. 
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coming out of the scrubs and graze in wastelands on the eastern side and western side of the 

sanctuary as well as for drinking water in puliankulam and seetharkulam. 

 

 

 

Butterflies 

Butterfly belong to one of the most common class of animals - insect. Lepidoptera, 

being a large order of insects, includes butterflies and moths. While moths are dull in colour 

and active at night, butterflies are seen fluttering during the day. Million of minute scales drape 

their wings, 

which makes them colorful and bright. The four stages of its life cycle, each of which looks 

completely different, have a distinct purpose. It starts with an egg which the female attached to 

the leaves and stems of the host plant. Next is a worm - like stage (Caterpillar) which feeds 

voraciously on leaves of 2-4 closely related plant species. Caterpillar shed their skin multiple 

times as they grow. Following this, the chrysalis or pupa is the transformation stage where the 

adult insect structures are formed. They attach themselves to a substratum like twigs and leaves 

and emerge as adult butterflies after a few days or sometimes weeks. 

 

Often associated with floral nectar, butterflies also feed on wet soil, animal droppings 

and 

rotten fruits. Butterflies overcome adverse conditions by migrating into area rich in food 

resources. This is seen in January when migrating Blue Tiger and Emigrant butterflies fly in 

small numbers in one direction. Butterflies are prey to many birds, frogs, lizards, insects and 

even mammals. To overcome predation, they have evolved a certain mechanism of self -

defence. 
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One such strategy is that some caterpillars feed on certain plants accumulating toxins from 

them 

to make their body tissue poisonous to birds. Another line of self-defence is seen in caterpillars 

that resemble bird dropping in their early stages and avoid getting eaten. Some have evolved 

an 

appearance like 'dry-leaf' to avoid being discovered by predators. Few others stun their wings 

giving an illusion of being a large animal. Also, certain non-poisonous species mimic wings 

patterns of poisonous ones to confuse predators. 

Butterfly Diversity in Vallanadu Black Buck Sanctuary (VBBS) 

VBBS is a tropical scrub and the plants and animals of this region are adapted to the 

semi-arid conditions. This area receives less than 500mm annual rainfall during the northeast 

monsoon while long continuous dry days dominate rest of the year. VBBS is spread over 14.6 

sq.km. The place supports a diversity of animals, especially the Indian antelope a 'Blackbuck', 

Madras hedgehog a vulnerable species according to the International Union for Conservation 

of 

Nature, the vanishing Indian fox and is an important place for migratory birds. It also supports 

various kinds of arthropods, particularly butterflies and moths. India is home to about 1500 

butterfly species of which 334 species have been reported from the western Ghats. This pocket 

guide covers 60 species of butterflies that are seen in the VBBS landscape. 

Butterflies and Humans 

Butterflies not only pollinate some plant species, but their sheer presence also brings in 

joy and has inspired humans in a big way.  
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                                         CHAPTER III 

SOCIAL CONDITION 

      People of Vallanadu live in unity. We can find they are living a happy and peaceful life the 

women have good habits and are talented. A person’s standing in society is often determined 

by his or her occupation, income or education level, or family background. One of the people 

have development in education women status leisure, etc. have ladies club and free training 

centre for students for the development of the village. Social status plays a vital role to find out 

the functioning process of the village. 

Caste System 

Caste System affects India very much than poverty. We can describe the religious strite 

easily but, not the caste strite people of different castes live in Vallanadu. The major caste of 

Vallanadu is Thevars. They are experts and rich in business. People of different caste live in 

unity and equality.11 

S.NO Caste Families 

1 Thevars 4000 

2 SC 1500 

3 Chettiar 150 

4 Kampar 15 

5 Muthaliar 20 

6 Brahmin 100 

7 Pandaram 30 

8 Padaiyatchi 50 

                                                           
11 Personal Interview with Chandra, President, Vallanadu, dated:12.02.2023. 
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9 Tondaiman 150 

10 Vallalar 10 

11 Pandular 150 

12 Yadhavar 500 

13 Pillamar 750 

 

Primary Health   

Primary Health Centre was started in 18th February 1970 C.E. The event on Monday 

the 12th December 2022 C.E at Vallanadu village primary health centre PHC, Srivaikundam 

Taluk, Thoothukudi District there are around 7725 families living around. This village farming 

is their main the safe birth initiative by supporting the effective treatment. The equipment were, 

1. ECG Machine 

2. Baby Weighting Machine 

3. Operation Theatre Focus Lamp 

4. Nebuliszer Diagnostic Kit.12 

Status of Women                                                                                                                   

They are helping and developing their family by doing some kind of work, they 

proclaim that is nothing impossible for women. They are many graduated degree holders from 

this we can understand the Vallanadu gives priority to women education. Women of Vallanadu 

have good qualities and talents they have training centre for women ladies’ club and institutions 

for women to develop the women hood. 

                                                           
12 Personal Interview with Kala, worker, Primary Health Centre, Vallanadu, dated:12.02.2023.  
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Food 

Rice is the major food of Vallanadu. Unique flavours the tangy twist the sweet infusions 

and the vegetables are used few recipes which can be a head turns for the most vegetarians and 

non-vegetarians. The most stape food for the people is rice it is generally taken for a lunch 

sometimes like wheat, ragi and maize also used for the dinners. They also have daily industry 

processes such as raw milk into an away product like yogurt, ghee etc. In the festival and 

marriages, the special food process meat and chicken. They traditional to eat food as sitting on 

the floor after the meals they consume petal leaves. They celebrate the festival and the marriage 

function had humans are highly adaptable. So, they adapted to obtain food in many different 

eco system. They belief super natural things. So, except Tuesday and Friday they eat non-

vegetarian like fish, egg and meat. They eat rice with sambar and some green vegetable Spanish 

and some drumsticks and leaves etc. They a like the traditional method so they take food in 

banana leaf in their routine life they are healthy life style in their lives and food. So, they 

considered that as a good and comfortable. 

Leisure Time 

                         Every human being needs some rest to divert their mind they do something 

which they enjoy the people of Vallanadu spend only a small time in leisurely activities the 

people of Vallanadu. They spend the whole day in agriculture. So, they have only a little time 

of relaxion they spent their leisure time watching television the children play basketball some 

people spend their time in swimming in the river during the time of festival pot breaking, 

kabaddi are so of the games which they play. 
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Self Help Group 

Women also equally shine in many fields like men yet in many villages ladies are 

tortured in order to avoid the torture for the lady’s, lady’s club was started. Thamarai Self Help 

Group is in Vallanadu it was started 10s years ago Mrs.Thampurati it is the president of 

Thamarai the club has sixteen members they meet twice in a month each member pay Rs.2 as 

membership amount each month they use this for the purpose of the club.  They collect 200 for 

saving account if a member has Rs.20,000 her account they can get up Rs.50,000 loan facility 

from the bank they also provide funds for self-business and provide guidelines for the business. 

Thamarai Self Help Group members are running brick industry, stone industry and lending 

vessels for rent the loan from bank. 

Position of Men 

  In this village men are generally depended on agriculture and its interrelated trade. 

They are well versed in agriculture and the schemes related to their field implemented by the 

State Government. They know only to read and write. According to the culture of India. They 

occupied a higher position in their families. At present they are giving more importance to 

education of their children and to improve it with modern facilities. 

House 

 As food and clothing necessary for every human being so, as shelter is much required. 

There are nearly 7855 houses in Vallanadu. People live hut and cement houses the electricity 

and water supply in functioning in efficiently in Vallanadu. Nearly 75% of the people have 

their own houses and 25% live in rent houses are spacious with sufficient air supply.13 

                                                           
13 Personal Interview with Laxmi, Worker, Handicraft, Vallanadu, dated:12.02.2023. 
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Life Style 

  Vallanadu led a normal life but, the women led speculated life. They did not appear in 

courtrooms. They could not talk certain categories of made relatives even if, they should behind 

a door or a curtain. In the seclusion, they were  depended on the servants of various kinds for 

accomplishing basic practical task of daily life, for communication with people in various parts 

of the place, as well beyond some of this assistance came from women called both maid 

servants and basis  they used to travel to temples or other places in covered  vehicle and 

whenever they came out, a musical instruments called this kind of feminine mostly existed 

even today among the heirs of Vallanadu. At present the instrument is not played. 

Hospital  

Vallanadu Hospital was started in 18th February 1970 C.E the Hindu Community 

offered a big service to our country in medical field. When our country is full of taboos 

regarding the diseases. Those days’ people use dry ginger, garlic, pepper, tulasi, as natural 

medicine for major diseases. The village has allopathy medicine. There is one hospital and one 

vet nary hospital. There are 24-hours services with all the facilities in 2023C.E.  There are 4 

Nurses, 3 Workers and 1 Doctor the siddha department systems is also seen to very helpful to 

the people. The medical students are being taught from the hospital but, eventually it was 

stopped abruptly in the hospital in the important services are providing only to pregnant 

women. There are hospital and clinics in Vallanadu.14  

 

                                                           
14 Personal Interview with Sutha,Worker, Health Centre, Vallana 

du, dated:12.02.2023. 
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                                     CHAPTER- IV 

              Economic condition 

 

India is a country of villages. Its economy very much depends on the villages in the 

economic structure of the country. They occupy an important place in the political as well as 

administrative set up. Over 80% of the people of India live in the villages. They still contribute 

about 51% of the national income. It is the villages that from the basis of the cultural and 

economic life of the country. The real conditions of the country’s life can be seen only in the 

villages. Vallanadu is also formed a basis of life of the country. 

Agriculture 

Agriculture is the main occupation of Vallanadu. Above 90% of the population of the 

villages still depends on the agriculture. Paddy and banana are cuttivated in the wet lands of 

the villages. Due to dry climatic condition, green grams, arid grams, corns, red chilies, cotton, 

yam paddy and sunflower are cultivated. This area is a heart spot of palm trees. Most of the 

people in Vallanadu village get income from agriculture. Others get income from daily and 

monthly wages. 

Paddy in 4000he and Pulses in 1200he are cultivated in this block. Cotton is cultivated 

in1100he in the northern potion of this block. Main sources of irrigation are Maruthur Malakai 

and a portion of the maruthur keelakkal. Since substation is covered with hard rock open wells 

are very few. Government agricultural college is located in this block or character promoted 
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by companies are coming up at southern portion of the block vast waste lands are available 

with very good underground water potential.15 

 

 

Bank 0357 Primary Agricultural cooperative credit union 

The Primary Agriculture Cooperation Credit Union bank was started in 1970 C.E.  K.R. 

Parameswaran was the founder, M. Annadurai as a vice President of this bank. At present there 

are having four members.  

Primary Agricultural Cooperative Credit Union Bank provides agricultural loans. 

30,000/- per acre for paddy cultivation and 60,000/- per acre for banana cultivation subject to 

property value. Loans should be paid with in one year for banana and wit in six months for 

paddy. The members are meet once in a month. It functions in the morning from 9.am to 5pm 

in the evening. Second and fourth Saturdays are holidays for every month.16 

Water Supply 

The aeration system is where the water falls. Raw water channel clarifier zone and 

flocculation zone Baffle walls, launder, steel bridge rotary for sludge collection. Control panel 

for steel bridge turbidity meter water passage to fiber beds. PVC pipe to collect fresh water and 

convey back wash water pvc 10kg/cm2 2 no. of holes 45 degrees each faced bottom each filter 

consists of 8 no. of beds and 6 no. of launders. Control panel for filter beds back wash, Air 

                                                           
15Sinnakani, R, op.cit, pp.33 – 35. 

