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Introduction 

                     The history of Aurangzeb is practically the history of India for sixty years. 

His own reign (1658-1707) covers the second half of the seventeenth century and stands 

forth as a most important epoch in the annals of our country. Under him the Mughal 

Empire reached its greatest extent, and the largest single state ever known in India from 

the dawn of history to the rise of the British power was formed. From Ghazni to 

Chatgaon, from Kashmir to the Karnataka, the continent of India obeyed one sceptre. 

Islam made its last onward movement in India in this reign.  

                     The empire thus formed, while un- precedence in size, was also one political 

unit.  The reign of Aurangzeb is also marked by the upspringing of the Maratha 

nationality out of the ashes of their short-lived kingship and by the appearance of the 

Sikh sect in the role of warriors and armed opponents of the ruling power. Thus the 

supreme factors of Indian history in the 18th and early 19th centuries owe their origin to 

Aurangzeb's reign and policy. 

Aims and Purpose 

                 This project, throw flood of light on the Mughal ruler Aurangzeb and his 

character. It helps the present generation to know the history of Aurangzeb and his 

impact in the every aspects in the history of India till today. This study reveals the life 

history, his attitude towards his father, brothers, sisters and Hindus. From this study 

review his own thoughts and action were the causes for the decline of Mughal Empire.  
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Methodology 

             Different research methods have been used in this project. They are analytical 

method and descriptive method. The source materials have been critically analysed and 

investigated. The descriptive method is used in the presentation of the study in order to 

make the project understandable to the readers. 

Review of Literature  

              The present study on “Aurangzeb – The Least Favourite Ruler of Mughals” is 

based on historical method. Primary and secondary and published sources are utilized. 

Biographies of Aurangzeb written by different authors and contemporary books available 

in different libraries are consulted.  

Outline of the Chapters   

               This study has four chapter excluding the introduction and conclusion. The 

introduction gives the relevance of the topic with the detailed account of the sources 

collected for writing the project. The first chapter describes the Early Life of Aurangzeb 

and his viceroyalty of Deccan. The second chapter refers to the War of Succession. The 

third chapter describes his policy towards the Hindus. The fourth chapter explains the 

administration under Aurangzeb and the project work ended with conclusion.  
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Chapter One 

Early Life 

                    Muhi-ud-din Muhammad Aurangzeb, who ascended the throne of Delhi as 

Alamgir, was the sixth child of Shah Jahan and Mumtaz Mahal. He was born at Dohad in 

the night of 24th October 1618 A.D.1 

                    From 1622 till the end of his father's reign, Shah Jahan was under the old 

Emperor's disfavour and was driven into rebellion in self-defence. But the prince's efforts 

were unsuccessful, and he had at last to submit to his father and give up his young sons, 

Dara and Aurangzeb, as hostages. These two reached Jahangir's court at Lahore in June 

1626. Shortly afterwards Jahangir died, Shah Jahan ascended the throne and the two boys 

were brought to him at Agra by Asaf Khan on 26th February 1628. 

                   Thus, at the age of ten he came to a settled life; and arrangements were 

evidently now made for his regular education. Mir Muhammad Hashim of Gilan is 

recorded as his teacher. Bernier speaks of Mulla Salih as his old teacher, but the Persian 

histories do not bear this statement out.  That Aurangzeb had a natural keenness of mind 

and quickly learnt what he read, can readily believe. His correspondence proves that he 

had thoroughly mastered the Quran and the Traditional Sayings of Muhammad (Hadis) 

and was ever ready with apt quotations from them. He spoke and wrote Arabic and 

                                                           
1Haokip.D. Sonkhojang. History of Mughal India.New Delhi: A.P.H.Publishing Corporation.2018.p.54. 
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Persian like a scholar. Hindustani was his mother tongue, the language used by the 

Mughal Court in private life. He had some knowledge of Hindi, too, and could talk and 

recite popular sayings in that language. Aurangzeb wrote Arabic in a vigorous and 

masterly naskh hand. In this he used to copy the Quran.  

                  Two such manuscripts of his transcription he presented to Mecca and Medina, 

after richly binding and illuminating them. Painting he never appreciated. Music he 

banished from: his Court, in the outburst of devotion which marked the completion of the 

tenth year of his reign. Fine china-ware he liked. But he had none of his father's passion 

for building. No masterpiece of architecture, no superb or exquisite mosque, hall, or tomb 

marks his reign.  

                   All that he built were common place necessary things, such as the mosques 

which marked the scenes of his victories and the numberless sarais which he built along 

the imperial highways running to the south and the west.  Except one, the Pearl Mosque 

in the Delhi palace, which was begun on 10th  December 1080 and completed in 5 years 

at a cost of one lack and sixty thousand Rupees, (A.D 488). Its mosque at Lahore is not 

the best one in that city. The tomb of his wife Dilras Banu at Aurangabad was his 

grandest building. 

                     On 13th December 1634, he got his first post in the Mughal peerage, with the 

rank of a Commander of ten thousand horse. Next September he was sent to the Bundela 

expedition (1685) in order to learn the art of war and the control of men by actual 

experience.2 

                                                           
2 Baig. M.R.A. The Muslim Dilemma in India. New Delhi:Vikas Publishing House.1967.p.43. 
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Aurangzeb's First Viceroyalty of the Deccan 

                      Towards the close of Akbar's reign, the Mughal Empire began to expand 

southwards beyond the Narmada river.  Shah Jahan on his accession in 1627, which just 

followed Malik Ambar's death, began a vigorous policy in the Deccan. The affairs of the 

Deccan having been at last settled and the Mughal boundary clearly marked and publicly 

recognized by the local princes, Shah Jahan returned to Northern India, leaving 

Aurangzeb (14th July, 1636) as viceroy of the Deccan, with his seat at Aurangabad.  

                   This town, founded by Malik Ambar, at the village of Khirki, was allowed by 

Shah Jahan to be named Aurangabad after his third son. Aurangzeb married four wives. 

By them he had 10 children both boys and girls. They are Zeb-un-Nisa, Zinat-un-Nisa, 

Zundat-un-Nisa, Muhammad Azan, Muhammad Akbar, Muhammad Sultan, Muhammad 

Muazzam, Badr-un-Nisa, Mr-un-Nisa, Muhammad Kambakhsh. 

Episode of Hira Bai 

                         Besides the above four there was another woman whose supple grace, 

musical skill, and mastery of blandishments, made her the heroine of the only romance in 

the puritan Emperor's life. Hira Bai surnamed Zainabadi was a young slave-girl in the 

keeping of Mir Khalil, who had married a sister of Aurangzeb's mother. During his 

viceroyalty of the Deccan, the prince paid a visit to his aunt at Burhanpur.  
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                  There, while strolling in the park of Zainabad on the other side of the Tapti, he 

beheld Hira Bai unveiled among his aunt's train. The artful beauty "on seeing a mango-

tree laden with fruits, advanced in mirth and amorous play, jumped up, and plucked a 

mango, as if unconscious of the prince's presence." The vision of her matchless charms 

stormed Aurangzeb's heart in a moment; "with shameless importunity he took her away 

from his aunt's house and became utterly infatuated with her."  

                  So much so, that one day she offered him a cup of wine and pressed him to 

drink it. All his entreaties and excuses were disregarded, and the helpless lover was about 

to taste the forbidden drink when the sly enchantress snatched away the cup from his lips 

and said, "My object was only to test your love for me, and not to make you fall into the 

sin of drinking " Death cut the story short when she was still in the bloom of youth. 

Aurangzeb bitterly grieved at her loss and buried her close to the big land at Aurangabad. 

Ending of First Viceroyalty  

                   Aurangzeb's first viceroyalty of the Deccan ended strangely in his disgrace 

and dismissal, in 1644.  At Jahanara's intercession the Emperor restored Aurangzeb to his 

favour and on 16th February 1645, sent him off to Gujarat as Governor. His viceroyalty of 

this province ended in January 1647, when he was appointed to Balkh. But even in this 

brief period of less than two years he showed his administrative capacity and firmness. 

                    After the Balkh expedition, Aurangzeb acted as governor of Multan and 

Sindh from March 1648 to July 1652. During this period he was twice called away from 

his province to lay siege to Kandahar and to try to wrest that fort from the Persians, 

(January to December 1649 and March to July 1652), His new province contained the 
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wildest and most untractable Afghan and Baluch clans. What Aurangzeb could do in that 

short time was to strike down the most notorious brigand chieftains and secure a nominal 

profession of allegiance to the Emperor from the border clans. 

War with Kandahar 

                     In the seventeenth century, when the Portuguese navy dominated the Indian 

Ocean and nearly closed the sea-route from India to the Persian Gulf, the commercial 

importance of Kandahar was no less than its strategy. All westward-bound merchandise 

from India and even the Spice Islands had to follow the land route through Multan and 

Kandahar to Persia and thence to Europe. In 1615 fourteen thousand loaded camels 

annually passed into Persia by this route, and the city of Kandahar grew rapidly in wealth 

and size as a most convenient centre for the exchange of commodities. 

                   From its position Kandahar was naturally a bone of contention between the 

rulers of Persia and India. In 1522 Babur gained it from its Afghan ruler, but the Persian 

king conquered it in 1558. Then Akbar bought it from its Persian prince-governor in 

1594; but in Jahangir's old age, Shah Abbas the Great took it after a siege of 45 days 

(1623). In 1638 his Persian governor Ali Mardi Khan, afraid of his master's wrath, 

delivered the fort to Shah Jahan. But the Persians were not to be denied: in February 1649 

they finally wrested it from the Mughals, after a siege of 57 days, while Shah Jahan 

delayed sending a relieving force. 

                  Imperial prestige required that Kandahar should be won back from the 

Persians, and three costly sieges were under- taken by Shah Jahan's sons, but all to no 

avail. The first expedition, under Aurangzeb and the wazir Sadullah Khan, 50,000 strong, 
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arrived before Kandahar on 14th May 1649 and completely invested the fort: but their 

lack of large cannon made it impossible for them to assault the fort, which was far 

superior in the calibre and range of its artillery. As the Delhi Court historian frankly 

admits, "The Persians had grown expert in the capture and defence of forts, by their long 

wars with the Turks. They were masters of tire-arms and artillery.  

                      They held such a strong and well-provisioned fort, with big guns and skilful 

gunners.... So the imperialists failed with all their efforts" On 5th September, Aurangzeb 

began his retreat from Kandahar, after having wasted 3 months and 20 days before it, 

though in a pitched battle some 24 miles south-west of Kandahar, his generals Qalich 

Khan and Rustam Khan Deccani signally defeated a large Persian army and pursued it 

beyond Kush-i-Nakhud. 

                        Preparations were made on a grander scale for a second attempt to recover 

Kandahar. Again Aurangzeb and Sadullah Khan appeared before the fort and laid siege to 

it (2nd May 1652). Batteries were raised for breaching the walls and trenches were run 

towards the ditch of the fort; an attempt was made to drain the ditch dry and a night 

attack on the peak of the ridge behind the Forty Steps towers was delivered.  

                        But all the efforts of the Mughals failed. "The trenches could not be 

carried any nearer in face of the severe fire showered from the fort walls... The enemy 

issued on three sides, and from sunset to dawn fired their muskets incessantly from 

loopholes in the fort-walls, so as to give no opportunity to Aurangzeb's workmen to make 

progress." In fact, the Persian artillery was as excellent as the Mughal was inefficient. 

The Indian gunners were proverbially bad marks men and their fire produced no effect on 

the fort-walls. 
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                        Within a month of opening the siege, the work of draining the ditch and 

running mines had to be suspended for lack of materials. The Persians made repeated 

sorties killing and wounding the Mughals in the trenches and damaging their guns. Even 

after two months of bombardment the fort-wails were unbreached, and it would have 

been madness to deliver an assault on such a fort. Finally, by Shah Jahan's order the 

Mughal army raised the siege and began its retreat from Kandahar on 9th July. 

                        Shah Jahan was very angry with Aurangzeb for this ill- success, which he 

wrongly ascribed to the prince's incapacity. But in truth it is unjust to blame Aurangzeb 

for the fall to take Kandahar. Throughout the siege he was real in command. The 

Emperor from Kabul directed government through Sadullah Khan. His sanction had to be 

taken for every important step.3 

Second Viceroyalty of the Deccan 

                     On his return from Kandahar to Kabul, Aurangzeb was appointed subahdar 

of the Deccan for the second time (1652). After nine months halt at Burhanpur on the 

way, he arrived at his capital, Aurangabad in November 1653 and there spent the next 

four years, leaving it only to invade Golkonda and Bijapur and finally departing on        

5th February 1658 to contest the throne of Delhi. 

                      Since Aurangzeb had laid down the viceroyalty of the Deccan in May 1644, 

the Mughal administration there had not prospered. True, the country enjoyed unwanted 

repose, but much cultivated soil had lapsed into jungle, the cultivators had declined in 

number and resources, and the revenue had fallen off greatly. This wretched state of 

                                                           
3 Mukhia. Harbans. The Mughals of India. New Delhi:Blackwell Publishing. 2004.pp.94-99.  
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things was the natural result of a succession of short viceroyalties and incompetent 

viceroys. 

                    On his arrival in the Deccan, Aurangzeb was faced with a serious financial 

difficulty. Everywhere Aurangzeb found signs of maladministration, the work of his 

predecessors. The actual collection was sometimes only one-tenth of the normal 

assessment. The new viceroy found it impossible to make both ends meet. At this time 

the civil and military expenditure of the Deccan, exclusive of the salary derived by the 

officers from their jagirs, produced an annual deficit of Rs. 20,36,000, which was made 

good by drawing on the reserve stored in the treasuries of the Deccan. 

                  The financial wrangle between father and son dragged on for years. Shah 

Jahan wished to put a stop to the drain of money to the Deccan, and here was Aurangzeb 

asking for cash from other provinces in the place of jagirs in the Deccan. 

                     When appointing him to the Deccan, Shah Jahan had urged Aurangzeb to 

pay special attention to the improvement of the peasantry and the extension of 

cultivation. Aurangzeb had promised to do his best for these objects. He only pleaded for 

a sufficiently long tenure and the men and money necessary for his purpose, as the 

depopulation and ravage caused by a generation of warfare, followed by ten years of 

maladministration, could not be undone in two or three years. Very soon his viceroyalty 

was destined to become memorable forever in the history of land-settlement in the 

Deccan.4 

 

                                                           
4 Rao.Hari.V.N.History of Modern India. Chennai:Rochouse Sons Pvt.Ltd.1958.pp.62-78.  
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Causes of Aurangzeb's differences with the Emperor 

                    Aurangzeb's second viceroyalty of the Deccan was marked by a series of 

wrangles with his father. Either Aurangzeb's enemies had got hold of the Emperor's ears, 

or the latter failed to appreciate the prince's difficulties in the South. Aurangzeb was 

misunderstood, suspected, and unjustly reprimanded from the very beginning of his term 

of office. And the bitterness of feeling thus aroused was one of the reasons why the War 

of Succession was conducted so heartlessly and unscrupulously. 
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Chapter Second 

War of Succession 

Illness of Shah Jahan and Rebellion of His Sons 

                     On 7th March, 1657, Shah Jahan completed three decades of his reign and 

began the 31st   year. The reign had been as prosperous as it had been long. The wealth of 

India under this Great Mughal dazzled the eyes of foreign visitors, and on gala days 

ambassadors from Bukhara and Persia, Turkey and Arabia, as well as travellers from 

France and Italy, gazed with wonder at the Peacock Throne and the Kohinur and other 

jewels. The white marble edifices which he loved to build were as costly as they were 

chaste in design. The nobles of the empire eclipsed the kings of other lands in wealth and 

pomp. The bounds of the "protected empire" had been, stretched farther than in any 

preceding reign.5 Within the country itself a profound peace reigned. 

                     The peasantry were carefully cherished; harsh and exacting governors were 

in many cases dismissed on the complaint of the people. Wealth and prosperity increased 

on all hands. A kind and yet wise master, Shah Jahan had gathered round himself a band 

of very able officers, and made his court the centre of the wit and wisdom of the land. But 

one by one the great ministers and generals who had contributed to the glory of the reign 

were being removed by the pitiless hand of Death.  

                 And, as the giants of old passed away, the Emperor found no worthy 

successors to them among the new faces and younger men.  

                                                           
5 Mehta.J.L.Advanced Study in the History of Medieval India.New Delhi:Sterling Publishing House.1988. 

p.474.  
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                 Shah Jahan had four sons. All of them were past youth, and all had gained 

experience as governors of provinces and commanders of armies. But there was no 

brotherly love among them. The ill-feeling between Dara and Aurangzeb. In particular 

was so bitter and had continued growing bitterer for so many years past, that it was the 

talk of the whole empire, and peace had been maintained between them only by keeping 

Aurangzeb far away from the court and his eldest brother.  

                   Shah Jahan had given clear indications that he wished to leave the crown to 

Dara, the eldest of his four sons by the same mother. In order to train him in the 

administration of the empire and to smooth the transfer of the supreme authority to him, 

the Emperor had kept Dara by his side for many years past, and allowed him to govern 

his viceroyalties by deputies. At the same time the Emperor bestowed on him rank and 

privileges which raised him to an almost royal position. All had to buy or beg Dara's 

mediation before they could approach the Emperor. 

                         His father's excessive love did him a distinct harm. He was always kept at 

court and never, except at the third siege of Kandahar, sent to conduct campaigns or 

administer provinces. Thus, he never acquired experience in the arts of war and 

government; he never learnt to judge men by the crucial test of danger and difficulty; and 

he lost touch with the active army. Hence, he was rendered unfit for that war of 

succession which among the Mughals served as a practical test for the survival of the 

fittest.6  

                      On 6th September, Shah Jahan suddenly fell ill of strangely and constipation 

at Delhi. For one week the royal physicians toiled in vain. The malady went on 

                                                           
6 Sarkar.Jadunath.History of Aurangzeb.Vol.I&II.Calcutta:S.C Sarkar Publications.1912.p.320. 
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increasing. The daily darbar was stopped; the Emperor even ceased to show his face to 

the public from the balcony. After a week the doctors atlast got control over the malady. 

But the improvement in the Emperor's condition was slight, and so he decided to go to 

Agra and die there quietly in sight of the tomb of the wife he had loved so well. He 

entered Agra city.  

                      During Shah Jahan's illness Dara constantly watched by his bed-side, and 

tended and nursed him most carefully, and showed no indecent haste to secure the crown 

for himself. Early in the course of his illness, when Shah Jahan despaired of recovery, he 

set himself to prepare for the next world. Calling to his presence some confidential 

courtiers and the chief officers of the State, he made his last will before them and ordered 

them to obey Dara henceforth as their sovereign. 

                     Dara, however, did not assume the crown, but continued to issue orders in 

his father's name, while attempting to strengthen his own position. He removed Mir 

Jumla, the confidant and partisan of Aurangzeb, from the wazirship (end of September) 

and sent orders to Mir Jumla, Mahabat Khan and other Imperial officers to return from 

the Deccan to the court with their contingents.7  

                   By the middle of November Shah Jahan had recovered sufficiently to be told 

of important matters which had hitherto been kept from him. One was that Shuja had 

crowned himself and was advancing from Bengal. With Shah Jahan's consent an army, 

22,000 strong, was sent Agra under Sulaiman Shukoh who was appointed governor of 

Malwar vice Shaista Khan recalled to court. Qasim Khan was induced to accept the 

command of the second army by being created governor of Gujrat. Shah Jahan besought 

                                                           
7 Majumdar.R.C.The Mughal Empire.Vol.VII.Bombay:Bharatiya Vidya Bhavan.1974.pp.220-227. 
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these generals to spare the lives of his younger sons, to try at first to send them back to 

their provinces by fair words if possible, other- wise by a demonstration of force and not 

except in extreme need to resort to a deadly battle. 

                      During Shah Jahan's illness Dara at first allowed no one but one or two 

ministers in his confidence to have access to the Emperor. He also watched the ferries 

and stopped all letters and messengers going to his brothers in Bengal, Gujarat and the 

Deccan, and kept their agents at the imperial Court under watch lest they should send any 

report to their masters. But these precautions only wrought greater mischief.8  

                   The princes and people in the distant provinces naturally concluded from this 

stoppage of news that Shah Jahan was dead, and all the confusion and disorder of a 

Mughal succession broke out. Everywhere lawless men began to cause tumults, the 

peasants refused to pay the revenue, the Zamindars tried to rob or conquer their rivals, 

and the frontiers were violated. The local authorities were paralysed by uncertainty and 

anxiety about the future, and law and order suddenly disappeared in many places. 

                    No doubt, letters in Shah Jahan's hand and seal reached the princes assuring 

them of his recovery, but they maintained that these were really written by Dara, an 

expert imitator of Shah Jahan's handwriting, and that the late Emperor's seal was 

necessarily in the possession of the usurper. The three younger brothers, therefore, very 

plausibly asserted in their letters to the Emperor that their loving minds had been 

unsettled by these alarming rumours, and they were marching on Agra to see their father 

with their own eyes and satisfy themselves as to his real condition. 

                                                           
8 Mahajan.V.D.Mughal Rule in India.New Delhi:S.Chand &Co.1971.pp.169-192. 
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                       Muhammad Murad Bakhsh, the youngest son of Shah Jahan, was the black 

sheep of the imperial family. He had been tried in Balkh, the Deccan, and Gujarat, and he 

had failed everywhere. A foolish, pleasure-loving and impetuous prince, his character had 

not improved with age; he had not learnt to apply himself to business or to bridle his 

passions. But Murad possessed the reckless valour of a soldier.  

                  Knowing the prince's incapacity, Shah Jahan had tried to remedy the mischief 

by sending to him a very capable and honest officer named Ali Naqi as his revenue 

minister and chief counsellor. Ali Naqi's pure and vigilant administration raised against 

him a host of enemies among the flatterers and boon companions of the prince. A 

conspiracy was soon formed by Murad's favourite eunuch against the hated minister.  

                    A letter in Ali Naqi's hand and seal, professing adhesion to the cause of 

Dara, was forged and. given to a courier, who contrived to get himself arrested by 

Murad's road patrol, without betraying its real authorship. Murad was revelling in his 

pleasure-garden when the intercepted letter was brought to him a little before dawn. The 

prince, who had not slept off his night's debauch, burst into wrath and ordered All Naqi to 

be dragged to his presence. Quivering with pent-up wrath, he ran Ali Naqi through with 

his spear, shouting, "Wretch in spite of all my favours you have turned such a traitor". 

                       In the meantime, soon after receiving the news of Shah Jahan's serious 

illness, Murad and Aurangzeb had opened a confidential correspondence with each other 

by means of trusty messengers. They also wrote to Shuja inviting his co-operation against 

Dara, but the long distance prevented their forming any definite or working agreement. 
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Between Murad and Aurangzeb, however, a plan of concerted action was soon matured. 

From the very beginning Murad placed himself under Aurangzeb's guidance.9 

                  Murad proposed that the brothers should march at once from the South and 

attack Dara before he had time to consolidate his power and to win over the captains of 

the imperial army posted far and near. Aurangzeb pressed him not to take any 

compromising step or set up the banner of revolt openly, but to wait, to dissimulate, and 

to send hollow friendly letters to Dara, till they should know for certain that Shah Jahan 

was dead.  