 
16 Sinnakani, R., op.cit, pp.431- 432. 
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Blowers, valves operating. Valve actuator to release treated water and conveyed to chambers 

for post chlorination. Back wash pumps used D1 line for Air Blowing. 

Firstly, water enter in Aerator then go “Flash Mixer” through the pipe water go 

“clariflocculater”. Secondly, if flash mixer/ clariflocculator not work water passes this channel 

on “Filter House”. Thirdly water comes in clariflocculator through this channel water filter 

house for clear water passing channel for back washing channel rail outer wall and inner wall. 

Then water enter in filter house or “Filters BED” back water comes through these pipes. Inlet 

and outlet channel for back wash water. Sludge collection tank recycling units pump house 

panel room and panel board. Over head wash water tank 30 lakhs liter chlorine is a chemical 

used in pipe. Water through the pipe water goes in clear water sump, clear water sump then 

water goes on pump house 2 pump water goes ESR (Elevated Service Reservoir)/OHT (Over 

Head Tank) through pipe line water comes to home.17 

Cattle Farming 

As the development of agriculture is closely connected with cattle the people of this 

village below special interest in domesticating them through modern techniques are introduced 

and tractors are used in cultivating lands, a vast majority of lands and ploughed with the help 

of buffalos and bullocks in this village. People use bullock carts to travel, they domesticates 

grow goats for its milk and flesh cow for milk and hen and cock for its flesh. They consider 

cow as a sacred animal. The snepherds maintain the cattle forms of the village. 

Palm products 

Manufacture of palm products are carried in the village. It is a widespread industry in 

the village. The people use to prepare jaggery and other palm products. Other than that these 

                                                           
17 Personal Interview with Manikandan, worker, Supervisor, Water Plant, Vallanadu, dated:12.02.2023. 
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people involve in private such as manufacturing mat, matchstick, broom stick etc., young girls 

involve themselves in sewing work. The remaining people go for work for daily wages. The 

educated people of the village work in government and private concerns. 

Present condition 

Even through most of the people engage in agriculture, due to the climatic condition, 

modern techniques, increasing and sudden decreasing value of commodities most of the lands 

become dry and they are converted into plots. The government should take steps to improve 

the condition of the agriculturalists and to improve the life of the country.18 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
18 Personal Interview with Valli, Worker, handcraft, Vallanadu, dated:12.02.2023. 
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                                            CHAPTER-V        

                                                Religious Condition 

The village has the people following Hinduism, Christianity and Islam. About 80% of 

the people in this village are Hindus. All the religions have their own places of worship. There 

are five temples located in the village of Vallanadu. Each community has a separate temple. 

Most important temples among them are Sree Auduyambal Udanurai Thirumulanathar Temple, 

Perumal Temple, Murugan Temple, Thamburatti Amman Temple. 

Perumal Temple 

This temple was blessed by Chakrapani it is called Perumal. It has been more 

than two hundred years since the temple was built. Ambal name in the temple is said to be Sri 

Devi and Bhudevi. Puratasi Saturday of every month on Thiruvana Nakshatra. Garudaseva will 

be held. Abhishekam will be held on Ramnavami. Hanuman Abhishekam is performed in 

Nakshatra during the month of Margazhi. Abhishekam of Krishna takes place on Krishna 

Jayanti in Rohini Nakshatra in Avanimonth. Tirupalliyeuchi will be held in the month of 

Margazhi. Varushabhishekam is specially performed on Uthra Nakshatra in the month of Tai.19 

Murugan Temple 

                                                           
19 Personal Interview with Pushpa Leela worker, Sree Auduyambal Udanurai Thirumulanathar Temple, 

Vallanadu, dated:08.01.2023. 
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It has been more than four hundred years since Murugan temple was built. This 

temple is known as Vallideva Sena Samaya Subramanya Temple, Murugan Temple is a temple 

built by Saiva Pillaimars. Marriage ceremonies are also held in this temple. Poojas like Kanda 

Shashti, Yagasala, Thirukalyanam, Mahasivarathiri are also held for six days. Puja is held twice 

a day. Puja is held every year of Karthikai.20 

Thampurati Amman Temple 

This temple was built four hundredyears ago. A twelve days festival is held annually. 

The festival is held on the last Tuesday of the month of Chitrai. On the twelfth day, the car 

procession enters the town. On the eighth day, the village public offering will be conducted. 

Mandapadi 

➢ The First day of the festival is conducted by Brahmins. 

➢ The Second day of the festival is conducted by 5 VeetuPillaimar. 

➢ The Third day of the festival is conducted by KariyakkaPallamar. 

➢ The Fourth day of the festival is conducted by the Chettiars. 

➢ The Fifth day of the festival is conducted by Devar. 

➢ The Sixth day of the festival is conducted by the Asari. 

➢ The Seventh day of the festival is conducted by Konar. 

➢ The Eighth day of the festival is conducted by Public. 

➢ The Ninth day of the festival is conducted by Guna Ramasamy Family. 

➢ The Tenth day of the festival is conducted by Kambar. 

➢ On the Eleventh day of the festival is conducted by Poopandaram. 

                                                           
20 Personal Interview with Rathna Sangaralingam, Priest, Murugan Temple, Vallanadu, dated: 08.01.2023 
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➢ The Twelfth day of the festival is conducted by the residents of 

vallanadu who had settled in Bombay.21 

 

 

Emmanuel Church 

Emmanuel Church is the oldest church. The church was built by the British 

before independence. The new tower of Emmanuel Church was consecrated on 12th February 

2012 C.E Dr.J.A.D. Jayachandran. Selvan is a pastor of Emmanuel Church.22 

 Legendry Background  

Sri Auduyambal Udanurai Thirumulanathar Temple 

 In the 16th century, a king named Seemaran Seevalla Pandiyan came to Vallannadu 

region. He cut a pond in the northern part of the town for agricultural use. Lord Siva appeared 

alone on the banks of the pond. 

 Vallanadu was prosperous and fertile. People used to say that the prosperity of the 

town was due to the Swayambu on the lakeside. But the king thought that the pond he cut was 

the cause of prosperity. 

 One day the king was riding a horse near a pond. Then it rained heavily. The king 

stood aside to avoid getting wet in the rain. But the Swayambu Lingam, which was soaking in 

the rain, began to melt little by little. Noticing this, the king ordered his soldiers to hastily build 

a hut around the lingam with nearby palm fronds. Although they acted quickly, the leaves were 

blown away by the strong wind. Seeing that his efforts were in vain, the king knelt down and 

                                                           
21 Personal Interview with Muthumari, worker, Thamburatti Amman Temple, Vallanadu, dated:04.03.2023. 

 
22 Personal Interview with Mary, Tailor, Vallanadu, dated: 04.03.2023. 
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sat on the ground with his hands on his head. Then grasping the diamond crown on his head, 

he took off his crown without thinking and placed it on the melting lingam.  

 A miracle happened there the moment Mahesan crowned the king in Thiruvadi. The 

rain and wind that had threatened until then subsided suddenly. Lord Siva felt that everything 

that happened was Leela and bowed down. He realized that God's grace is definitely needed to 

do good deeds for the people of the country. People also started worshiping the Swayambu 

Lingam, which was consecrated as 'Thirumulanathar', and the newly distilled and 

consecrated Ambikai as 'Aavudayamman'. 

Specialty of the place 

1. Here on March and September 21st, 22nd, 23rd, the sunlight falling on the source is 

said to be miraculous. 

2. In the outer hall of the temple there are lotus-shaped Navagrahas and opposite it is the 

Vasantha Mandapam. 

3. Baby Shower Utsavam is held on Aadipuram for Mother Avudayamman and 

Annabhishekam and Thirukalyana Utsavam for Swami in Aippasi month. 

 

It is said that if people pray for mentally challenged people and those with heart 

problems in this temple, people will retain good health soon.23 

 

 

 

 

 

 

 

                                                           
23 Inscription, Sri Auduyambal Udanurai Thirumulanathar Temple, Vallanadu, dated:04.03.2023. 
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                                            CHAPTER-V        

                                                Religious Condition 

The village has the people following Hinduism, Christianity and Islam. About 80% of 

the people in this village are Hindus. All the religions have their own places of worship. There 

are five temples located in the village of Vallanadu. Each community has a separate temple. 

Most important temples among them are Sree Auduyambal Udanurai Thirumulanathar Temple, 

Perumal Temple, Murugan Temple, Thamburatti Amman Temple. 

Perumal Temple 

This temple was blessed by Chakrapani it is called Perumal. It has been more 

than two hundred years since the temple was built. Ambal name in the temple is said to be Sri 

Devi and Bhudevi. Puratasi Saturday of every month on Thiruvana Nakshatra. Garudaseva will 

be held. Abhishekam will be held on Ramnavami. Hanuman Abhishekam is performed in 

Nakshatra during the month of Margazhi. Abhishekam of Krishna takes place on Krishna 
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Jayanti in Rohini Nakshatra in Avanimonth. Tirupalliyeuchi will be held in the month of 

Margazhi. Varushabhishekam is specially performed on Uthra Nakshatra in the month of Tai.24 

Murugan Temple 

It has been more than four hundred years since Murugan temple was built. This 

temple is known as Vallideva Sena Samaya Subramanya Temple, Murugan Temple is a temple 

built by Saiva Pillaimars. Marriage ceremonies are also held in this temple. Poojas like Kanda 

Shashti, Yagasala, Thirukalyanam, Mahasivarathiri are also held for six days. Puja is held twice 

a day. Puja is held every year of Karthikai.25 

Thampurati Amman Temple 

This temple was built four hundredyears ago. A twelve days festival is held annually. 

The festival is held on the last Tuesday of the month of Chitrai. On the twelfth day, the car 

procession enters the town. On the eighth day, the village public offering will be conducted. 

Mandapadi 

➢ The First day of the festival is conducted by Brahmins. 

➢ The Second day of the festival is conducted by 5 VeetuPillaimar. 

➢ The Third day of the festival is conducted by KariyakkaPallamar. 

➢ The Fourth day of the festival is conducted by the Chettiars. 

➢ The Fifth day of the festival is conducted by Devar. 

➢ The Sixth day of the festival is conducted by the Asari. 

➢ The Seventh day of the festival is conducted by Konar. 

                                                           
24 Personal Interview with Pushpa Leela worker, Sree Auduyambal Udanurai Thirumulanathar Temple, 

Vallanadu, dated:08.01.2023. 

 
25 Personal Interview with Rathna Sangaralingam, Priest, Murugan Temple, Vallanadu, dated: 08.01.2023 
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➢ The Eighth day of the festival is conducted by Public. 

➢ The Ninth day of the festival is conducted by Guna Ramasamy Family. 

➢ The Tenth day of the festival is conducted by Kambar. 

➢ On the Eleventh day of the festival is conducted by Poopandaram. 