                  Aurangzeb had suggested to Murad that a diversion should be made against 

Dara by instigating the Persians and Uzbeks to invade Afghanistan, which was then a 

province of the Mughal Empire. Murad, therefore, wrote to the king of Persia reporting 

the rumour of Shah Jahan's death and begging armed aid from him. The latter wanted to 

wait and verify the news. 

                     A solemn treaty for the partition of the empire on the following terms was 

drawn up by Aurangzeb, sworn to on the Quran, and sent to Murad.  Murad was to hold 

the Panjab, Afghanistan, Kashmir and Sindh and reign over them as an independent king. 

The rest of the Mughal dominions was to belong to Aurangzeb. One-third of the prize of 

war was to belong to Murad and two-thirds to Aurangzeb. His preparations being now 

complete, Murad set out from Ahmadabad on 25th February 1658 and effected a junction 

with Aurangzeb's forces at Dipalpur in Malwa on 14th April. 

 

                                                           
9 Sarkar.Jadunath. History of Aurangzeb.Vol.III.Calcutta:S.C.Sarkar Publications. 1914.p.354.  
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Policy on the eve of the War of Succession 

                        From 4th October 1657, when Aurangzeb retired from the war with 

Bijapur, to 25th January 1658, when he began his march towards Hindustan as a claimant 

to the throne, he passed through a most anxious and critical time. Events which he could 

not possibly control were moving fast. 

                         His present position was daily growing more untenable. While the future 

was ominous. But the difficulties, great and complex, which he overcome raise to the 

highest pitch our admiration for his coolness, sagacity, power of managing men, and 

diplomatic skill.10 

                        The news had got out that the Emperor had ordered peace to be made and 

recalled the additional troops sent to the Deccan. Thus a cruel fate threatened to snatch 

away from Aurangzeb's grasp the fruits of his long and costly war with Bijapur, just 

when he was about to taste them. Aurangzeb, therefore, determined to play a game of 

boldness in order to realize the terms of the treaty before the Bijapuris could recover from 

their recent defeats or learn of the full extent of the weakness and distraction of the 

imperial government. 

                      But this policy of facing round to Bijapur and making military 

demonstrations in the South had its drawbacks too. The longer Aurangzeb delayed in 

maturing his plans for contesting the throne, proclaiming himself a claimant, and 

marching on Hindustan, the greater was the time that Dara would gain for recalling the 

chief captains from the Deccan, winning over officers and men far and near, 

                                                           
10 Verma.Nirmal.History of India - Mughal Period.Jaipur:ABD Publishers.2006.pp.331.352. 
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consolidating his own power and effectually counteracting Aurangzeb's possible 

designs.11  

                    If, on the other hand, Aurangzeb concentrated his forces, made a public 

claim to the throne, marched northwards and openly broke with the imperial government 

by enlisting troops then he would, no doubt, check Dara in time, he would secure the 

1657 adhere of ambitious adventurers. But at the same time all hope of getting Parenda or 

the promised indemnity would be gone, and his other enemies in the South would raise 

their heads; the fruits of the last two years warfare in the Deccan would be totally lost to 

him. 

                      Aurangzeb had from the first decided not to raise the banner of rebellion 

before knowing for certain that Shah Jahan was dead. But the quick march of events 

forced his hand. Dara's plan with regard to the South was now fully unfolded: he had 

induced the helpless Shah Jahan to remove Murad from the viceroyalty of Gujarat and to 

transfer the subah of Berar from Aurangzeb to Murad, so as to make the two brothers 

quarrel.  

                    Further, Dara had sent two armies against his two brothers in the South 

(close of December) and recalled Shaista Khan (a strong supporter of Aurangzeb) from 

his province of Malwa to the court, while Mir Jumla now received an imperial letter of 

recall from Aurangzeb's side which it would have been flat rebellion to disregard.12  

 

                                                           
11 Sathianatheir.R.A Political and Cultural History of India.Vol.II.Madras:S.Viswanathan Printers. 1973. 

pp.424-451. 
12 Ali.Athar.M.Mughal India-Studies in Polity Idea’s, Society and Culture.New Delhi:Oxford University 

Press.2006. pp.262-266.  
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Aurangzeb's preparations for contesting the throne 

                  From the fatal field of Samugarh, Dara reached Agra with a few attendants 

and shut himself up in his house in the city. There was universal alarm and lamentation in 

the royal family, Shah Jahan sent word to Dara to come to the fort and see him; but Dara 

was utterly broken down in body and spirit, and declined saying, "I cannot show my face 

to your Majesty in my present wretched plight. Permit me to go away with your farewell 

blessing on the long journey that is before me."13 

                  The miserable prince, with his wife, children and a dozen servants, set off 

from Agra towards Delhi at 3 o'clock in the morning. Mules laden with gold coins from 

the palace treasury were sent with him by order of Shah Jahan and he took away as much 

of his own jewels and cash as he could transport in that hurry. For the next two days 

small groups of his followers began to join him on the way, so that his force was raised to 

5,000 men by the time he reached Delhi. 

                    After the battle of Samugarh, Aurangzeb went to Murad, and congratulated 

him, saying that the victory was due entirely to his younger brother's heroism and that 

Murad's reign would date from that day. He even nursed the wounded Murad 

affectionately. 

                   In two marches from the battle-field the victors arrived in the garden of Nur 

Manzil or Dhara outside Agra. Here they stayed for ten days. Every day large numbers of 

courtiers, nobles and officers deserted the imperial side and joined them, and so did the 

former officers of Dara. 

                                                           
13 Sarkar.Jadunath.Vol.III.Op.cit.,p.250.  
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                   The day after Samugarh, Aurangzeb wrote to Shah Jahan directly, excusing 

his late actions as forced upon him by his enemies. On reaching Nur Manzil he received a 

reply in Shah Jahan's own hand, inviting him to an interview. This, after some hesitation, 

Aurangzeb declined to do, at the advice of some of his friends (especially Shaista Khan 

and Khalilullah) who told him that Shah Jahan had formed a plot to get Aurangzeb 

murdered by his Tartar guard-women as soon as he would enter Agra fort. 

                     The mask was at last thrown away, and on the 5th of June the prince began 

the siege of Agra fort, after sending his eldest son Muhammad Sultan to occupy Agra city 

and maintain order there. Shah Jahan had shut the gates of Agra fort, prepared to stand a 

siege there. It was one of the strongest forts of that age and Aurangzeb's artillery was 

quite ineffective on its defences. Success by breaching and assault was therefore out of 

the question. A regular investment would have detained the victorious brothers there for 

months and even years and thus given Dara time to raise a new army. 

                       So, Aurangzeb sent his men to make a sudden rush and seize the outside of 

the water gate of the fort which opens on the Jamuna. Thus the water-supply of the 

garrison was cut off and they began to suffer the horrors of thirst in midsummer. The few 

old and long disused wells within the fort yielded only a bitter water unfit for drinking. 

At this, many of the Emperor's officers, pampered idlers of the court, slipped out of the 

fort. 

                     For three days Shah Jahan held out under these conditions. He had made a 

pathetic personal appeal to Aurangzeb entreating him not to kill a living father by thirst, 

but to that letter Aurangzeb had replied, "It is your own doing." Then, amidst raging 

thirst, with only despair and treason around him, the aged Emperor decided to yield. On 
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8th June he opened the gates of the fort to Aurangzeb's officers and became a prisoner 

within the harem of the palace being confined to the quarters behind the Hall of Public 

Audience.14  

                     He was deprived of all power; a strong force was posted in and around the 

fort to prevent rescue, and careful watch was kept on his eunuchs lest they should carry 

letters from him outside. The vast treasures of Agra fort-the accumulations of three 

generations of prosperous rulers of India, passed into Aurangzeb's possession.15 

                     On 10th June Princess Jahanara visited Aurangzeb to try the effect of her 

personal influence and sisterly persuasion. She proposed, in Shah Jahan's name, a 

partition of the empire among the four brothers. Aurangzeb naturally declined. On        

13th June Aurangzeb set out from Agra city towards Delhi in pursuit of Dara. But on the 

way, at Mathura, he had to halt because an alarming situation had arisen on account of 

Murad's jealous and wilful conduct.  

                   This prince's courtiers were telling him how power was daily slipping out of 

his grasp and Aurangzeb was becoming all in all. He was keen on reigning as king, but 

Aurangzeb seemed to be putting off the fulfilment of that desire to a more and more 

distant future. Therefore, Murad must assert himself, if he was not to be made a cat's paw 

and then thrown away by Aurangzeb. 

                   The situation was very critical. But Aurangzeb's plan was quickly formed and 

skilfully carried out. He first pulled Murad's suspicion to sleep by presenting him with 20 

lakhs of rupees and 255 horses and invited him to a feast for celebrating his complete 

                                                           
14 Agarwal.J.C.Medieval History of India.New Delhi:S.Chand &Co.2004.pp.209-223. 
15 Chandra.Satish.Essays on Medieval Indian History. Delhi: Oxford University Press.2003.p.329. 
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recovery from his wounds and for maturing a plan of campaign against the fugitive Dara. 

Lastly, Aurangzeb heavily bribed and won over to his side Murad's favourite body-

servant Nur-ud-din Khawas, who induced Murad to accept his brother's invitation and 

enter Aurangzeb's camp when returning from a hunt. 

                    Murad was cordially received by Aurangzeb, well fed, plied with wine, and 

when asleep deprived of his arms and made a prisoner. At midnight the captive was sent 

in a covered ladies' fawda, under a strong cavalry escort to Salimgarh and thence to the 

state-prison of Gwalior. This "excellent stratagem" had been carried out so smoothly that 

Murad's followers did not hear of his fate till it was too late. Next morning his leaderless 

soldiery were taken into Aurangzeb's service and even his devoted officers had no course 

left open to them but to submit to this new master.16  

                     The entire establishment and property of Murad passed into Aurangzeb's 

possession. Murad lived for three years in the fortress of Gwalior, but an attempt at 

escape which his friends outside had planned and which narrowly missed success through 

Murad's own thoughtlessness, determined Aurangzeb to get rid of him. At the Emperor's 

instigation, the second son of Ali Naqi demanded retaliation in blood from Murad for the 

murder of his father at Ahmadabad in 1657. This, under the Islamic law, the judges were 

bound to grant. So, on 4th December 1661 the luckless aspirant to the throne of Delhi was 

beheaded by two slaves in the prison cell of Gwalior and his corpse was buried within 

that fort. 

                      Then, learning that Dara had gone out of Mughal India, he began his return 

march to Hindustan up the Indus. But Dara's family were utterly opposed to the idea of 

                                                           
16 Mahajan.V.D.Muslim Rule in India.New Delhi:S.Chand&Co.1978.pp.158-182. 
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migrating to Persia. His beloved wife, Nadira Banu, was seriously ill and the privations 

of a journey through the desolate Bolan Pass and the inhospitable region of Kandahar 

would have killed her. Dara, therefore, changed his mind and looked about for a chieftain 

in that neighbourhod who would give him a safe shelter and the services of his clansmen.  

                       On the way to Dadar, Nadira Banu succumbed to hard- ship and want of 

medicine and rest. Dara was frantic with grief at losing his life's companion. "The world 

grew dark in his eyes. He was utterly bewildered. His judgment and prudence were 

entirely gone." He sent her corpse to Lahore for burial in the graveyard of the saint Mian 

Mir (his own spiritual guide), under escort of all the 70 troopers still left at his side and 

his most devoted officer, Gul Muhammad.  