➢ The Twelfth day of the festival is conducted by the residents of 

vallanadu who had settled in Bombay.26 

 

 

Emmanuel Church 

Emmanuel Church is the oldest church. The church was built by the British 

before independence. The new tower of Emmanuel Church was consecrated on 12th February 

2012 C.E Dr.J.A.D. Jayachandran. Selvan is a pastor of Emmanuel Church.27 

 Legendry Background  

Sri Auduyambal Udanurai Thirumulanathar Temple 

 In the 16th century, a king named Seemaran Seevalla Pandiyan came to Vallannadu 

region. He cut a pond in the northern part of the town for agricultural use. Lord Siva appeared 

alone on the banks of the pond. 

 Vallanadu was prosperous and fertile. People used to say that the prosperity of the 

town was due to the Swayambu on the lakeside. But the king thought that the pond he cut was 

the cause of prosperity. 

 One day the king was riding a horse near a pond. Then it rained heavily. The king 

stood aside to avoid getting wet in the rain. But the Swayambu Lingam, which was soaking in 

                                                           
26 Personal Interview with Muthumari, worker, Thamburatti Amman Temple, Vallanadu, dated:04.03.2023. 

 
27 Personal Interview with Mary, Tailor, Vallanadu, dated: 04.03.2023. 



46 
 

the rain, began to melt little by little. Noticing this, the king ordered his soldiers to hastily build 

a hut around the lingam with nearby palm fronds. Although they acted quickly, the leaves were 

blown away by the strong wind. Seeing that his efforts were in vain, the king knelt down and 

sat on the ground with his hands on his head. Then grasping the diamond crown on his head, 

he took off his crown without thinking and placed it on the melting lingam.  

 A miracle happened there the moment Mahesan crowned the king in Thiruvadi. The 

rain and wind that had threatened until then subsided suddenly. Lord Siva felt that everything 

that happened was Leela and bowed down. He realized that God's grace is definitely needed to 

do good deeds for the people of the country. People also started worshiping the Swayambu 

Lingam, which was consecrated as 'Thirumulanathar', and the newly distilled and 

consecrated Ambikai as 'Aavudayamman'. 

Specialty of the place 

4. Here on March and September 21st, 22nd, 23rd, the sunlight falling on the source is 

said to be miraculous. 

5. In the outer hall of the temple there are lotus-shaped Navagrahas and opposite it is the 

Vasantha Mandapam. 

6. Baby Shower Utsavam is held on Aadipuram for Mother Avudayamman and 

Annabhishekam and Thirukalyana Utsavam for Swami in Aippasi month. 

 

It is said that if people pray for mentally challenged people and those with heart 

problems in this temple, people will retain good health soon.28 

 

 

                                                           
28 Inscription, Sri Auduyambal Udanurai Thirumulanathar Temple, Vallanadu, dated:04.03.2023. 
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INTRODUCTION                  

The  Indus  Valley  Civilization  grew  and  developed  at  the same time when other  

civilizations  in  other  parts  of  Africa  and  Asia,  mainly in the Valleys of the rivers the Nile, the  

Euphrates,  the  Tigris  and  the  Hwang-Ho.  The  Harappan Culture became important about 4,500  

years ago, or as people normally say, in about  2,500 B.C.  (Before Christ).  The  Terracotta  figures  

gives  us  the  best  information  about  the  social life of the people.  Probably Merchant class were  

ruling  the  Indus  Valley  Civilization.  The  weapons  such  as  axes, bows, arrows, and gada were  

used.   No  defense  weapons   swords  were   discovered.   The  Indus  Valley  Civilization  has  a  

population  of  over  5  million  people  (Approximately).  The  Indus  Valley  people  consisted of  

Australoid, Mediterranean, Mongoloid and Alpine races.   

 

The  Indus  people  did  not  have  an  organized  religious  system, as they did not 

construct temples.  They Worship gods in the form of tree  (pipal)  and  animals  (unicorn).  They 

also believe in  ghosts  and  evil  forces  and used  amulets as  protection against them.  The chief 

male  diet  was  the  Pashupati  Mahadeva,  represented  in  seals  and chief female deity were the  

Mother  Goddess,  depicted  in  various  forms.  There  is  also  a  sufficient  evidence  of  phallic  

worship.  Besides those of phallus,  numerous stone symbol of female sex organs (yoni, worship)  

were  discovered.  The  worship  of  fire  is  proved  by  the  discovery  of  fire  alters  at   Lothal,  

Kalibangan, and Harappa.   

 

The  urban  population  of  the  Indus  people  required  more, utilized weights and 

measures  for  trade  and  different  exchanges.  Various  articles  utilized  for  weights have been  

found.  They demonstrate that in weighing for the most part 16 or its multiples were utilized.  For  

example, 16, 64, 160, 320 and 640.  Curiously the convention of 16  has  proceeded  in  India  till  

present day times and till as of late 16  annas made one rupee.  The Harappans additionally knew  

the craft of  estimation.  We  have run  over sticks  engraved  with  measure marks one of these is   

made  by  bronze.  The people ate wheat and barley, which they  ground  in  millstones  and  then   



baked  into  bread.  They liked  fruit,  such as  pomegranates and bananas.  The staple food of the  

people comprised  wheat, barley, rice, milk  and  some  vegetables like peas, sesamum, and fruits  

like  date  palms.  Mutton,  pork,  poultry,  fish  etc. were  also  eaten  by the Indus people.  Many  

spindles  were discovered at  the  Harappan  sites.  This  proves  the  use  of  cotton  for  weaving   

social   cloths.   Probably   wool  was  also  used.   The  garments  might  have  been  sewn.   The  

women  wore  a  short  skirt  which was  held at the  waist by a  girdle.  The  men  wrapped  long   

pieces of  cloth  around themselves.   

 

The  Indus  people  have  a  trading  relationship  with  the  people  of   Sumer and  

towns  lying  along  the  Persian  Gulf.  The  sent  goods  from  one place  to  another,  as  objects  

and  seals  made  in  Mohenjo-Daro  has  been  found  in  Iraq.  The  trade  was  carried  by  ships   

from  Lothal  (where  a  dock  has  been  found)  and  incoming  goods  were also  received  here.  

The  Harappan  culture  lasted  for  about a  thousand  years.  By  1500  B.C.,   when the   Aryans  

began  to  arrive  in  India,  the  Harappan  culture  had  collapsed.   They  cities  may  have  been  

destroyed  by  massive floods in the Indus must have been a potent cause for the extinction of the  

Harappan  culture.  The  point  is  proved  by  the  silt-clay  that  covers  the  collapsed  houses  at  

Mohenjo-Daro.  Repeated floods must have forced the people to flee the inundated places and set  

up permanent habitat elsewhere.  

 

 By an epidemic or some terrible disease  when  an  epidemic like  plague  visits  a 

human   habitation,   it  leaves  its  trail  of  death  everywhere.   The  scattered  skeletal  remains,   

therefore,  lead  some to attribute it to epidemic like plague, though there is no concrete  proof  of   

outbreak  of  plague  in  the region.  The climate also  began  to  change  and  the  region  became   

more  and drier like a  desert.  The  cities  might  have  been  attacked  and  the  inhabitants  were  

unable  to  defend  themselves.  The  decline  of  the  Harappan  cities was a negative step  in  the   

history  of   India.  The Aryans who came afterward  knew  nothing  of  city  life.  It  took  nearly  

another thousand ears to boost cities again in India. 

 



Scope and Purpose of the study 

  The prime objective of the dissertation is to reconstruct the historical facts and the  

ancient culture of the Indus Valley period.  Their developments in the  society,  economy and art  

of the craft. 

 

Relevance of the Study 

 The  economic  and  religions  life  of  the  Indus people also points out this study.   

Therefore, this title is chosen. 

 

Sources of Study 

  Different  source  materials  have been used to trace the Indus Valley Civilization.   

The books written by various authors, scholars and newspapers etc. 

 

Methodology 

  In this dissertation different research methods have been used.  They are descriptive  

and analytical methods.  The source materials have been  critically  analyzed  and  investigated  by  

the  scholar  herself.  The  descriptive  method  is  used  in the presentation of the study in order to  

make the thesis understandable to the reader. 

 

An Outline of the Chapter 

  This dissertation has four Chapters, Introduction and Conclusion.  The First chapter  

gives the detailed account of the Important sites of Indus Valley Civilization.  The Second Chapter  

explains the Economic and Religions life of the Indus people.  The Third chapter speaks about the  

Art  of  the  craft  and  the  Fourth  chapter  deals  about  the Fall of Indus Valley Civilization.  The  

Conclusion sums up the findings.  
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Chapter-I 

 

Important Sites of Indus valley Civilization 

 

Harappa Civilization 

  Excavation  of the  ruins at  Mohenjo-Daro  (The City of Dead) in Larkana district  

of  Sindh  (Pakistan)  under the guidance of Mr. Rakhal das Banerjee of the Indian  archeological 

department  and a little later the  excavations  of the mains  found  at Harappa in  Montego meres 

district  of  west  Punjab  (Pakistan)  by  Dayaram  Shani and Later on a broader scale excavation 

done  under  the  guidance  of  Sir John Marshall  has pushed back the history of Indian culture to 

nearly  3000 B.C.  As  preliminary  discoveries  were made in the Indus Valley Civilization.  But 

later discoveries proved that this civilization  covered larger area than the  Indus  Valley.  Then it 

was felt that it would be better to call it the  Harappa  Civilization.  The Excavations have proved 

the existence of a proud civilization in this region.   

 

The  recent  excavations  at  Mehrgarh  and  other  sites  in  Baluchistan  and  Sind  

we  now  have  for  the   northwestern   region,  a   continuous   archaeological   succession  from   

the beginning  of the village  economy to the threshold of the Harappan Civilization.  Yet, we are  

not  any where  near  can  understanding  of  how  why  this  urban  civilization took its particular  

shape.  As  per  the  acknowledged  ideas  of  history  and  anthropology,  urbanisms not possible  

without a state level political organization.  We do not know now a  Harappan  ruling class  came   

to  power by what methods it mobilished surplus, or  how  it  managed  inter  regional  relations.1 

   

The spread of sites over the map, in the scale of  monumental  architecture, and in  

craft  production.  Continuities in  domestic artefacts and rural technologies between prestate and  

state periods  are  to be expected.  The  intrusion of  nature Harappan traits at a site founded in an  

                                                           
1. A. Chakraborty, Biswal S.K, History of Ancient India, Arise Publishers and Distributors, New Delhi, 2007, P. 92. 



earlier period,  represents the  imposition of state  institutions over a  community.  The  Nature of 

the  transition will also  become clearer if particular aspects of change are studied in depth as has 

been  alone with flaked stone  tools the urban  period and indicate the  flacked stone tool range of 

functions,  probably  as  a  response  to greater reliance on copper and bronze tools.  

 

Pre and Proto-Harappan Cultures 

  In  the  mid-fifties  the  sites  of Kot  Diji  in  Sind  were  excavated  evidence of a  

fortified settlement going back to the Pre-Harappan phase was found here for the first time.  This  

work soon gained support from the work a  Amir  in  Sind  and  the  work  at  Kalibangan  in  the  

dried  up  Ghaggar  Valley.  There  is  every  Justification for regarding the Kot Diji an Amir and  

Sothi  cultures  as  not  only  Pre-Harappan  but  also  Proto  Harappan  culture.  The  form  of the  

civilization according to it was the result of a deliberate choice made by  “a few genius-dictators”  

who borrowed the idea of cities from contemporary promoted foreign trade and stander desertion  

to gain prosperity.  

 

Mohenjo-Daro-The stupa and the monastery 

  The  reanalysis  of  excavation  reports  some  of  which have been published only  

recently by G.V. Verardi has significantly altered our understanding of two major structures that  

make up the city’s urban plan.  They  had been attributed to the Buddhist period by R.D. Banerji.   

He   assigned  the   buildings  to  the   Buddhist  period   based  on  what  was  then  known  from   

excavations and plans at several Buddhist sites excavated by Cunningham, Hargreaves, Marshall,  

and  others  he  believed  the  buildings  were  part  of  a   “Cluster  of  Five  Shrines”.2    Banerji  

excavated  these  structures  in 1921-22, but his full report was not published until 1984, and then   

without  its  photographic Material.  Since many of the artifacts he excavated have now beenlost,  

it  has  been  difficult  to  assess  Banerji’s  statements about these structures Perhaps the greatest  

discrepancies relate to the plan of the complex and the structures since they differ in a number of  

                                                           
2. Upinder Singh, A History of Ancient and Early Medival India from the stone age to the 12th century,2008, P. 169. 



ways  from  Buddhist  iconographical  material.  One  structural  difference, for example is in the  

from  of  the  “drum”  of  the  stupa  was  hollow  and  too  vast “to have been vaulted in unbaked  

bricks” further moile its internal facing did not show traces of  plaster, and   he  doubted  that  the 

painted  fragments  described  as coming from the interior of the drum were correctly interpreted.  

Platforms  were some 10 meters high, but were further raised or extended from time to time these 

platforms  enabled  houses  in  the  city  to  be  built  above  the  foot  level  space  for roads were  

marked  well  before  houses  were  build, so that Mohenjo-Daro had long broad roads (unpaved)  

running parallel with other roads, with lanes meeting them at right angles.  While a main street in  

the  acropolis was 6 meters wide, the ‘First Street’ in the lower town had a width of more than 10  

meters  it  would have  allowed  two  bullock-carts  to  pass each other with much space to space.   

Throughout   the  larger   part  of  the   life  of   Mohenjo-Daro  as a  city,  no   encroachments  or  

construction on these roads was allowed.  

 

  Our  perception  of  how  the Indus Cities were built is necessarily derived mainly  

from  the   excavations  at  Mohenjo-Daro  and  Harappa.   Mohenjo-Daro  had  been  much  less  

disturbed  than  Harappa  which  was  especially  ravaged  by  brick robbers supplying ballast for  

North  Western  Railway  on the other hand, the water level has risen so much at  Mohenjo-Daro  

that we cannot now determine whether it was built on an Early Indus Settlement as was Harappa,  

or establish on virgin soil.3 

 

  As is the  case  with  practically  every Indus town of any size, Mohenjo-Daro was  

laid  out  as  a planned city.  The so called ‘acropolis’ (high town) ‘citadel’ was built upon a large  

platform,  constructed  with walls of dried mud-brick to retain the infills behind similar platforms  

were built for blocks of houses in the larger ‘Lower town’, the inilul. 

 

 

                                                           
3. Rita P. Wright, The Ancient Indus Urbanism, Economy and Society New York University, 

WWW.Cambridge.org, 2010, P. 52. 

http://www.cambridge.org/


Ganweriwal  

  Ganweriwal  more commonly known as  Ganweriwala, is an archaeological site in 

the  Cholistan   Desert  of  southern  Punjab,  Pakistan.  It  was one of the largest cities within the  

Indus Valley Civilization, one of the most extensive Bronze Age Civilizations, and is believed to  

have  been  a  city  center  within  the  civilization,  the  site  was  rediscovered  in  the  1970s  by  

Mohammad  Rafique Mughal  but  has  not been properly  excavated.  Collection of surface finds 

and  Surveying of the site has shown mudbrick walls similar to those found in other Indus Valley  

Sites, as well as unicorn figurines, a copper seal and an impressed clay tablet. 

 

  The  future  of  the  site  as  well  as  any   excavation  work  is  threatened  by  the  

continuing development of the surrounding area for agricultural use as well as the construction of  

a  road through the middle of the site.  Collections of surface finds from  Ganweriwala have been  

conducted  several times from 1072 to 2015 the site is covered in millions of artefacts, which can  

be divided into four different types based on their function and features, these groups  are  bricks,  

munemo technic artefacts.  Different types of  artefacts can  usually be found in different parts of  

the  Mounds  at  Ganweriwala,   this   may  reflect,  the  different  socio-economic  activities  that 

occurred in the different parts if the city. 

 

Lothal 

  Lothal  was  one  the  southern most sites of the ancient Indus Valley Civilization, 

located  in  the  Bhal  region  of  the  Indian State at Gujarat.  Construction of the city believed to 

have begun around 2200 BCE.4 

 

  Archaeological  Survey   of   India  (ASI),  the official Indian government agency  

for   preservation   of   ancient   monuments,   discovered  Lothal  in  1954.  Excavation  work  in   

Lothal  commenced  on  13th February 1955 and continued till 19th may 1960.  According to the  

                                                           
4. Leshnik, Lawrence. S, The Harappa port at Lothal, Another view. American Anthropologist, 1968, P. 98. 



ASI,  arguably  Lothal   had  the world’s  earliest  known  dock, which  connected  the city  to  an  

ancient  course  of the  Sabarmati river on the trade route.  This trade stretched between  Harappa  

cities  in  Sindh  (Pakistan)  and  the   Peninsula   of   Saurashtra   where  the  surrounding  Kutch  

desert of today was a part of the  Arabian Sea.  However, this interpretation has been  challenged  

by  other  archaeologists  who  argus  Khufu’s  Red Sea harbor at  Wadial-Jarf  (Egypt)  is  older,  

dating its construction to between 2500 to 2550 BCE and that  Lothal was a comparatively small  

town, and that the “dock” was Primarily an irrigation tank. 

 

  The  National  Institute  of  oceanography  in  Goa  discovered for a  minlfera  and  

salt,  gypsum crystals in the rectanqular structure clearly in dicating that sea water once filled the  

structure  and it was definitely a dockyard. 

 

  Lothal  was  a  vital  and  thriving  trade   

canter  in  ancient times, with its trade of  

beads,  gems  and  valuable  ornaments  reaching  that  for  corners of west Asia and Africa.  The  

techniques  and  tools  they  pioneered  for bead-making and in metallurgy have stood the test of  

time for over 4000 years. 

 

  Lothal  is  situated  near  the  village  of   Saraguala   in  the    Dholka   Taluka   of  

Ahmedabad  district.  It  is  six  Kilometers  south-east of the Lothal Bhurkhi  railway  station  on  

the Ahmedabad-Bhavnagar railway line.  It is also connected by all-weather roads to the cities of  

Ahmedabad,  Bhavnagar,  Ragkot  and  Dholka.  The  nearest  cities  are  Dholka and  Bagodara.5   

Resuming  excavation  in  1961,  archaeologists  unearthed trenches sunk on the northern, eastern  

and  western  flanks  of  the mound, bringing to light the inlet channels and nullah connecting the  

dock  with the river.  The  findings consist of  a mound,  a township, a market place.  Adjacent to  

the  excavated  areas  stands  the  Archaeological  Museum,  where  some  of the most prominent  

collections of Harappa-era antiquities in India are displayed.   

                                                           
5. Possehl, Gregary L. Indus age: The Beginnings, University of Pennsylvania press, 1999, P. 758. 



 

  The  Lothal  sites  was  nominated in April 2014, as a  UNESCO  World  Heritage  

site, and its application is pending on the tentative list of UNESCO. 

 

Kalibangan 

  Kalibangan  on the banks of the dried-up channel of the Ghaggr in north Rajastan,  

has  already been mentioned as an Early Indus sites.  It was now entirely rebuilt.  Though a small  

town  it  was  yet  provided  with  an  acropolis  along  with a ‘lower town’, both containing well- 

planned  streets  and lanes.  Both the acro-polis and the lower town were walled.  Mud-brick was  

used  throughout,  in  the  town  walls  as well as in the houses, the use of fired brick is quite rare.   

The  waste  water  from the houses emptied in to jars outside: there were no drains along the road  

owing  presumably  to  the  extreme  dry  climate  of  the  plan.  The houses generally were of the  

Indus style their various parts ranged around courtyards. 

 

Chanhu Daro 

  Our  survey of individual Indus towns may close with two town ships of about the  

same  size.  Chanhu  Daro  in  Sindh  could  have  been  an  ordinary  quarter   at   Mohenjo-Daro  

planned,  with  the  main  through, ough fare 7.5 meters  wide, the streets provided with drains of  

fired  brick,  and  houses  consisting  of   fired   brick   and  houses  consisting  of  rooms  around  

courtyards  with  privies  and  bathrooms  of  considerable  interest  is  a  bead  factory  with  fues  

and furnace, manufacturing steatite beads. 6     

 

 

                                      

 

   

                                                           
6. Irfan Habib, The Indus Civilization, Tulika Book, New Delhi, 2002, P. 84. 



 

 

 

 

 

 

 

 

 

 

 

 

Chapter-II 
 

 

 

 

 

 

 

 

 

 



 

Chapter-II 

 

Economic Life and Religious Life of People 

 

The Beginning of Agriculture 

  The  most significant event of this age was the beginning of agriculture which was  

the  exact  spot  from  were  it  started  is  not  known but wild grasses resembling modern cereals  

grains  have  however  been  found  at  number of places barley, millet, vegetables and numerous  

fruit  were  been  grown.  For textile fibre in eastern hemisphere flax was cultiration of poppy for  

opium  bad  bogun.  In  western  hemisphere  maize was grown but potatoes, tomatoes  beans and  

tobacco were grown by American Indians.  

 

The Domestication of Animals 

  It  was  during  this  age that began to be domesticated first such animals being the  

dog.  He  was put to use in hunting and guarding the camp of the master.  After domesticating the  

dog  other  animals  which  were  domesticated.  Included  cow,  goat,  sheep   and   pig  as  well.   

They  now  also  started  keeping herds  of  animals.  Particularly  those  who  lived  in  the  plain   

areas.  Some  had  started  living  settle life.  Where  as  many others still were no made and lived  

wanderer life cattle were kept for their food where as ox was used as a beast of burden.   

 

  In  addition  to  sheep  and  goats.  There  is repeated evidence of the predominant  

role  of  Indian  humped cattle one strain of these is depicted on the Harappan Seals camong with  

the humplessbull.7 

 

                                                           
7. K. Krishna Reddy,  Dr.Y. Gopal Reddy, Indian History, DZYLCRYMDAXLR, Chennai, Tamil Nadu, India, 

2017, WWW. Mneducation.com.in, P.P:112 to 114. 