                      He offered his companions a free choice between returning to their homes 

and accompanying him to Persia. Thus it happened that not a single devoted follower 

now remained with Dara, and he became utterly helpless and dependent upon his host's 

fidelity. Cupidity overcame the Afghan's gratitude and fidelity to plighted word. He 

treacherously arrested Dara and his younger son and two daughters and delivered them to 

Bahadur Khan. When the prisoners arrived at Delhi they were paraded through the streets 

of the capital with disgrace. 

                      That evening Aurangzeb held a private consultation with his ministers 

about Dara's fate. Danishmand Khan (Bernier's patron) pleaded for his life, but Shaista 

Khan, Muhammad Amin Khan, Bahadur Khan, and the Princess Raushanara from the 

harem demanded his death for the good of church and state.  
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                    The pliant theologians in the Emperor's pay signed a decree stating that Dara 

deserved death on the ground of his deviation from Islam. That very night Nazar Beg and 

some other slaves visited Dara's prison in Khawaspura, tore away Sipihr Shukoh from his 

father's arms and hacked Dara to pieces. By Aurangzeb's order the corpse was placed on 

an elephant, paraded through the streets of the city a second time, and then buried in a 

vault under the dome of the tomb of Humayun.17  

                    Prince Muhammad Shuja, the second son of Shah Jahan and governor of 

Bengal, was a man of great intelligence, elegant taste, and amiable disposition. The story 

of Shah Jahan's illness, with the usual exaggeration, reached Shuja at Rajmahal, then the 

capital of Bengal, and he immediately crowned himself Emperor with the title of Abul 

Fauz Nasir-ud-din Muhammad, Timur III, Alexander II, Shah Shuja Ghazi. 

                    Aurangzeb, after crowning himself at Delhi, wrote a friendly letter to Shuja, 

adding the entire province of Bihar to his viceroyalty and promising him other favours. In 

the meantime, Aurangzeb after abandoning the pursuit of Dara at Multan had hastened 

back to Delhi by forced marches and strongly reinforced his army near Allahabad with 

men and money. 

                    But there was no help for it, if Shuja wanted to avoid the fate of Dara 

Shukoh and Murad Bakhsh at the hands of Aurangzeb. So, on 12th May 1660, he finally 

left the home of his ancestors and the province which he had ruled for twenty years, and 

for Arracan with his family and less than forty followers; ten of these were Sayyids of 

Barha, famous throughout India for their valour and devotion to their master. The plot 
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and "planned the assassination of Shah Shuja. Shah Shuja with a few men fled into the 

jungle. The Maghs....pursued the poor prince, cutting his body into pieces."  

                   When Shah Jahan opened the gates of Agra fort to his victorious son, he 

became a prisoner for the rest of his life. Shah Jahan was now completely ringed round 

by enemies. No one could interview him. Every remark made by the captive was 

promptly reported to Aurangzeb by official spies. Even writing materials were with held 

from the ex-Emperor. 

                      The fall of the most magnificent of the Great Mughals was robbed of 

dignity by Aurangzeb's Insatiable cupidity, which led to many sordid wrangles between 

father and son for the possession of the crown jewels worn by Shah Jahan or kept in Agra 

fort. The captive Emperor could never forget that he was their lawful owner and that his 

son was an usurper without any moral right to state property.  

                       

                   The correspondence between Shah Jahan and his son became intolerably 

bitter. At last the old monarch bowed to the inevitable and like a child that cries itself to 

sleep, he ceased to complain. Blow after blow fell on his stricken heart. First Dara 

Shukoh, then Murad Bakhsh, then Sulaiman Shukoh, were done to death by Aurangzeb. 

Shuja and all his children were driven to destruction among the unknown horrors of the 

land of the Maghs. 

                    Another no less saintly but more tender comforter he had in his daughter 

Jahanara, whose loving care atoned for the cruelty of all his other offspring. This 

princess, a disciple of the saint Mian Mir, now practically led the life of a nun in the 
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harem of Agra fort, nursing her aged and forlorn father with the devotion of a mother and 

daughter in one, while she also looked after the orphan daughters of Dara and Murad 

whom she had gathered under her protecting wings.  

                   That deliverance, so wistfully desired but so calmly waited for, came in 

January 1666. On the 7th of that month, Shah Jahan was seized with a fever. Soon other 

complications appeared. He had now completed 74 years of age and had gone through 

much hardship before his accession to the throne. The intense cold of midwinter lowered 

his vitality. 

                   Finally, while the sacred verses were being solemnly intoned, amidst the wail 

of the women and the sobs of his attendants, Shah Jahan, retaining full consciousness to 

the last and gasing on the resting-place of his beloved and long-lost Mumtaj Mahal, 

repeated the Muslim confession of faith, and murmured the prayer, 

                “O God make my condition good in this world and the next, and save me from 

the torments of hell-fire”. A moment later he sank peacefully into eternal rest. It was a 

quarter past seven in the evening. 

                  The body lay in the octagonal tower (Musamman Burj) where life had 

departed, in full view of the Taj Mahal, where he wished his mortal remains to mingle 

with those of his queen. The officers in the fort broke open the door at the base of 

staircase of the tower, which had been walled up during Shah Jahan's captivity, and took 

the coffin out. 

                      Then, conveying the coffin over the amuua in a boat, they reached the Taj 

Mahal, and buried him by the side of all that remained on earth of his consort Mumtaj 
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Mahal.  The public grief at the death of Shah Jahan was universal and sincere. 

Aurangzeb's treatment of his father outraged not only the moral sense of his 

contemporaries but also the social decorum of the age.  In February 1666 his father's 

death took him to Agra. So long as Shah Jahan lived in captivity, Aurangzeb had 

naturally avoided Agra and held his court at Delhi, Aurangzeb first sat on the throne on 

21st July 1658, but his second or grand coronation took place on 5th June 1659. 
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Chapter Three 

Aurangzeb’s Religious Policy 

                      By the theory of its origin the Muslim state is a theocracy. Its true king is 

God and earthly rulers are merely.  His agents bound to enforce His law on all. The civil 

authorities exist solely to spread and enforce the true faith. In such a state infidelity is 

logically equivalent to treason, because the infidel repudiates the authority of the true 

king and pays homage to his rivals, the false gods and goddesses. Therefore, the 

toleration of any sect outside the fold of orthodox Islam is no better than compounding 

with sin. 

                       And the worst form of sin is polytheism, the belief that the one true God 

has partners in the form of other deities. According to Islamic theology, in the path of 

God," by waging war against infidel lands (dar-ul-fiarb) till they become a part of the 

realm of Islam (dar-ul-Islam) and their populations are converted into true believers. 

After conquest the entire infidel population becomes theoretically reduced to the status of 

slaves of the conquering army. 

Political Disabilities of Non-Muslims 

                    Non-Muslim, therefore, cannot be a citizen of the state: he is a member of a 

depressed class; his status is a modified form of slavery. He lives under a contract with 

the State: for the life and property that are grudgingly spared to him by the Commander 

of the Faithful he must undergo political and social disabilities, and commutation-money. 
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                    He must pay a tax for his land (khara), from which the carly Muslims were 

exempt; he must pay other exactions for the maintenance of the army, in which he cannot 

enlist even if he offers to render personal service instead of paying the poll-lax; and he 

must show by humility of dress and behaviour that he belongs to a subject class. No non-

Muslim can wear fine dresses, ride on horseback or carry arms; he must behave 

respectfully and submissively to every member of the dominant sect.18 

Religious Persecution 

                     Cold blood was resorted to in order to convert heathen subjects. In addition 

to the poll-tax and public degradation in dress and demeanour imposed on them, the non-

Muslims were subjected to various hopes and fears. Rewards in the form of money and 

public employment were offered, to apostales from Hinduism.  

                       The leaders of Hindu religion and society were systematically repressed, to 

deprive the sect of spiritual instruction, and their religious gatherings and processions 

were forbidden in order to prevent the growth of solidarity and a sense of communal 

strength among them. No new temple was allowed to be built nor any old one to be 

repaired, so that the total disappearance of all places of (Hindu worship was lo be merely 

a question of time. But many of the more fiery spirits of Islam tried to anticipate the 

destructive hand of time and forcibly pulled down temples.19 

                       In this later age, particularly among the Turks, the old Arab toleration of 

false faiths appeared sinful. Outside their own realms, the destruction of temples and the 

slaughter of Hindus sanctified every war of aggression.  

                                                           
18 Sharma.K. History and Culture of India. Delhi: Ritu Publication.2014.pp.44-54.  
19 Habib.Irfan.Medieval India Research in History of India.New Delhi:Oxford University Press.1992.p.327. 
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                    Thus a frame of mind was produced in the Muslim community which 

habitually regarded plunder and homicide as the purest of human acts, as "exertion (bad) 

in the path of God." The murder of infidels (kafir-kushi) is counted a merit in a Muslim. 

It is not necessary that he should tame his own passions or mortify his flesh; it is not 

necessary for him to grow a rich growth of spirituality. He has only to slay a certain class 

of his fellow beings or plunder their lands and wealth, and this act in itself would raise his 

soul to heaven. 

Influence of the Quranic Political Ideals on the Muslim Population and 

the Subject Creeds  

                     Nor has been conducive to the true interests of its followers. Muslim polity 

formed "the faithful" into a body with no other profession than war. As long as there 

were any fresh lands to conquer and any rich kafirs to plunder, all went well with the 

State." The dominant body prospered and multiplied rapidly; even arts and industries, 

literature and painting of a certain type were fostered. But when the lide of Muslim 

expansion reached its farthest limit and broke in vain on the hills of Assam and Chalgaon, 

or the arid rocks of Maharashtra, there was nothing to avert a rapid downfall. The State 

had no economic basis, and was not able to stand a time of peace. 
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                    For, the cruel kindness of the government had unfitted the dominant people 

for avocations of peace and the silent but deadly struggle for existence. War is the only 

trade they have a natural aptitude for, and peace means to them "unemployment," vice 

and downfall. 

                     The settled principle of Islam ended by making the Muslims a privileged 

class, nourished on state bounties, naturally prone to indolence in peace times and unable 

to stand on their own legs in the arena of life. Public office came to be regarded as the 

birthright of the faithful, and so every inducement to display superior ability or exertion 

was taken away from them.  

                   The vast sums spent by the state in maintaining pauper houses and in 

scaffering alms during Ramzan and other holy days and joyous ceremonies, were direct 

premium on laziness. Thus a lazy and pampered class was created in the empire, who 

sapped its strength and was the first to suffer when its prosperity was arrested. Wealth 

bred indolence and love of case; these soon led to vice; and vice finally brought about 

poverty and ruin. 

                    At the same time, the treatment of the subject people prevented the full 

development of the resources of the state by them. When a class of men is publicly 

depressed and harassed by law and executive caprice alike, it merely contents itself with 

dragging on an animal existence. The Hindus could not be expected to produce the 

utmost of which they were capable; their lot was to be hewers of wood and drawers of 

water to their masters, to bring grist to the fiscal mill, to develop a low cunning and 

flattery as the only means of saving what they could out of the fruits of their own labour.  
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                        Amidst such social conditions, the human hand and the human mind 

cannot achieve their best; the human soul cannot soar to its highest pitch. The barrenness 

of the Hindu intellect and the meanness of spirit of the Hindu upper classes are the 

greatest condemnation of Muhammadan rule in India. The Islamic political tree, judged 

by its fruit, was an utter failure. 

Destroyer of Temples 

                       Aurangzeb began his attack on Hinduism in an insidious way. In the first 

year of his reign, in a charter granted to a priest of Benares, he avowed that his religion 

forbade him to allow the building of new temples, but did not enjoin the destruction of 

old ones. During his viceroyalty of Gujarat 1644, he had desecrated the recently built 

Hindu temple of Chintaman in Ahmadabad by killing a cow in it and then turned the 

building into a mosque. He had at that time also demolished many other Hindu temples in 

the province. An order was issued early in his reign in which the local officers in every 

town and village of Orissa from Katak to Medinipur were called upon to pull down all 

temples.20  

                   Next, on 9th April 1669, he issued a general order "to demolish all the schools 

and temples of the infidels and to put down their religious teaching and practices." His 

destroying hand now fell on the great shrines that commanded the veneration of the 

Hindus all over India, such as the second temple of Somnath, the Vishwanath temple of 

Benares, and the Keshav Rai temple of Mathura.  The holy city of Mathura has always 

been the special victim of Muslim bigotry. It stood on the king's highway between Agra 
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and Delhi. Aurangzeb appointed a "religious- man," AbdunNabi, as faujdar of Mathura to 

repress the Hindus. 

                  On 14th October 1666, learning that there was a stone railing in the temple of 

Keshav Rai, which Dara Shukoh had presented to it.  Aurangzeb ordered it to be 

removed. And finally in January 1670, he sent forth commands to destroy this temple 

altogether and to change the name of the city to Islamabad. The destruction of Hindu 

places of worship was one of the chief duties of the Muhtasifs or Censors of Morals who 

were appointed in all the sub-divisions and cities of the empire. In June 1680, the temples 

of Amber, the capital of the royal state of Jaipur, were broken clown.  In 1674 he 

confiscated all the lands held by Hindus as religious grants in Gujarat. 

 Jaziya or Poll-tax on Non-Muslims 

                      For permission to live in an Islamic state the unbeliever has to pay a tax 

called Jaziya, which means substitute money, fee, the price of indulgence. It was first 

imposed by Muhammad, who bade his followers "fight those who do not profess the true 

faith, till they pay jaxlya with the hand in humility." The last two words of this command 

have been taken by the Muslim commentators to mean that the tax should be levied in a 

manner humiliating to the taxpayers: the taxed person must come on foot and make the 

payment standing, while the receiver should be seated.  
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                     Women, children below fourteen and slaves were exempted from the tax; 

blind men, cripples and lunatics paid only when they were wealthy; monks were untaxed 

if they were poor, but if they belonged to rich monasteries the heads of these religious 

houses had to pay. The impost was not proportioned to a man's actual income, but the 

assessees were roughly divided into three classes according as their property was 

estimated at not more than 200 dirhams ("the poor"), between 200 and ten thousand 

dirhams ("the middle class"), and above ten thousand ("the rich").  

                      Money-changers, cloth-dealers, landowners, merchants, and physicians 

were placed in the highest class, while artisans, such as tailors, dyers, cobblers, and shoe-

makers were counted as "poor." This last class paid only when their professional income 

left a margin above the cost of maintaining themselves and their families. Beggars and 

paupers naturally escaped from the tax.  

                    The Hindus of Delhi and its environs gathered together and pileously cried 

for the withdrawal of the impost. But the Emperor turned a deaf ear to them. Next Friday, 

the whole road from the gate of the fort to the Jama mosque was blocked by a crowd of 

Hindu suppliants. They did not disperse in spite of warning and the Emperor after waiting 

vainly for an hour to go to the public prayer ordered elephants to be driven through the 

mass of men, trampling them down and clearing a way for him. 

                      A temperate and reasoned letter from Shivaji urging the impolicy of the 

new impost and appealing to Aurangzeb to think of the common Father of mankind and 

the equality of all sincere beliefs in God's eyes, met with no better success.21 
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Anti-Sikh Policy 

                      Towards the close of the 15th century, there arose in the Panjab a Hindu 

reformer named Guru Nanak, who called upon the people to prefer the essence to the 

form of religion, a living faith to a dead mechanical ritual, and the spirit to the letter of 

their scriptures; he insisted on the unity of the God head underlying the multitude of the 

idols of popular worship, invited earnest believers to his fold without distinction of caste 

or creed, and tried to form a brotherhood of the elect. The aims of Nanak were abandoned 

by his sect when his successors in the leadership of the Sikhs set up a temporal dominion 

for themselves and made military drill take the place of moral self-reform and spiritual 

growth.  

                     The Sikh gurus throughout the 16th century from Nanak to Arjun the 5th 

guru, won the reverence of the Mughal Emperors by their saintly lives and they had no 

quarrel either with Islam or the state.  Before the reign of Aurangzeb the Sikhs were 

never persecuted on religious grounds and their collision with the Mughal government, 

which began in Jahangir's time was clue entirely to secular causes and the change in the 

character of the gurus was solely responsible for it. 

                    Under Arjun, the 5th guru (1581-1606), the number of Sikh converts greatly 

increased and with them the guru's wealth. He organized a permanent source of income. 

A band of agents were stationed in every city from Kabul to Dacca where there was a 

Sikh, to collect the tithes and offerings of the faithful; and this spiritual tribute, so far as it 

escaped peculation by the agents, reached the central treasury at Amritsar. The guru was 

treated as a temporal king.  
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                      Guru Arjun in a weak moment blessed the banners of Khusrau, the rival of 

Jahangir for the Mughal throne and even gave money help to that prince. On the defeat of 

the pretender, Jahangir fined the guru two lakhs of rupees for his disloyalty to the king de 

jure. The guru refused to pay the fine and stoically endured imprisonment and torture, 

which were the usual punishments of revenue defaulters in those days. Worn out by being 

forced to sit in the burning sand of Lahore he died in 1606.  Now at last open war broke 

out between the Sikhs and Islam.  The Mughal government under Aurangzeb did succeed 

in breaking up the guru's power. 

                      At the end of the 17th century the great empire founded by Akbar and raised 

to world-famed prosperity and splendour by Shah Jahan, was in a state of hopeless decay: 

administration, culture, economic life, military strength and social organization, all 

seemed to be hastening to utter ruin and dissolution.  

                  The material waste caused to the empire by this quarter century of warfare 

was frightful.  In the internal administration the break-down of Aurangzeb 's government 

was equally conspicuous. The officials became incorrigibly corrupt and inefficient, all the 

forbidden exactions were revived by the local governors in violation of his orders, the 

Emperor in his old age was disobeyed by his distant officials, and the administration lost 

its efficiency. 

                        At first he had courageously struggled with disease, and had through sheer 

strength of mind continued for some days to transact business as usual and even to peep 

out of his bedroom window to reassure the public that he was alive. But the strain of this 

work only increased his malady, till he was seized with great pain, which al times made 

him senseless. The wildest rumours spread about his death and wars among his sons. 
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                       His domestic life was darkened, as bereavements thickened round his 

closing eyes. His best-loved daughter-in-law, Jahanzeb Banu, died in Gujarat in March 

1705. His rebel son Akbar had died in exile in a foreign soil in 1704. Still earlier, his 

gifted daughter, the poetess Zeb-un-nisa, had ended her days in the prison of Delhi 

(1702).  

                     And now Gauharara Begam, the sole survivor among his numerous brothers 

and sisters, died in 1706 and the news of it dragged out of his heart the pathetic cry, 

which he repealed again and again. "She and I alone were left among Shah Jahan's 

children." In May 1706, his daughter Mihr-un-nisa and her husband laid Bakhsh (Murad's 

son) both died together in Delhi, and next month Buland Akhtar, the son of Akbar. Two 

of his grand- children died shortly before his own death (1707), but his ministers 

mercifully withheld the news from the sipling man. 

                       The last years of Aurangzeb's life were unspeakably gloomy. In the 

political sphere he found that his lifelong endeavour to govern India justly and strongly 

had ended in anarchy and disruption throughout the empire. A sense of unutterable 

loneliness haunted the heart of Aurangzeb in his old age.  

                  One by one all the older nobles had died out, and the sole personal friend and 

survivor of the general on in which his youth had been nurtured that was now left to him 

was Asad Khan, the wazir and even he was some five years Aurangzeb 's junior. As the 

aged monarch looked round his court circle he only found on all sides younger men, 
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timid sycophants, afraid of responsibility, afraid to tell the truth and eternally intriguing 

in a mean spirit of personal greed and mutual jealousy.22  

                         His sole companions, when free from the ever-engrossing State affairs, 

were his daughter Zinat-un-nisa, already an old maid, and his last wife Udipuri, a low 

animal type of partner, whose son Kam Bakhsh broke his imperial father's heart by his 

freaks of insane folly and passion.  Four days after sending away the last of his sons from 

his side, the aged and worn-out monarch was seized with a severe fever; but for three 

days he obstinately insisted on coming to the court room and saying the five daily prayers 

in full congregation. 

                     In the morning of Friday, 20th February 1707, Aurangzeb came out of his 

bedroom, went through his morning prayer and began to count his beads and repeat the 

Islamic confession of faith in the oneness of the God head and the prophetship of 

Muhammad. Gradually unconsciousness creep on, his breathing became harder and 

harder; but such was the mastery of that indomitable spirit over the natural weakness of 

the body that his fingers continued to move over his rosary and his lips to gasp out the 

Kalimah, till about eight o'clock when all was over.  

                     

  

                      He had ever wished to die on the Muslim Sabbath Friday, and that prayer 

had been granted by a gracious deity to one of his truest servants. Muhammad Azam 

arrived in the camp on the 22nd and after mourning for his father and consoling his sister 

                                                           
22 Majumdar.R.C.An Advanced History of India.Bombay:Macmillan Publication.1974.pp.484-519. 
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Zinat-un- nisa Begam, he took part in carrying the corpse a short distance, and then sent it 

away to Khuldabad near Daulatabad for burial in the enclosure hallowed by the earthly 

remains of the saint Shaikh Zain-ud-din. 

                   A low simple tomb, without any marble platform below or dome over it, but 

having the trough in its covering slab filled with earth for growing green herbs (in 

imitation of his sister Jahanara's tomb outside Delhi), now covers all that remains of the 

greatest of the Great Mughals save one. 
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Chapter Four 

Administration under Aurangzeb 

 

The Administrative System 

                       The Muslim state was essentially a military government and depended for 

is very existence on the absolute authority of the monarch, who was also the supreme 

commander of the faithful in war. He had no regular council of ministers. The wazir or 

dewan was the highest officer below the Emperor and the other ministers were in no 

sense his colleagues but immediately inferior to him.23 Many important questions were 

decided by the Emperor and the wazir alone without the knowledge of the other 

ministers.  

                        But none of the ministers, not even the wazir himself, could serve as a 

check on the royal will; their office depended entirely on his caprice. They, therefore, 

could not form a cabinet in the modern sense of the term. Every Muslin sovereign is, in 

strict theory, the head of the church and the state alike; he is the Khalifa of the age to his 

subjects. The chief departments of the Mughal administration were:  

        1. The Exchequer and Revenue (under the Diwan or Chancellor). 

        2. The Imperial Household (under the Khan-i-saman or High Steward). 

        3. The Pay and Accounts office (under the Bakfishi or Paymaster).  

                                                           
23 Lane.Poole. Stanley. Rulers of India. Aurangzeb and The Decay of the Mughal Empire. Calcutta:   

S.Chand&Co.1971.pp.106-118. 
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        4. Canon Law (under the Qazi). 

        5. Religious endowments and charity (under the Sade of Sadrs). 

        6. Censorship of Public Morals (Muhtasib). 

        7. The Artillery 

                       The Imperial Diwan received all revenue papers and despatches from the 

provinces and field armies, and decided all questions connected with the collection or 

assessment of the revenue. He also appointed and controlled the diwans of all the 

provinces. All orders of payment had to be signed by him. He wrote letters "by order" in 

his own person communicate the Emperor's wishes, and often drafted royal letters to 

important persons and foreign rulers. 