  Another  species  whose   bons are of frequent occurrence at more than one site  is  

the  Indian  boar.  The buffalo is another such species but its bones are less common camel bones  

are reported only at Kalibangan.   

 

Single  instance  of  the Indian rhinoceros  comes  from  the  seals  found  at  Amri  

with  the  present  state  of  evidence  it  would  be  wisets  lonclude  that  there is any prop of the  

regular  we  of  the  horse  in  Pre-Harappan  or  Harappan  times a number of other animals were  

hunted  for  food.  They  include sambar deer, spotted deer and the hog deer and several variefies  

of for toise. 

 

Religion 

Evidence 

  In view of our inability to offer a satisfactory decipherment of the Indus Script the  

artefacts  that  the  Indus  seal  makers  and  potters  have left behind became our major source of  

information  about  the  Indus  religion.  Additionally we have some structural remains that might  

or  might  not  have  cultic  or  ritual  significance.  However,  the  available evidences  that  were   

was  necessarily  a  single  system  of  belief’s  and  ritual  for different sections  of  the  Harappa  

population could have had their own cults and deities. 

 

Zoomorphic Deities 

  The  animals   might   have   been   perceived   as   embodiment   of   Zoomorphic   

deities  whose  protection  the   seal-owners  wished   to  in roke.  There  is   also   the  possibility   

that  the  piefured  animals might equally be representing the totems of the line  age  or  clans   of    

the  seal-owners.  But  this  could  well be precisely because these animals were the  Zoomorphic  

forms  of  the  clan’s  respective  deities.  In other contexts the animals do not appear to have any  

totemic functions at all.8 

                                                           
8. Irfan Habib, The Indus Valley Civilization, Aligarh Historian Society, Tulika Books, Shahpur Jat, New Delhi-110   

049, 2002, 2004, P.17. 



 

 

Pasupati Mahadeva 

  For  example  in  the  so-called  Pasupati  Mahadeva  seal  from  Mohenjo-dero,  a 

rhinoceros  and  water  buffalo  on  one  side,  and  an  three-faced  sealed  deity  in  human  from  

(anthropomorpic)  clowned  with  buffalo  horns.  According  to  one  recent  study  the so-called  

yogic  posture of the deity with the soles of the feet acting each other actually imitats the way the  

bull-deity  sits  in   Moto-Blamite   (ancient Iranian)  representation.  This  study  Iurther  finds  if  

difficult  to  see  the  deity  as  Shiva  in  his  aspect of Pasupati.  The lord of beats or protector of  

cattle  with  none  of  the  embles  associated  with  him  in  later  hinduishr. 

 

The  various  articles  discovered at different sites in the Indus Valley suggest that   

these  people  induged  in  some  sort  of  image  workship.  The  most common female deity was  

identified  as  “Shakti”  or  “Mother  Goddess”.  The  workship  of  Male God  “Shiva Pashupati”  

was popular.  In  one particular seal he is shown with three visible faces seated in a yogic posture  

and  with  animals  on  each  side.  Tiger and  elephant on the right and buffalo and rhinoceros on  

its  left  with  horned deer appearing under the  seat.  The  presence  of  animals  justifies  Shiva’s  

tittle  ‘Pasupati’  and  the  yogic  posture  justifies  his  tittle  of ‘Maha-Yogi’.  The three faces  of  

the  figure  seem  to  have  given  rise  to  the concept  of “Trimukha” which is usually associated  

with Shiva.  The workship of trees, birds and animals were common.9 

 

Thus  the  Indus  Valley  Civilization  people  save to the world its earlist cities its  

first  urban  civilization,  its  first  town planning and first architecture.  They also produced some  

                                                           
9. Krishna Reddy, Indian History, Tata McGraw Hill Education PVT.LTD, Patal nagar, New Delhi-110 008, P.75. 



of  the  earliest  specimens  of  pottery  foods, cimatic changes, spread of desert, earth quakes and  

foreign  invasions brough about the disappearance of Indus Valley Civilization.  

The  reader  can   see that the  Indus  artist  seems  to  have worked exclusively on  

things monumental art and this clearly distinguishes Indus art from the art  of  Mesopotamia  and  

mainly  worked  for  individuals  and not for the state, or for any great religious establishments in  

turn this could tell us something about the way Indus society was organized. 

 

Form art we may  conveniently pass on to religious especially since in the absence  

of a  convincing decipherment of the Indus Script the artefacts the Indus Seal-Makers and potters  

have left  behind from our major source  of knowledge about the religious life of that civilization.   

We have also some  structural  remains that might or might not  have cultic or ritual  significance  

while   studying   our   evidence.   We  should  guade  against  any   assumption   that  were   was  

necessarily  a  single  system  to  beliefs  and ritual.  It could well be that different sections of the  

population had their own cuts and deities.10 

 

The seals and the writing that they contain might then possibly represent when the  

ruling  classes  officials  and  merchants  who  used  these  seals believed in something akin to an  

official   religion  of  the   Indus  realm.   Almost   three-quarters  of  the   Indus   Seals  carry  the  

representation  of  just  a  single animal.  Which always (in the seal impresssion) faces right.  The  

most common of the animals  pictured on seals and on the far fewer copper amulets is a mythical  

one,  a  ‘unicorn’,  which  is  a  humpless  bull  with  a  single   long   horn  jutting  forward  from  

the forehead,  always  shown  with  a  curiously  shaped   threetiered  manger  in  front  of it.  Far  

less  frequently  are  to  be  found  the  humpless  bull or bison (95 seals), elephant (55),  zebu  or   

                                                           
10. Jonathan Mark Kenayer, Ancient Cities of the Indus Valley Civilization, 1998, P.P: 180 to 183.  



humped bull (54) (but never  significantly the cow), tiger (21), hare (15) and buffalo  (14), (count  

based on I Mahadevan’s analysis).  It is likely that these animals were seen as   embodiments   of  

Zoomarphic   deities   whose   protection   the   seal-owners   wished  to invoke.  It is true that the  

pictured animals might equally represent the totems of the lineages of clans of  the  seals-owners.   

But this could well be precisely because these animals were the  Zoomarphic  forms of the clan’s  

respective  deities.  In  other  contexts,  as  in  the   representations   discussed  in  the   following  

paragraph the animals do not appear to have any totemic functions at all. 

 

In a  unique  seal from  Mohenjo-Daro, a rhinoceros and water buffalo on one side  

and an elephant and tiger on the other  surround  a  possibly  three-faced  seated  deity  in  human  

form,  crowned  with buffalo horns.  The so-called yogic posture of the deity with the soles of the  

feet  facting  each  other,  apparently   imitates  the  way  the  bull   deity   sits   in   Proto-Elamite  

representations.  (It is difficult to see the deity as Shiva, in his aspect of Pasupati the lord of beats  

or protector  of  cattle, with him in  Later  Hinduism,  as  to identify it with the Mother Goddess).   

There is a goddess shown in a cylinder seal from Kalibangam   who, in a woman’s body and then  

appears  adorned  with  buffalo  hoyns  and  possessed  a tiger trame for  her  body.  An  alligator  

about  to  swal  low  a  fish a motif on a seal and two amulets has, pernaps, the significance of the  

alligator  receiving a deity’s spirit has an  doubted religious significance, Meaning apparently not  

only fish but light and star as well. 11 

 

In all these representations the animals might again simply be embodiments of the  

deity’s spirit or strength.  Such  favoured  beings could include humans too, such as the “hero” or  

“heroine”.  On  a  seal  and  on  tables  who  faces  two  standing  tigers.  One on each side such a  

                                                           
11. Nikhi Gulati, The People of the Indus, Penguln Random House India PVT. LTD,2022, P.P: 98 to 101. 



contect  with  two  beasts has strong parallels in Proto-Elamite susa   and  in Mesopotamia.  Then   

there  is  the  spearman  on  a tablet who is killing a buffalo by the side of a buffalo  homed  deity  

sealed  in the “bull  deity” poture (Figure 2.4) presumably the animals is the appropriate sacrifice  

for the deity. 

 

Mother Goddess and Symbolic WorkShip 

  Terracotta  and  other  figurines  found in private houses are treated as evidence of  

domestic  superstitions  and  beliefs.  “Mother Goddess”   figurines   are   not   only  predominant  

but also  easily  out  number  he procreative male sodlings.  These might have been work shipped  

for  obtaining  children.  But  nothing  can  be  said  definitively  about  the stone cones and large  

stone  vings  which  according  to  some  scholars,  represent   the  male  and  female   organs   as  

symbols of a phalliccult.12 

 

 

 

 

 

 

 

 

 

 

 

                                                           
12. D.P. Agrawal, The Indus Civilization, Originally Published 2007, New Delhi, P.P: 280 to 281. 
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Chapter-III 

 

The Art of the Craft 

 

The Old Stone Age 

  The  earliest  men  were  rude  sowages  covering  for shelter under rocks or trees.   

They loved by the chase or on jungle  produce.  They had no idea of  cultivation.  They may have  

not known how to make fire.  A large number of crude stone implements have been found  which  

they used for hunting wild beasts.  The stone implements included axes, spears,  knives,  hammar  

stones, digging tools, arrow  head and etc. They did not construct tombs. It is estimated that  man  

continued  to  live in the old stone age up to 8000 B.C.  As the man used rough stone implements  

in this age it has been called paleolithic.  It is now generally held that the earliest traces of human  

beings  in India are found in the Punjab in the region between the Sindhu and Jhelum rivers.  The  

men of this age belonged to a very  primitive stage of  civilization.  They did not know the use of  

metals  and  had  no  idea  of  cultivation.  They lived on fruits, animals and fishes.  They lived in  

natural caverns and never constructed houses of kind.13 

 

The Age of Metals  

  After  many  centuries,  the  Neolithic  man in India learnt the use of metals.  Culd  

was used for  ornaments only stone was  superseded by iron.  But in the  beginning axes, swords,  

                                                           
13. A.L. Basham, The Wonder that was India, Rupa and Co., New Delhi, 2001, P. 54 



spearheads,  daggers  harpoons  were first made of copper.  It was in turn followed by bronze and  

iron.  When the use of these metals became  general the period was known as the iron and copper  

ages.  The  Bronze  period  intervened between the Neolithic and iron ages.  But according to Dr.  

Tripthi there  are  no  traces  in  India  except  in Sind of a bronze period intervening between the  

Neolithic  and  iron  ages.  To  which  race  there people belonged is difficult to decide.  Probably    

they  came  to  this  country  in  about 4,000 B.C.  through the western passes and settled in Indus    

Valley.  The  Aryans  and  Dravidian  people  were  occupying  a  greater  part  of   Northern  and  

Western India. 