                    The salary bills of all officers both civil and military had to be calculated and 

passed by the Bakhshi, and in the case of a field army the payment also was made 

through his department. At the end of Aurangzeb's reign, owing to the great expansion of 

the empire, there were one Chief Bakhshi (called the First Bakhshi) and three assistants, 

called the 2nd, 3rd  and 4th  Bakshis. Each field army was placed under a general appointed 

for lie occasion. Though at several periods officers invested with the title of  'chief of the 

army'. The Emperor alone was the commander-in-chief. 

                    The Khan-i-saman or high Steward was the head of the Emperor's household 

department; he controlled all the personal servants of the Emperor, supervised his daily 

expenditure, meals, stores, &c, and accompanied him during his journeys. The state 

factories or Karkhanahs were managed and paid by him.  
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                      The Emperor was theoretically the highest judge in the justice and religion 

how administred realm, and used to try cases personally every Wednesday. But the court 

held by him was a tribunal of the highest appeal rather than a court of first instance.24 

                    The Qazi was the chief judge in all criminal suits of the Muslims and most 

civil cases, and tried them according to Muslim law, assisted by a mufti, who stated the 

abstract law bearing on the case after consulting Arabic books on jurisprudence, while the 

Qazi pronounced the sentence. The imperial Qazi, called the Qazi-ul-quzat, always 

accompanied the Emperor and appointed and dismissed the local qazis of the cities and 

large villages in every province. 

                      The Chief Sade (called the Sade-us-sadur) was judge and supervisor of the 

endowments of land made by the Emperor and the princes for the support of pious men, 

scholars and monks. It was his duty to see that such grants were applied to their proper 

purpose and also to scrutinize fresh applications for grants. He was also the Emperor's 

almoner and had the distribution of the charity fund of the state. The provincial sadrs 

were appointed and supervised by him, 

                     It was the duty of the Muhtasib to regulate the lives of the people in strict 

accordance with the Quranic rules and to enforce the Prophet's commands by putting 

down the drinking of distilled spirits, bhang and other liquid intoxicants, gambling and 

the practice of immorality as a profession or in public.  

                                                           
24 Jayapalan.N.Socio-Cultural History of India Since 1556.Bombay:Atlantic Publishers.2000.p.499. 
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                      The punishment of heretical opinions, blasphemy against the Prophet and 

neglect of the five daily prayers or of the fast during the month of Ramzan, also lay 

within his province. The demolition of newly built temples was entrusted to him. 

                     The administrative agency in the provinces of the Mughal empire was an 

exact miniature of the central government. There were the governor (officially styled 

nazim and popularly subafidat), the Diwan, Bakshis, Qazi, Sadr, Bugutat (keeper of 

government property and official trustee) and the Muhtasib, but no Khan-i-saman. Each 

subadar tried to play the Emperor within his own jurisdiction. 

                       The provincial administration was concentrated in its town. At important 

centres or sub-divisions there were fanidars to maintain order, punish rebels and 

wrongdoers, and assist in the collection of revenue when opposed. The villages were 

neglected and either contemptuously or through insufficiency of official staff, left to live 

their own lives, as small self-governing units or "village communities." 

                      In the big cities the kotwal or prefect of police not only enforced law and 

order, but had also to discharge many functions of a modern municipality, control the 

markets (weights and prices), and maintain the Quranic rules of morality. 

                     The central government kept itself informed of the occurrences in all parts 

of the country by means of spies and news-reporters, poll public and secret. These agents 

formed four classes: Waqai-navis, Sawanifi-nigar, Kiutia-navis (secret letter- writer), and 

Farkaraf (spy and courier). They had to send reports at regular intervals. Every public 

office had an open reporter or chartist attached to it. All the reports reached the Emperor 

through the Postmaster-General (Daroghia-i-Dakefauki). 
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                       In spite of the repeated prohibitions of the Emperors, many local officers 

(and even subahdars) used to exact illegal cesses under an immense variety of heads and 

from all classes of artisans, traders, labourers and people in general. A list of 67 such 

suburbs is given with explanatory notes in Mughal administration.25  

                      A further source of oppression was the practice of some subahdars to seize 

the goods of merchants in transit pay an inadequate price or no price at all for them and 

then sell these goods in the open market for their own profit or appropriate the choice 

articles to their own use. Only a strong and vigilant Emperor could stop it.26 

 

 

 

 

 

 

 

 

                                                           
25 Mahajan.V.D.History of Mughal India.New Delhi:S.Chand&Co.2008.pp.158-181. 
26 Burn.Richard.(ed.). The Cambridge History of India.Vol.IV.Calcutta:The University Press.1937.pp.222-

258. 
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Conclusion  

 

                       Aurangzeb is known as "The Last Great Mughal Emperor," who controlled 

the country nearly sixty years. Many detractors claim that his brutality and religious 

behaviour rendered him unfit to manage his empire's heterogeneous populace. His private 

life was simple. poius and austere.  He was not a slave to his passions and scrupulously 

obstrained from including in prohibited food, drink or dress. He was an ardent student of 

Muslim theology and an expert Caligraphist, and tried to “Educate his children in scared 

law”.  But it is a pity that he seldom encouraged art and letters.  

                The only literary production which received his patronage was the “Fatawa-i-

Almalgiri” which has been regarded as “the greatest Digest Muslim Law” made in India.  

He was a pious Muslim, and with the zeal of a puritan.  He scrupulously observed the 

injunctions of the holy Quran”. The imposition of Sharia and Jizya religious fees on non-

Muslims, as well as the doubling of custom tariffs on Hindus and the destruction of 

temples, sparked a religious revolt against him, leading to his downfall.  The character 

and policy of a personality like Aurangzeb is indeed a perplexing task.  Some have taken 

into consideration mainly his faults and not his good qualities, which they have mostly 

ignored.  The Emperor’s three surviving sons fought one another in a war of succession.  
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                     In less than two years his second son Muazzam killed the other two, Azam 

and Kam Baksh in battle and ascended the Mughal throne under the name Bahadur Shah. 

On the surface everything appeared to be business as usual.  A succession struggle was 

expected and usually rejuvenated Mughal power. But instead deep rooted problems 

plagued this next phase of Mughal rule.   

                   In total five kings ascended the Mughal throne in the thirteen years after 

Aurangzeb’s death as compared to four kings in the previous 150 years. In the face of 

such political instability the Mughal royal family lost sway over the nobility and found 

themselves unable to exercise even the basic functions of kingship such as consistent tax 

collection. Corruption ran rampant throughout the imperial administration and many 

areas broke off from the Mughal state.   
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            Shah Jahan with His Four Sons – Dara, Murad, Shuja and 

Aurnagzeb 

 

Roshanara and Jahanara 
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Muhi-ud-din Muhammad Aurangzeb 

                     

                                  Dilrus Banu begum                   Hira Bai  
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Tomb of Aurangzeb  
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INTRODUCTION 

It is the day a united India was born, the day when the whole country became a 

political unity, when several princely states were still deciding what to do. Leading India into 

this new age was the Indian National congress founded 130years age after the seads for it 

were sown at a Theosophical society convention in Madres in 1884 when Col. H.S. Olcott 

and A.O.Hume called for the founding of an Indian political party to speak for the people of 

India. 

Allan Octavian Hume arrived in India in 1849 CE to serve in the Bengal civil service. 

He was only 20 years old. He was to become a secretary in the Government of India in 1870 

but was virtually hounded out of this criticism of the Government. His concern about the 

attitudes of the British began after the Great revolt of 1857 when many of the promises made 

to India by kept or only half-heartedly implemented. 

The National congress is a national body; it is not a sectional sectarian or communal 

body, because, it claims to represent all interests and all community, no particular class, on 

particular interest. Its membership has been and is open to all men and women who love 

Indian and are prepared to work and suffer for her sake. There were Hindus, Muslims, Parsis, 

Sikhs, Christians and ever European and Anglo- Indians. They have contributed more to its 

growth. It was conceived in the brain of an Englishman and noble minded Parsis, sir Pheroy 

shah Mehta and Dadabai Naoroji. Its presidents have been chosen from different provinces 

and different communities. Bengalis, Parsis, Tamilans. Punjabis, leaders from U.P., 

Maharashtra and other province has been among its presidents. Thus, it shows it shows its 

character. 

 Banerjee laid down the following as the objects of the congress in the first address all 

the earnest works for country’s cause in the various parts of Indian. The eradication and 

elimination of all possible race, creed or provincial prejudice among all lovers of the country 



2 
 

and the fuller development and consolidation of national unit. The  promotion of personal 

intimacy and friendship amongst all the more earnest workers in our country’s cause in the 

various parts of the Empire. The eradication, by direct friendly personal intercourse, of all 

possible race, creed, or provincial prejudices amongst all lovers of our country, and the fuller 

development and consolidation of those sentiments of national unity that had their origin in 

their beloved Lord Ripon’s ever memorable reign. The authoritative record, after this has 

been carefully elicited by the fullest discussion, of the matured opinion of the edcussion, 

classes in India on some of the social questions of the day. The determination of the lines 

upon, and methods by which, during the next twelve months, it is desirable for native 

politicians to labour in the public interests. They should be educated and made fit for higher 

positions in the administration. The legislatures should be thrown open to election, and the 

right of interpretation and discussion of the budget should be relaxed. The taxes should be 

moderate. India should have direct representation in British parliament at the rate of two 

members from each province. Land revenue should be reduced and permanent settlement of 

land should be made. 

It indicates that in the early years of the congress, the political leaders of Indian were 

far from British rule. In fact, they wanted to improve the lot of Indian masses under the 

shadow of British skill; they had no idea of cutting off all connections with the British throne. 

They stood only for representative institutions for India. They did not believe that, the 

interests of Indians cut across the interests of the English; these for them were rather 

complementary and supplementary. 

Aims and purpose 

 Indian National Congress a Political party from 1885 to 1947 which got independence 

to India from British through Ahimsa and Satyagraha which occupied a unique position in the 

world history. It set an example for many Afro-Asian countries to fight through non- violence 
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to promote peace. So it is very essential to inspire the youth to walk on the pathway of non-

violence in the midst of contemporary issues in the present world. 

Sources of Study 

 Different sources have been used for this project. Both primary and secondary sources have 

been consulted for writing this project. The secondary sources are mainly books written by various 

authors. 

Methodology 

 The methodology adopted in this study is analytical and descriptive method. The 

source materials have been critically analyzed and investigated the descriptive method is used 

in the presentation of the study in order to make the project understandable to the readers. 

Outline of the Chapters 

 The Project consists of Four Chapters excluding introduction and conclusion. The first 

chapter explains the believes, demands and achievements of the Moderates. The second 

chapter deals with the life and works of Dadabhai Naoroji. The Third chapter speaks about 

the contribution of Surendranath Banerjee. The Fourth chapter analyses the role of Gopal 

Krishna Gokhale.  

   



  

4 
 

CHAPTER I 

EARLY NATIONALISTS 

Indian nationalism arose in the latter half of the 19th century as a result of various 

factors like western education, socio-religious reforms, British policies and so on. In 1885, 

the Indian National Congress was formed which played a significant role in India’s freedom 

movement. The movement was initiated by Indian nationalists as well as people belonging to 

the Congress party that demanded Independence from British rule. The time period from 

1885 to 1905 can be called the ‘Moderate Phase’. The leaders of this phase are called 

moderates. 

The history of the Indian National movement can broadly be divided into three phases: 

1. The Early Nationalist phase (1885-1907) 

2. The Assertive phase (1907-1916) and 

3. The Gandhian Era (1915-1947). 

The Early Nationalists 

In its initial years the congress was led by a group of leaders known as the Early 

Nationalists. The Early Nationalists, also known as the Moderates, were a group of political 

leaders in India.
1
 They believed in demanding reforms while adopting constitutional and 

peaceful means to achieve their aims.
2 The members of this group were drawn from the 

educated middle class consisting of professionals like lawyers, barristers, teachers and 

officials, who drew inspiration from western thought. Their emergence marked the beginning 

of the organised national movement in India. Many of them were educated in England and 

felt that the British intended to be just to Indians but they were unaware of the true state of 

affairs in India. 

                                                           
1
 Burke, S. M.,Al-Din Salim, The British Raj in India: An Historical Review, Oxford University Press,    

   1997, NewYork,. pp. 325–332. 
2
  Burton Stein, A History of India. Vol. I. Oxford University Press. New Delhi, pp. 254–255.  

https://en.wikipedia.org/wiki/Political_leaders
https://en.wikipedia.org/wiki/Political_leaders
https://en.wikipedia.org/wiki/Constitutional
https://en.wikipedia.org/wiki/Burton_Stein
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The Early Nationalists included leaders from all parts of the country as: 

I. W.C. Banerjee, Rashbehari Ghosh, Surendranath Banerjee and R.C. Dutt from  

    Bengal; 

II. Dadabhai Naoroji, Gopal Krishna Gokhale Pherozeshah Mehta and Justice Ranade  

     from Maharashtra and Gujarat; 

III. P.R. Naidu, Subramania Iyer and Ananda Charlu from Andhra Pradesh and Tamil  

     Nadu; 

IV. Pandit Madan Mohan Malviya from Uttar Pradesh; 

V. Liberal Englishmen like Hume and Wedderburn. 

The Early Nationalist leaders who led the congress and the National Movement in its 

initial years were staunch believers in open-minded and ‘moderate’ politics.
3
 They believed 

in loyalty to the British crown. B.C. Pal an early nationalist leader, said in 1887, “I am loyal 

to the British government is identical with loyalty to my own people and my own country.” 

They wanted that Indians should have their proper and legitimate share in the government. 

 They asked for constitutional and other reforms within the framework of the British 

rule as they had faith in the British sense of justice and fair play. They believed that 

continuation of the British connection with India was in the interest of both England and 

India. At an early stage, the nationalists considered their association with England an 

advantage by considering British rule had done much good by removing various anomalies. 

Influenced by western thought, culture, education, literature and history, the demands of the 

early nationalists were not considered extreme but of a relatively moderate nature.
4
 They 

concerned themselves with the demand for reforms. Their demands were moderate in nature. 

 

 

                                                           
3
 David Ludden, India and South Asia: A Short history. pp. 135–197. 

4
 Bhattacharya, D. C., Ghai, K. K., Indian History, Dayal Publishers. 2009, pp.60–61. 

https://en.wikipedia.org/wiki/Western_philosophy
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Beliefs of Early Nationalists 

i. The Early Nationalists had faith in the sense of justice play, honesty and integrity 

of the British. 

ii. It was their hope that the British would grant ‘Home Rule’ to Indians. They relied 

on the solemn pledges made by the British government. 

iii. They believed that the British rule had many benefits. For example, it aided in 

cleansing social ills like sati, untouchability and child marriage. 

iv. They were of the opinion that Britain would help Indians govern themselves 

according to western standards.  

v. They said that the main obstacle in India’s progress was social and economic 

backwardness of Indians and not the British colonial rule. 

vi. They relied on constitutional and peaceful methods to achieve their aims. They 

believed in patience and reconciliation rather them in violence and confrontation. 

Constitutional Reforms 

 The Early Nationalists wanted a larger share in the government of their country. They 

believed that eventually India should move towards democratic self-government. However, 

that did not ask for immediate achievement of their gold as they feared that the government 

would suppress their activities. They, therefore, aimed at winning freedom though a gradual 

process.
5
 They made the following demands: 

i. Abolition of India council. 

ii. Expansion of the Legislative council and Legislative Assemblies-both at the centre 

and in the provinces. 

                                                           
5
  Jim Masselos, Indian Nationalism: An History, Sterling Publishers. Bangalore:1991, pp.157–158. 

 

 

https://en.wikipedia.org/wiki/Bangalore


  

7 
 

iii. Increase in the membership of Indians by including some members elected by local 

bodies like chambers of commerce, universities, etc., in these councils and by giving 

greater powers to them. They demanded Indian control over the public purse and 

raised the slogan ‘No taxation without representation’. 

iv. By the beginning of the 20
th

 century, they made a demand for Swarajya or self-

government colonies of Canada and Australia. 

v. Adequate representation of Indians in the Executive council of the Viceroy and those 

of the Governors.
6
 

Economic Reforms 

 The economic issues raised by the Early Nationalists included: 

i. Reduction in land revenue and protection of peasants against unjust demands of the 

zamindars. 

ii. Reduction in expenditure on the army and the money thus saved to be spent on 

welfare activities such as health and education. 

iii. An enquiry into India’s growing poverty and famines. 

iv. Availability of cheap credit to peasants through agricultural banks. 

v. Development of banking, irrigation, medical and health facilities for the people. 

vi. Industrial growth through trade protection. That means that a heavy tax should be 

imposed on imported goods and the government should give loans for the 

development of iron, coal, paper and sugar industries in India. 

vii. Total abolition of salt Tax and the duty on sugar.
7
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Administrative Demands 

The Early Nationalists made the following demands in the administrative sphere: 

i. Demand for Indiansation of services through simultaneous Indian civil service 

examinations in England and India. 

ii. Complete separation of the executive and the judiciary. They made this demand to 

protect Indians from the arbitrary acts of the police and the bureaucracy. 

iii. Increase in the powers of the local bodies and reduction of official control over them. 

iv. Repeal of the Arms Act and License Act. 

v. Wider employment of Indians in the higher grades of administrative services. 

vi. Spread of primary education among the masses. 

vii. Improvement of the police system to make it honest, efficient and popular.
8
 

Defense of Civil Rights 

The Early Nationalists defended civil rights whenever the British government tried to 

curtail them. In fact, it was because of the political work done by the Early Nationalists that 

democratic ideas began to take root among Indians. The Early began to take among Indians. 

The Early Nationalists demanded the following civil rights: 

i. Removal of the restrictions imposed by the British Government on the freedom of 

speech, and the freedom of the press. 

ii. Abolition of the preventive Detention Act and restoration of individual liberties. 

iii. Restoration of right to assemble and to form associations.
9
 

The Early Nationalists were practical and they wanted to win freedom by a gradual 

process. They did not aim at high demands because they wanted to work on the lines of least 

resistance. Besides, they did not want to arouse serious opposition. 
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Methods 

The method, popularly known as constitutional agitation Method was followed by the 

Early Nationalists. They believed in the policy of constitutional agitation within the legal 

framework, and slow orderly political progress. The methods adopted by the Early 

Nationalists had two objectives. 

First Set of Methods 

Their first objective was to educate people in India in modern politics, to arouse 

national political consciousness and to create a united public opinion. For this purpose, they 

relied on the following methods: 

i. They held meetings where speeches were made and resolutions for popular demands 

were passed. 

ii. They made use of the press to criticize government policies. 

iii. They sent memorandums and petitions to government officials and the British 

parliament. These petitions were carefully drafted with facts and arguments. Though 

these petitions were addressed to the government, their real aim was to educate the 

Indian people. 

 Second Set of Methods 

 The second objective of the British government and the British public. To achieve this 

objective, they followed the following methods: 

I. They made use three p’s i.e. petitions, prayers and protests. They sent petitions, 

requests and letters of protest to the British government to look into the 

problems of the Indians. 

II. A British committee of the Indian National congress was up in London in 1889, 

which published a weekly journal, India, to present India’s case before the 

British public. 
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III. Deputations of Indian leaders were sent to Britain. These political leaders 

carried on active propaganda in Britain. For example, Dadabhai Naoroji spent a 

major part of his life in Britain to create awareness among British people and 

politicians about the plight of Indians.
10

 

Achievements of the Early Nationalists 

The Early Nationalist represented the most progressive force of the time. They made the 

following contributions to the Indian national movement: 

1. The Early Nationalists created national awakening among people that they belonged 

to one common country India. This made Indians conscious of the bonds of common 

political, economic and cultural interests that united them. 

2. The Early Nationalists trained people in politics by popularizing the ideas of 

democracy, civil liberties, secularism and nationalism. 

3. The Early Nationalists did pioneering work by exposing the true nature of the British 

rule in India. They made people realize the economic content and character of British 

imperialism. By doing so, they weakened the foundations of the British rule in India. 

4. Their political and economic programmers established the truth that India must be 

rule in the interest of the Indians.
11

 

5. The efforts of the Early Nationalists led to the following reforms: 

I. The appointment of a public service commission in 1886  

II. A resolution of the House of commons (1893) for simultaneous examination 

for the I.C.S. in London and India 

III. Appointment of the Welby commission on Indian Expenditure (1895) 

IV. The Indian councils Act of 1892.
12
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These achievements of the Early Nationalists served as a base for the national 

movement in later years. The nationalists were, thus, able to build a national movement while 

undermining the political and moral influence of imperialist rule. This helped in generating 

anti-imperialist sentiments among the public. But, at the same time, the nationalists failed to 

widen the democratic base of the movement by not including the masses, especially women, 

and not demanding the right to vote for all. 

 

 

 

                                                                                                                                                                                     

12
  Jim Masselos, Indian Nationalism: An History, Sterling Publishers, Bangalore,1991, pp. 122–123. 

https://en.wikipedia.org/wiki/Bangalore


12 
 

CHAPER II 

LIFE AND WORKS OF DADABHAI NAOROJI  

Dadabhai Naoroji was an outstanding intellectual and selfless patriot who devoted his 

entire life to the service of the nation.  He was universally loved and adored by the people as 

the ‘Grand Old Man of India’ and the ‘Father of Indian Nationalism. 

His Life Sketch 

 Dadabhai Naoroji was born on 4 September 1825 in a priestly Parsi family of 

Bombay. His father, Naoroji Palanji, died when his son was only tour years old and Dadabhai 

was brought up by his mother, who though uneducated, had boundless courage and fortitude, 

and managed give a good education to her son. Dadabhai was education at the Elphinstone 

Institute and later graduated from Elphinstone college, Bombay, in 1845. He was the product 

of pre-university English education but was eager to get her son married. Thus, Dadabhai was 

married at the age of eleven to a seven-year-old Parsi girl Gulabi thus revealing that child 

marriage was not the monopoly of the Hindu society. They had three children; one son and 

two daughters.
1
 

 After his graduation, Dadabhai was appointed head assistant at his almamater, the 

Elphinstone Instiute, and in 1850, he shifted to Elphinstone college as assistant professor of 

mathematics and natural philosophy. In 1855, he went to England to join as a representative 

of Cama & Co., the first Indian firm to open a branch in London. But soon differences 

cropped up between the company’s management and himself because he did not want to be 

party to their ‘fraudulent and deceitful conduct’. He parted company with Cama & Company 

in 1859. In the meantime, he was appointed professor of Gujarati at the University College, 

London. 
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 He held that post for ten years till 1865-66. In 1859, he stared his own firm Dadabhai 

Naoroji & Co., which flourished for a while and then ran into bad days. After that, Dadabhai 

concentrated more on political and economic issues facing India and educating the people in 

England through speeches and writings about the plight of Indians under the British Rule. 

Early career 

 During 1865 to 1876, Naoroji travelled back and forth between India and England. He 

was an admirer of the Western system of education like a number of his contemporaries. 