 

Metal Age  

  The   age   in   human   civilization   which   followed   Neolithic    age   which   is  

characterized  by  discovery   metals like copper, bronze and iron is called metal age.  Because of  

the  discovery  of  these  metals  dependence  on stone for every human activity god considerably  

reduced.  The discovery helped  in rapid  industrial development.  The tradition from stone age to  

metal age was  undoubtedly an  important  milestone in the history of man.  It is not sure whether  

before  the  discovery of these  metals gold and silver was known to the  discoverers but it is sure  

that  it  was not much in use.  The  importance of metals with the people can be realized from the  

fact  that  a smith was considered more than an ordinary man, a sort wizard with skills little short  

of magic. 14 

 

Copper Age 

  It appears that copper age started about 6000 years ago when the people of eastern  

                                                           
14. Ernest J.H. Mackay supple mented it with further Excavations at Mohenjo-Daro, Delhi, 1938, P. 86 



mesopotamis  extracted  pure  copper  and put that to common use.  Copper was used for making  

axes, knives, hammers and  draggers.  Copper needles have been found in predemastic. Egyptian  

graves,  which  it  is  estimated  date  back  to  4000  B.C. copper tools and weapons were then in  

common use in Egypt.  The people of copper age however, realized that the tools made of copper  

could not be put to much use because due to softness of metal these lost their edges very quickly. 

 

Bronze Age 

  Copper  age  was  followed by Bronze age.  Bronze was known in the near east by  

4000 B.C.,  in  Spain  and Italy by 2000 B.C. and in Egypt by 1580 B.C. Bronze is a metal which  

is  combination  of  melted  zinc  with  melted copper.  It was put to much use in Egypt and Troy.    

The  Bronze was used by the  people of  Mohenjo-Daro in the east almost at the  same  time  as it    

began  to  be  used  in  Egypt.  Its  use  spread  somewhat  slowly.  It  was  put to much use in the  

making  of  tools  and  equipment’s  because  as compared with those prepared with pure copper,  

these were of fine quality and more durable.15        

 

Iron Age 

  The  discovery of iron brought still more  changes in the living of the people.  The  

oldest  known  iron  knives  date  back  to  1500  B.C.  The  pioneers  in  smelting of iron ores are  

believed to be the hitties who lived along the shores of the Back sea, east of halys  River  in  Asia  

minor.  Their produce rapidly spread both in the east as well as  the  west.  Early  iron  culture  in  

Europe  is  divided into two important periods; one which developed in Austrian Tyrol called the  

hallstatti  and  the  other  which  developed  near  lake,  neuchatel  in   Switzerland.  The   former  

specialized  in  making  swords,  daggers,  spears, arrows, razors, knives, sickles and also articles  
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for  ornamentation  of  their  bodies.  These  show  their  workmanship  and  artistic sense.  It was  

during this age that plowshares with metal points were introduced. 

Stone Carving 

  Stone Carving is an activity where pieces of rough natural stone are shaped by the  

controlled removal of stone.  Owing to the  permanence  of the material, stone work has survived  

which  was  created  during  our   prehistory  or  past  time.  Work   Carried   out   by   paleolithic   

societies  to   create  stone  tools  is  more often referred to  as  knapping.  Stone  Carving  that  is  

done  to  produce  lettering  is more often  referred to as lettering.  The process of removing stone  

from  the  earth  is  called  mining or quarrying. Stone   Carving  is  one  of  the  processes  which   

may  be  used by an artist when creating  a  sculpture.  The  term  also  refers  to  the   activity  of   

masons  in  dressing stone blocks for use   in   architecture,   building  or civil   engineering.  It is  

also  a  phrase  used  by  archaeologists,  historians  and  anthropologists  to describe the  activity   

involved  in  making  some  type  of petroglyphs.16 

 

History 

  The  earliest  known  works  of representational art are stone carvings often marks  

carved  into  rock  or  petrogluphs  will  survive  where  painted  work  will  not prehistoric venus  

figurines  such  as  the  venus of Berekhat Ram may be as old as 2,50,000 years and are carved in  

stone such as tuft and linestone. 

 

  These earliest examples of the stone  carving are the result of hitting or scratching  

a softer stone with a harder one,  although  sometimes more resilient materials such as antlers are  

known  to  have  been  used  for  relatively  soft  stone.  Another  early  technique  was  to  use an  
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abrasive  that  was  rubbed  on  the  stone to remove the unwanted area.  Prior to the discovery of  

steel  by  any culture, all stone carving was carried out by using an abrasion technique, following  

rough  hewing  of  the stone block using hammers.  The reason for this is that bronze, the hardest  

available  metal  until  steel,  is  not  hard  enough to work any but the suftest stone.  The Ancient  

Greeks  used  the  ductility  of  bronze  to  trap  small granules of carborundum, that are naturally  

occurring on the island of milos, thus making a very efficient file for abrading the stone. 

 

  The  development of  iron  made  possible  stone   carving  tools,  such  as chisels,  

drills  and  saws  made  from  steel,  that  were capable of being hardened and tempered to a state  

hard enough to cut stone without deforming, while not being so brittle as to shatter  carving tools  

have changed little since then.  Modern industrial,  large  quantity techniques still rely heavily on  

abrasion  to  cut  and  remove  stone, although at a significantly faster rate with processes such as  

water erosion and diamond saw cutting.17 

 

  One   modern   stone   carving   technique   uses  a  new process. The technique of  

applying  sudden  high  temperature  to  the  surface.  The expansion of the top surface due to the  

sudden  increase in temperature causes it to break away.  On a small scale, Oxy-acetylene torches  

are  used.  On  an  industrial  scals,  lasers are used on a massive scale, carvings such as the crazy  

horse  memorial  carved  from the  Harney peak granitee of mount Rushmore and the confederate  

memorial park in Albany, Georgia are produced using jet heat torches. 

 

Stone Sculpture 

  Carving   Stone   into   Sculpture  is  an  activity   older   than   civilization   itself.   

                                                           
17. Vidya Dhar Mahajan, History of India, 1526 A.D, S. Chand and Company Ltd, 1977, P. 63 



Prehistoric Sculpture were usually human forms, such as the venus of willendorf and the faceless  

statues of the  Cycladic  Cultures.  Later  cultures  devised  animals,  human-animal and abrasive  

techniques and modern technology employs pneumatic hammers and other devices.  But for most  

of human history sculpture used hammer and chisel as the basic tools for Carving Stone. 

 

The  process  begins with the selection of a stone for carving.  Some artists use the  

stone  itself  as  inspiration,  the Renaissance artist Michelangelo Claimed that his job was to free  

the  human  form  trapped  inside  the  block.  Other artists begin with a form already in mind and  

find a stone to  complement their vision.  The  sculptor may begin by  forming a model in clay or  

wax,  sketching  the  form  of the statue on paper or drawing a general outline of the statue on the  

stone itself. 

 

  The final  stage of the  carving  process  is polishing.  Sand paper can be used as a  

first  step  in  the  polishing  process  or  sand  cloth.  A  stone  that is harder and rougher than the   

sculpture  media,  is  also  used  in  the finishing process.  This  abrading, or wearing away brings  

out the stone, reveals patterns in the surface and adds a sheen.  Tin and iron oxides are often used  

to give the stone a highly reflective exterior.18   

 

  Sculptures  can be carved either the direct or the indirect carving method.  Indirect   

carving  is  a  way of  carving by  using an accurate clay,  wax  or  plaster  model,  which  is  then   

copied  with  the  use  of  a  compass  or  proportional divider or a pointing  machine.  The  direct  

carving  method  is  a  way  of  carving in a more intuitive way, without first making an elaborate  

model.  Sometimes a sketch on paper or a rough clay draft is made. 

                                                           
18. Nikhi Gulati, The People of the Indus, Penguln Random House India Private Limited, 2022, P.P: 98 to 101. 



 

 

Stone Carving Considerations 

  Stone has been used for carving since ancient times for many reasons.  Most types  

of stone are easies find than  metal ores, which have to be  mined and  smelted.  Stone can be dug  

from  the  surface  and carved with hand tools.  Stone is more durable than wood, and carvings in  

stone  last  much  longer  than  wooden  artifacts.  Stone comes in many varieties and artists have  

abundant choices in color, quality and relative hardness. 

 

  Soft stone such as  Chalk,  Soapstone,  Pumice and Tufa can be easily carved with  

found   items   such   as harder stone or in the case of chalk even the  fingernail.   Limestones and  

marbles  can   be  worked  using   abrasives  and  simple  iron  tools.  Granite,   basalt  and   some  

metamorphic  stone is  difficult to  carved even with iron or steel tools,  usually  tungsten carbide  

tipped  tools are used, although abrasives still work well.  Modern techniques often use abrasives  

attached to machine tools to cut the stone.19 

 

  Precious  and  semi-precious gemstone are also carved into delicate shaped, this is  

sometimes   referred   to  as   lapidary,  although  strictly  speaking  lapidary  refers to cutting and  

polishing alone.  When  worked,  some stones released dust that can damage lungs so a respirator  

is sometimes needed. 

 

Stone Shaping and Tools 
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 Basic  stone  carving  tools  fall  into  five  categories: 

Percussion   tools   for   hitting – Such   as  mallets,  axes,  adzes,  bouchards   and 

toothed  hammers.  Tools  for  rough  shaping  of  stone, to  form  a  block the size needed for the 

carving.  These  include  feathers  and wedges and pitching tools.   Chisels  for  cutting – such  as   

lettering  chisels,  points,  pitching  tools  and claw chisels.  Chisels, in turn may be handheld and  

hammered  or  pneumatic  powered.  Diamond  tools  which include burrs, cup wheels and blades  

mounted   on  a  host  of  power  tools.  These   are  used  sometimes  through  the  entire  carving   

process   form   rough  work  to  the  final  finish.  Abrasives  for   material   removals – Such   as    

Carborundum  blocks,  drills, saws, grinding and   cutting wheels, water abrasive  machinery and  

dressing tools such as French and English drags. 

More   advanced   processes,   such  as  laser   cutting  and  jet  torches,  use  sudden  high  

temperature  with  a  combination  of  cooling  water  to  spall  flakes   of   stone.  Other   modern  

processes  may   involve  diamond-wire  machines  or  other  large-scale production equipment to  

remove  large  sections  of  undesired stone. The  use  of  chisels  for  stone   carving   is  possible   

in  several  ways.  Two  are, 

The  mason’s  stroke,  in which a flat chisel is used at approximately 90 degrees to  

the  surface  in  an  organized  sweep.  It  shatters  the  stone  beneath  it and each successive pass  

lowers  the  surface.  The  lettering  stroke,  in  which  the  chisel  is  used  along  the   surface   at  

approximately 30 degrees to cut beneath the existing surface.20 

 There  are  many  types  and  styles  of  stone  carving  tools,  each  carver  will decide for  

themselves which tools to use.  Traditionalists might use hand tools only. 

• Lettering  chisels  for  incising  small  strockes  create    the   details   of   latter    in larger 

applications.   Fishtail   carving  chisels  are  used  to  create   pockets,   valleys   and   for  

intricate  carving, whilst providing good visibility around the stone.  

                                                           
20. Tony Joseph, Early Indians, Publisher Juggernaul, India, 2018, P.P: 195 to 198. 



• Masonry chisels are used for the general shaping of stones. 

• Stone point tools are used to rough out the surface of the stone. 

• Stone claw tools are used to remove large quantities of stone. 

• Stone pitching tools are used to remove large quantities of stone. 

• Stone  nickers  are  used to split stones by tracing a line along the stone with progressive 

strikes until the stone breaks along the line. 

   

Powered   pneumatic   hammers  make  the  hard   work  easier  progress  on  shaping  stone  

is  faster  with  pneumatic carving tools.  Air hammers place many thousands of impacts per minute  

upon  the  end  of  the  tool,  which  would  usually be manufactured or modified to suit the purpose.   

This type of tool creates the ability to ‘shave’ the stone,  providing a  smooth and  consistent stroke,  

allowing for larger surfaces to be worked. Among  modern  tool  types,  there  are  two  main  stone   

carving  chisels:21 

Hear  treated  high  carbon  steel  tools-generally  forged. Tungsten   carbide   tipped   

tools-generally  forget,  slotted and carbide inserts  brazed in to provide a harder and longer wearing  

cutting edge.     

 

Pottery 

  Some  beautiful spacimens of coloured as well as glazed pottery, indicated that the  

Indus  Valley  potter was a skilled craftsman who could give both colour shape and delicacy to his  

pots. 

 

Painting 

  The Indus Valley people were very fond of painting.  Different kinds of figures and  

                                                           
21. Ruth Young and Robin Coningnam, The Archaeology of south Asia from the Indus to Asoka, 6500 BCE-200 

CE, 2015, P. 202.  



designs were drawn  on earthern wares and utensils.  The Indus Valley people had achieved a great  

skill in drawing the figures of both men, animals and various other objects of nature. 

Art of Carving 

  The Indus Valley people were good in the art of carving.  Their engravings of 

various animals on the numerous seals were remarkable.  The carving of animals like the buffalo, 

bison, rhinoceros, tiger, deer and humped bull was full of realism.  Furniture and utensils of various 

kinds and designs indicate a high degree of civilization with centiries of development behind it.  

Special mention may be made of pottery.22  Sometimes beautifully painted which supplied 

numerous vessels for the kitchen, querns, palettes and jar-stands made of stone, needles, awls, 

knives, axes, saws, sickles and fish-hooks made of bronze or copper chairs and bedsteads made of 

wood, stools; lamps of copper shell and clay pattery candle stick indicating the use of candles, 

pottery toys for children including whistles, rattles and clay matles of men, women, birds and 

animals.  Special interest attaches to the toy clay, carts as they are the earliest specimens of wheeled 

hicles so for known, marbles, balls and dice were the favourite games and among other pastimes 

may be mentioned munting, bull-fighting, trapping of birds and firshing.  Bullock carts of the 

common type with or without a gabled roof formed the chief conveyance, though a copper 

specimen found at Harappa resembles the modern Ekka with a canopy scles with regular pleces of 

weight, as well as slips of shell with marks of linear measurements, insicated that regular units of 

weight and length were in use. 

          Among industrial arts and crafts, spinning of wool and cotton seems to have been 

very popular both among the poor and the rich for the whorls, made of chapa as well as costly 

materials have been found.  That the dyeing of the fabrics was well-known is proved by the wctual 
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find of dyers vars.  Five wheel made wares of various shapes and designs show the high 

development of patter’s art. The representation of ship on a seal indicates maritime activity, and 

there is enough evidence to show that the peoples of the Sindhu Valley carried on trade not only 

with other parts of India but also with sumer and other famous centres of culture in western Asia 

and probably also with Egypt and Crete.23 

                        Human and animal figures, have been found in large numbers some of the animals 

figures and specially those engraved on the numerous seals, show a high degree of technical skill 

and artistic ability.  Some of the seals have been regarded as master-pieces of ongraver’s art.  That 

the artists in the Sindhu Valley excelled in making human figures also, is proved by two small 

statues discovered at Harappa.  For accuracy of anatomical details combined with delineation of 

feeling and movement, they fully deserve to be raked as a high class of art.  Some European critics 

have even gone so far as to say that “for pure simplicity and teeling nothing to compated with this 

masterpiece was produced until the age of hells” 

                        The figures on the seals are mostly those of anilams such as anicorn, bull, elepjant, 

tiger, rhinoceros, the gharial and the antelope.  The commonest animals is the unicorn with a single 

protruding horn there were besides mythical animals of composite nature, trees and human figures, 

both male and female.  No satisfactory explanation has yet been offered of the nature and object 

of these seals or the uses to which they were put.  This problem cannot be solved until the 

inscription on them are deciphered. 

                                                           
23. Brian Williams, Daily Life in the Indus Valley Civilization, New Delhi, 2015, P. 48. 



                        There can be hardly any doubt, however, that some of these seals had a religious 

significance.  Though  in  the  absence  of  written texts, we cannot say much of the religious ideas, 

beliefs and practices of the peoples the seals, images and the figures enables us to throw some tight 

on the subject. 

The Indus Script 

  The script of the Indus Civilization has dified the attempts of the scholars to 

penetrate into its mystory.  The Indus Civilization was Pre-Aryan and its people, Language and 

style were Dravidian.  The Indus script from the left to the right and translitorates the same into 

the Tamil Language.24  ‘The Indo-Sumerian seals Deciphered’, waddle maintained that the Indus 

Valley was colonized by the Sumerians in the fourth millennium B.C and they introduced their 

language and script there.  The Indus script is derived from the Sumerian script .  On account of 

the pictographic Nature of the earliest scripts of egypt, create, western Asia and India.  There is 

some resemblance in them but the present stale of our knowledge it is impossible to say with 

lertainty as to whether the Sumerians borrowed their script form the Indus valley or the people of 

the Indus Valley borrowed their script form the Sumerian script.  According to the historical 

traditions, the authors of the Sumerian civilization themselves came from outside.  The Indus script 

originated in India and it was from here that it was taken to sumer.  The basic alphabet of the Indus 

script consisted of about 350 signs.  Mortimer Wheller says, the conditions requsilte for the 

intertation of the script a bilingual inscription including a known language or along inscription 

with significant recurrent features are not yet present. 25 

                                                           
24. Dr. Piyush Chauhan, Indian Architecture (Ancient to Modern), Sales@axisbooksindia.com New Delhi, 2011, 

P.27. 

25. M.S. Ganesh, Understanding Harappa Civilization in the Greater Indus Valley, 2006, New Delhi, P.P: 21 to 42. 
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Chapter-IV 

      

Fall of Indus Valley Civilization 

 

Causes for the Decline 

Environmental Factors 

  Several Harappan Sites are around the now dried-up Ghaggar-Hakra river, which 

flows South of the Indus and Parallel to it.  Most of the Scholars as already seen in origins now 

feel that the Ghagger-Hakra was a mighty river during Harappan times and may have been the 

mythic Saraswati river that the Rigveda and other soures talked about.  According to this theory, 

earthquakes in the Himalayas which are fold mountains may have resulted in a shift in the 

Ghaggar-Hakra river destroying cities in the process, subsequent flooding and drying up of the 

river may have affected the surviving Harappans who may have moved southwards.  

 

Economic Factors 

  According to another theory, if trade had triggered grow and prosperity of the 

Harappans, it also sounded the death-knell for this civilization.  A steep-decline in trade causing a 

severe economic depression may have turned many urban centers into ghost towns.  Besides, 



archaeologists have reported evidence of street on Goachments, a breakdown in Sanitation and 

massive squatter colonies, indicating socio-cultural erosion. 26  

 

 

Survival and continuity 

  The Harappans who survived the Natural calamities and the socio-economic 

erosion may have moved southwards, finally adopting the culture of their new homelands.  The 

tales of destruction by floods and natural calamities may have passed into folklore and then into 

the myths of succeeding generations.  The loss for the Harappans was the gain for the Gangetic 

plains, where the stage was set for an equally memorable period in ancient Indian history part of 

the foundation for that was laid by the survivors of the Harappan civilization. 

 

Process and Nuture of Decline 

Degeneration in Late Harappan Phase 

  Hence the decline and transformation of the Indus Civilization has to be understood 

in its own terms and it is here that we have to focus closely on archaeological stratigraphy and the 

changing cultural situation to which attention has been drawn long ago in the context of Sind. 

  The idea of a degenerate late Harappan Phase was first put forward in the context 

of pottery found in the upper levels of two sites in Sind, Jhukar, Lohumjodaro certain ceramic 
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changes were taking place towards the stratigraphically upper or late phase of the Indus 

Civilization.27 

  The brick masonry of Mohenjo-Daro during is late period, was poor by the standard 

of the earlier periods, a particular excavated area came to contain potters kils including one in the 

hiddle of its main street.  That the potters could set up kills in an area which was urely sesidential 

before, was an indication that the civic standard had remarkably declined during this period. 

  The same point has been highlighted by the current excavations at Harappa.  Over 

crowding of the site has also been noted here towards the late phase.  The period which has 

specifically been called late Harappan is period, characterized by a pottery known as cemetery the 

wares and drains and burnt bricks of a smaller size.  One notes that though the pottery changes, 

the elements of urban planning remain. 

  The evidence of transformation is clear in the Indo-Gangetic divide too.  The 

transformation was initially worked out on the basis of stratigraphy and associated ceramic 

contrinuities and changes at sites like Mitathal and Siswal in Haryana.  There is no dramatic 

cultural discontinuity anywhere.  Settlements are established and abandoned and items of matenial 

culture change through time, but there is no indication that the region was ever abandoned 

completely or that it withessed a dramatic influx of foreign cultural gloups. 

 

Continuity and Transformation 
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  Continuity and transformation are the fundamental feature of the phase after the 

mature Harappan period, in all the distribution arts.  The cultural situation varied from area to area. 

In the Kachhi plain, the earlier tradition continued with new elements at the site of pirale, whereas 

in south Bauchistan, the Kulli culture might have lingered on.28  At Jhukar in Sind, only a new 

pottery style emerged in association with the continuing mature Harappan tradition without any 

break or sudden change in cultural continuity, but the Indus script was limited to petsherds, among 

other things. Cemetery they ware culture is best focused in cholisan, which has 50 odd sites of this 

late Harappan period. The entire area between the Sutlrj and the Yamuna is dotted with late 

Harappan sites, with a strong concentration in the upper doab.  There is no reason to thing that its 

agricultural diversity and richness became any less during this period. In Gujarat, there is 

apparently a miscellany of situation, ranging from the small sites with cattle pens (kanewal) to the 

fortified ones like Rojdi and Bet Dwaraka. The use of seript becomes less common in comparison 

with the earlier period but does not disappear. Agriculture remains firmly entrenched, as in the 

earlier period, and if anything may have even expanded its scope. In Gujarat at leust, the tradition 

of foreign trade continues the discovery of a seal with a motif (‘whol’ motif) common in the Gulf, 

at Bet Dwaraka and the finds of Indus and Indus related seals at Nippur and in Failaka are enough 

of this continuity of the mature Harappan tradition of external trade. 

  Evidence of Decline and shift of settlements at the same time, there is marked 

overall element of decline.  The archaeological repertoire becomes much simpler, the use of script 

becomes very limited, and there was much less use of raw materials transported over long distance.  

While trying to explain this decline, one has to point out a major feature of the distribution of late 

Harappan sites between the sutle, and the Yamuna.  There was a remarkable shift of the focus of 
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settlements towards the Doab during this period.  We do not really know why this shift took place, 

but the increased phace of the drying up of the Ghaggar-Hakra system seems to have been one 

reason.29 

  Another reason may have been the fact that the Harappan overstretched themselves.  

Their foundations in many areas of their distribution were not particularly deep.  In Cholistan and 

some parts of Sind, west Punjab, Haryana and Gujarat, they had an ancestry going back either to 

the Hakra ware period or the early phase of the early Harappans. 

  One has to admit that the Harappans eventually came to be rather thinly stratched 

on the ground, and the weakening of their political fabric was almost inevitable.  They were 

swallowed up, as it were by the much less advanced pre-agricultural groups of inner India. Once 

the Harappan moved and settled in the upper part of the Doab, they were geographically bound to 

be drawn into the main cultural development of the Ganga Valey. Similarly, from the geographical 

point of view, their dense distribution in Gujarat in the late Harappan period means that their 

interaction with, or movement towards, southeast Rajasthan, Malwa and the Deccan becomes a 

distinct possibility. There was also a straight movement towards the Deccan along the Tapti valley, 

and there is evidence of interaction with both southeast Rajasthan and Malwa.  The Harappans, in 

fact, were moving into the flow of cultural development of inner India. 

 

Decline and Disappearance of the Indus Civilization 
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  Our knowledge about the decay and decline of the Indus Civilization is still in a 

conjectural stage more or less nothing, therefore, can be said with certainty at this stage of our 

knowledge.  Archaeologists have however tried to find out from the available evidences the factors 

that were very likely to have caused the decay and disappearance of the civilization. The problem 

is a controversial one there is no doubt.30  Most of the archaeologists are of the opinion that the 

climatic change in the Indus region was by and large responsible for the dacay and disappearance 

of the Indus Civilization.  As sir Mortimer Wheeler says, ‘The rainfall in the Indus zone was 

somewhat more ample and equable than it is today.  Except the riverine strips and areas artificially 

irnigated, the whole terrain in now sandy.  Yet it was in these mountainous and desert areas that 

earliest agricultural communities of India have been identified ‘.  It is impossible to believe that 

the people of Mohenjo-Daro or Harappa or for that matter the people of the Indus region could 

develop a culture as they did in an arid, inhospitable desert.  There are evidences that Indus region 

was marshy and sungle infested.  The vivid representations by the artists of the time of tiger, 

buffalo, rhinoceros, elephants with whom they were obviously familiar bear out this fact.  The 

extreme scarcity of evidence of camel indicate that the area was not dried, arid desert.  Adequate 

wares supply from rainfall and rivers made the region fertile and suitable for agriculture.  Which 

was the main stay of the economic life of the Indus people. 

  But the climate began to undergo a gradual but sharp change.  Aurel stein observes 

that evidence “distinctly pointed to the local climate having undergone a great change since the 

Chalcolithic times in its effect on agriculture”.  While there was less of rainfall and consequently 

more of heat, the moisture contained in the soil was brought to the surface as a result of 
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evaporation.  The crust of the soil became white, arid and brittle.31  This process of “desiccation 

was for advanced by the time Alexander the Great whose returning army was decimated in the 

cheerless wastes of makran.  And it may be said that an increasing aridity had already contributed 

to the down fall of the Indus cities”. Now, what were the cause of the desiceation of the Indus 

zone?  It is variously suggested that the northward movement of the Atlantic Cyclone which 

deflected southwards to north Africa and extended to Arabia, Persia and India.  It has also been 

suggested that the southwestern monsoon touched the Indus Valley.  But these are more 

suggestions.  But as wheeler points out the basic climatic change is unlikely to have been the sole 

or oven the main cause in the deterioration of the agricultural conditions in the Indus Valley and 

its environs.  True that a basic change in the climatic conditions may be reasonably argued but 

human neglect or interference was no less an important contributory factor. 

  Millions of kiln-burnt bricks must have required fuel which the forests could yield.  

Excassive deforestation that resulted in consequence of drawing timbar for the kiln from the forest 

led to decrease in rain fall.  Human neglect was also evidenced in inadequate maintenance of such 

dams and irrigation canals as may have been found necessary, a falling off in agricultural standards 

etc., are factors which resulted in the reduction in the precipitation of moisture which led to 

progressive decision.  Besisdes these domestic potenlails for the decay and disappearance of the 

Indus Civilization, must be added the invasion of the nomadic outsiders in the second millennium 

B.C. which broke up the organized agriculture alilogether.  It is likely that the invaders were none 

other than the Aryans who entered India during the middle of the second millennium B.C. (B.C. 

1500) when Harappa was first built the citadel was defended by a great turret wall. 
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           In course of time it was refaced more strongly than before.  Towards the later history 

of Harappa its defences were further strengthened and one of its gateways towards the west was 

wholly blocked.  All this was certainly because the city was threatened by invaders.  In Mohenjo-

Daro also there was a walled citadel, the town was in the lower level.  The first to suffer were the 

Beluchistan villages.32  When gradually the barbarians, i.e., the outsiders had conquered the 

outlying villages, people flocked within the cities.  The Indus Cities must have suffered great strain.  

In order to accommodate more people large rooms at Mohenjo-Daro were divided into smaller 

rooms.  Potter’s kilns were built within the city.   

           Jewelleries were buried to secure them against the invaders.  The city become over-

crowded and full of new comers upon whom the city fathers could not enforce the age old pattern 

of its culture.   

           Naturally, the high civic standard fell and the towns and cities became derelict, 

decadent settlements hastening to their end “Later day Mohenjo-Daro and by inference Harappa 

and the rest” remarks wheeler “were poor shadows of former selves”.  The end of the Indus 

Civilization was a more question of time.  Besides progressive desiccation, the growing danger of 

floods was certainly responsible for the evacuation of Mohenjo-Daro, although flood was only one 

of the causes.  The rising water level due to the immense quantity of silt brought down annually 

by the Indus water had caused devastating floods that swept over the city at least on three 

occasions.  A mud brick embankment or bund 43 feet high, was constructed to protect the city 

from the devastation of flood and had to be reinforced externally.  A large drain made of kiln burnt 

bricks which lay along the foot of the embankment had to be rebuilt at a level 14 feet higher 
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denoting that the water level was rising up as a result of silting.33  Houses were also rebuilt on 

higher level in order to make them secure against flood.  When the end came it would seem that 

most of the citizens of Mohenjo-Daro had fled.  But from a group of huddled skeletons in one of 

the houses, one skeleton of a woman lying on the steps of a well suggests that a few stragglers 

were overtaken by the invaders.  Thus numenous causes, both natural and human were responsible 

for the end of the Indus Civilization.  About the invaders who gave the ultimate blow for the 

disappearance of the civilization opinions vary.  Sir John Marshall’s opinion that a period of nearly 

two centuries elapsed between the end of the Indus Civilization and coming of the Aryans.  This 

indicates, according to him that the fall of the Indus Civilization was due to invasion by people 

other than the Aryans.  But recent excavations at Harappa and elsewhere, indication of the rig veda 

itself, have tended to reduces the gap suggested by Sir John Marshall.  “Many competent scholars 

led by Sir Mortimer Wheeler, now believe that Harappa Civilization was overthrown by the 

Aryans.  The skeletal remains excavated in the later cemetery at Harappa are those of the true 

Vedic Aryans and that the forts or citadels, the Vedic war and Indra is said to have destroyed, 

included Harappa in their mumber”. 34  
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Conclusion 

 

 In some cases, disclosures of great cultures of the past have been made unintentionally. In 

1856, Brothers James and William Burton who were occupied with laying out the railroad line 

from Karachi to Lahore attempted to get blocks for their line from the close-by hills. This 

burrowing prompted the revelation of two antiquated urban communities, Harappa in West Punjab 

and Mohenjo-Daro in Sind.  

The credit of inquiry of this obscure human progress goes conveyed to Ray Bahadur 

Dayaram. He uncovered this place in 1921 under the direction of Sir John Marshall. After roughly 

1 year in 1922 at the season of uncovering one more place was found in Larkana at Pakistan. 

Keeping in view the information of this place it was accepted that this human advancement was 

restricted just to Sindhu Valley. Thus, this human advancement was called by the name 'Sindhu 

valley'. Be that as it may, with the progression of time at the point when the remaining parts of this 

development were found past the boundary of this valley, this human advancement was called by 

the name of 'Harappa Civilization’ too. Since, of the reason that the mainstays of this human 

progress were found in Harappa, it appeared to be ideal to call it Harappa Civilization. 

The urban culture of the Bronze Age found in Harappa in Pakistani Punjab was a way 

softening revelation upto 1853, Alexander. Cunningham, the British designer who turned into an 

extraordinary excavator voyager, saw a Harappan seal. Then the seal demonstrated a bull and six 

composed letters, he didn't understand its significance much later, in 1921, the possibility of the 

site of Harappa was acknowledged when an Indian classicist, Daya Ram Sahni, began exhuming 

it. At about a similar time, R. D. Banerjee, a history specialist, unearthed the site of Mohenjo-Daro 

in Sindh. Both found ceramics and different artifacts characteristic of a created progress. 



Substantial scale unearthing was done the under the general supervision of Marshall in 1931, 

Mackay uncovered a similar site in 1938. Vats unearthed at Harappa in 1940. In 1946 Mortimer 

Wheeler exhumed Harappa, and the removal of the pre-Independence and pre-Partition period 

conveyed to light imperative artifacts of the Harappan culture at different locales where bronze 

was utilized.  

In the post-Independence period, archeologists from both India and Pakistan uncovered the 

Harappan and associated destinations. Suraj Bhan, M.K. Dhavalikar, J.P Joshi, B.B. Lal, S.R. Rao, 

B.K. Thapar, R.S. Bisht, and others worked in Gujarat, Haryana, and Rajasthan.  

In Pakistan, Kot Diji in the focal Indus Valley was exhumed by E.A. Khan and incredible 

consideration were paid to the Hakra and pre-Hakra societies by M.R. Mughal. and H. Dani 

unearthed the Gandhara the graves in the North-West Frontier Province of Pakistan.  

Thus, the currently available data suggests that, instead of coming to an abrupt end, the 

Indus Civilization merged into the main flow of Indian cultural development.  There is a clear 

movement of the Harappans from the Indo-Gangetic divide to the Ganga-Yamuna doab and there 

are also suggestions of their branching out in the directions of Malwa and Maharashtra from 

Gujarat.  However, the Indus Civilization merged in the later pattern of Neolithic-chalcolithic 

growth in inner India was not its urban form.  The urban traits could have lingered on at sites such 

as Rojdi and Bet Dwaraka in Gujarat and Kudwala in Cholistan, but the impression is of a much 

larger number of smaller settlements, with a more diversified agricultural economy. 
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Findings 

• Among the Indus Valley Civilization the settlements were the most important urban centres 

of Harappa, Mohenjodaro, Ganeriwala, Dholavira and Rakhigaxhi.  

• Standardized weights and measures, metallurgy with copper, bronze and tin are the 

important inventions. 

• Copper dog and bird of Lothal and the Bronze figure of a bull from Kalibangan shows that 

Bronze casting was popular at all centers of Indus Valley Civilization. 

• The buildings made of bricks with a very similar color from Mohenjodaro or Harappa. 

• The religion practised by the Indus Valley People was a mix of early Hinduism, Jainism 

and Buddhism. 
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