Thus, he was active in the field of education during his sojourns in India, establishing several 

schools including those for girls, and also worked towards improving the teaching methods 

and efficiency of the existing schools.  He was also active in the social reform movement 

concerning the Parsi and Hindu communities. Back in London, Dadabhai gradually became 

the most distinguished member of the small band of Indians who made England their centre 

of activity for political advancement of India by awakening their democratic instinct and 

liberal principles about which they were noted in the world. In order to carry out this work 

more effectively, he in collaboration with W.C Bannerjee, started a society in 1865 called 

London Indian Society. Dadabhai was the president and Bannerjee its secretary. The society 

was amalgamated within a year with another society known as the ‘East India Association’ 

which was formed in 1866.
2
 In 1869, Naoroji came to India for a brief period during which 

he started a branch of the East India Association in Bombay and undertook a lecturing tour to 

educate the Indian people about the objectives of the association. 

 In 1874, Naoroji was appointed Dewan of Baroda state, but resigned after a year due 

to differences with the Maharaja and the British Agent stationed there. In July 1875CE, he 

was elected member of the Bombay Municipal Corporation and to the Town Council but the 

following year, he resigned from both and left for England. In 1883, he was nominated as 
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Justice of peace and was elected to the corporation for the second time. In January 1885, 

when the Bombay Presidency Association was formed, He was made one of its Vice-

presidents. In August the same year, he was nominated to the Bombay Legislative Council.
3
 

Role in Congress 

 He played a memorable role in the Indian National Congress, presiding over its 

session in 1886 and 1893. But the most memorable one was that of 1906 at Calcutta, when he 

was asked to preside and patch up the differences between the ‘moderates’ led by Gokhale 

and ‘extremists’ led by Tilak. Naoroji had stayed above internal quarrels in the Congress, 

thus earning the respect of both the factions. The conflict between the two factions thus did 

not come out in the open at Calcutta but resulted in ugly scenes and a split at Surat next year. 

There was no Naoroji in 1907 to serve as a peacemaker. The 1906 session of the Congress is 

also significant because the idea of swaraj was propounded by Naoroji from the congress 

platform for the first time, though it is meant for self-rule within the Empire at that time.
4
 

Member of British Parliament 

 Early in 1886, he went England to contest the election to the British Parliament, but 

did not succeed only once in 1893 from Central Finsbury Constituency in London. He sat as a 

Gladstonian Liberal, the party which stood for Home Rule for Ireland. He was the first Indian 

to become a member of the British Parliament. However, his speeches outside the Parliament 

proved more effective than those he delivered inside, which were not many anyway. The 

British Public heard him as he delivered inside, which were not many anyway. The British 

public heard him as he was a liberal and a moderate, who believed that India had benefited 

greatly from the British connection. Like other ‘moderates’ he had full faith in the sense of 

justice and fair play of the British people.
5
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Admirer of the British Rule 

 Dadabhai Naoroji was a great admirer of the British rule in India like his 

contemporaries. He had faith in the British fair play and justice. He considered the British 

rule in India as a blessing. Thus, he said, “I, for one, have not the shadow of a doubt that in 

dealing with such justice loving, fair minded people as the British, we may rest fully assured 

that the time will come when the sentiments of the British nation and our gracious Queen’s 

proclamation of 1858 will be realised.” Dadabhai was of the opinion that India could progress 

only if the political connection with England. The self- government of his conception was 

self-government under the British paramountcy. Dadabhai Naoroji had firm in British sense 

of justice and fair play. 

 In spite of Dadabhai’s admiration of the British Rule in India, he pointed out that the 

relations between England and India had to be established on the basis of justice, 

righteousness and liberality He wanted that England should rule India for India’s good rather 

than the good of England. Dadabhai never hesitated to criticize the evils of the British 

administration in India. However, he was of the firm conviction that the British people 

possessed deep traditions of equality, justice and fair play, that they loved freedom and would 

help India to obtain Swaraj. 

 Political Career 

 According to Dadabhai Naoroji, self- government was the only remedy for the ills of 

India. He said at the gathering of the London Society. “There is only one remedy to the 

present dishonourable, hypocritical and destructive system. That remedy is self-government 

under British paramountcy.” 

 On November 10 at dinner party in U.K. Dadabhai said. “The colonies were 

prospering with self- government whereas India was perishing without it. After all great 

events have been happening abroad, Japan and Russia, and I do not think our present 
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statesmen will shut their eyes to the obvious results of these great events. If the whole 

population of India said once for all that they were determined to have self-government their 

claim would not be and could not be made in vain.” 

 Dadabhai demanded self-government under the British empire. He said, “The moment 

a people came under the British flag, they are free and fellow British citizens. We Indians 

have been free citizens as if it were out birth right from the first moment we came under the 

British flag.”  Dadabhai Naoroji also demanded Indianisation of Services, introduction of 

representative institutions and just and equal financial relations between India England.
6
 

 Methodology 

 Dadabhai Naoroji believed in the method of prayers and petitions. He advocated 

peaceful and constitutional methods for achieving the political goal, Dadabhai said, “The 

whole parliament, press and platform is simply all agitation is the civilized peaceful weapon 

of moral forces and infinitely preferably to brute physical force when possible.” Dadabhai 

had complete confidence in the justice and fair play of the British people and he was sure that 

our demands would be conceded gracefully. However, Dadabhai never believed in the 

politics of mendicancy nor he considered prayers and petitions as a method of political 

mendicancy. He explained “these petitions are not any begging for any favour any more than 

the conventional ‘your obedient servant’ in letters makes a man an obedient servant. It is the 

conventional way of approaching higher authorities. The petitions are claims for rights or for 

justice or for reforms – to influence and put pressure on parliament by showing how the 

public regard any particular matter.”
7
 Dadabhai   also emphasised educating the British 

people about the un-British character of the British rule in India. He was of the opinion that 

the British public did not know the pitiable conditions of Indians.  So’ he suggested that 
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Indian delegations should be sent to England to educate the British people about the terrible 

mental, moral and economic drain to which Indians was being subjected. To achieve the 

political goal, the Indians must agitate, otherwise the Britishers would naturally conclude that 

they were satisfied. According to Dadabhai, thus, agitation was the life and soul of political 

life, but it should be peaceful.
8
 

 Dadabhai Naoroji was a passionate lover of liberty in all sphere of life. He demanded 

that the Indian people must enjoy some basic liberties as the British themselves enjoyed. 

Dadabhai said, “British is the parent of free and representative government and, that we as 

her subjects and children are entitled to inherit the great blessings of freedom and 

representation.”  

Champion of Rights 

 Dadabhai Naoroji was a great champion of rights. He demanded certain basic rights 

for the Indian people. Dadabhai proceeded to enumerate them in the form of demands. First, 

he wanted Indian administration particularly in higher jobs. Dadabhai explained, “They could 

not rise, they could not develop their capacity for higher government, because they had no 

opportunity. The result was, of course, that their faculties were stunted”. He strongly 

advocated that there should be simultaneous examination in India and England for 

recruitment to the civil services. 

 Secondly, Dadabhai demanded the introduction of representative institutions in India. 

The Indians should be given more representation to the legislative bodies. He was opposed to 

the idea of limited franchise. Thus, he said, “just as the administration of the U.K. in all 

services, departments and details is in the hands of the people themselves of that country, so 
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should we in India claim that the administration in all services, departments and details 

should be in the hands of people themselves of India”. 

 Thirdly, Dadabhai demanded just and equal financial relations between Indian and 

Britain.
9
  

Faith in the Moral Basis of Authority 

Dadabhai Naoroji had deep rooted faith in the moral foundations of political 

authority. Like Prof. T.H. Green, he believed that the political authority should be based on 

moral foundations rather than on brute force. In his presidential Address at the Lahore session 

of the Congress in 1893, Dadabhai said, “You can build up an empire by arms or ephemeral 

brute physical force; but you can preserve it by the eternal moral forces only”. Justice, 

generosity and humanity alone constitute the real basis of political power.  According to 

Dadabhai, if England would embark upon a policy of irritation, it was bound to lead to the 

disintegration of the empire. 

 Political Outlook 

 In the beginning Dadabhai Naorji was an admirer of the British rule in India. He had 

deep faith in British fair play and justice. Dadabhai considered the British rule in India as a 

blessing. But in his later days, a transition took place in his political outlook. Due to the 

reactionary activities of the British government in India, Dadabhai showed considerable 

interest in the activities of the activities of the extremist leaders Lal, Bal and Pal. The whole 

matter, Dadabhai said, “could be compressed in one word, “Self-government” Swaraj. “In his 

presidential address at the Calcutta session of the Congress (1906) he said “If I can leave a 

word of affection and devotion for my country and countrymen. I say, be united, perishing by 
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more occupy her proud position of yore among the greatest and civilized nations of the 

world.”
10

 

Dadabhai’s Drain Theory 

 Dadabhai’s best contribution in the national welfare was that he was the British 

Indian, who propounded the theory of drain of wealth’ of India.
11

 

According to Dadabhai Naoroji the Indian economy was subjected to a heavy drain. 

The inevitable consequence of foreign domination was the drain of wealth from India to 

Britain. Dadabhai pointed out that India had the lordliest and costliest administration in the 

world. The extravagant cost of Indian administration intensified the disastrous effect of the 

drain. The British people had no idea about the pitiable and miserable conditions of the 

Indian people. So, Dadabhai set himself to the difficult task of exposing the astounding 

expenditure of the rulers. It was a very difficult task as official data were inadequate and 

misleading. Inspite of this, Dadabhai dedicated all his energy to the task.
12

 

 According to Dadabhai Naoroji, the existing financial relations between India and 

England were unjust and unfair. He said, the existing system of government was despotic for 

Indians and Un-British and suicidal to Britain. In the first paper of his book ‘Poverty and Un-

British Rule in India’. Dadabhai calculated that the yearly average income per head in India 

was 40 shillings, roughly equivalent to Rs.20 and commented, “even for such food and 

clothing as a criminal obtains there is hardly enough of production even in a good season, 

leaving along all luxuries, all social and religions wants, all expenses of occasions of joy and 

sorrow and any provision for bad season.” Dadabhai did not accept the view that India’s 

poverty was due to over-population or the interplay of economic laws. In this connection he 

said, “There is the strong argument of over population. They taste and so far truly, of the 
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increase by British drain. They talk of the pitiless operations of economic laws, but some- 

how they forget that there is no such thing in India as the natural operation of economic law. 

It is not the pitiless action of the British policy, it is the pitiless eating of India’s substance in 

India, and the further pitiless drain to England, in short, it is pitiless perversion of economic 

laws by the sad bleeding to which India is subjected that is destroying India”.
13

 

 After examining the figures of imports and exports from India between the years 1835 

and 1872. Dadabhai pointed out that the value of exports that of imports by 500,000,000. 

Thus, according to Dadabhai, this did not represent the total tribute which India annually paid 

to Britain. The interest had been calculated and the drain would have amounted to a higher 

figure. In a letter sent to the Daily News on April 3, 1905, he pointed out that during 10 years 

from 1892 to 1899 and 1902 to 1903, England imported from India goods worth 

4,988,913,359 and exported worth 3,421,438,153 thereby making a net gain of 1,467, 441, 

206, the average drain in India was 34 million. The drain was in the form of vast amount of 

wealth taken away by the Britishers to England. This was as under: 

a) Expenditure of European officials in England for their various wants both there and in 

India, i.e., expenses of the Government of India in England. 

b) Payment of pensions to the British officers, 

c) Payments to the war office for the maintenance of British troops in India, 

d) Money sent by the British professionals to England from India.
14

 

Thus, Dadabhai wrote in his book, “this drain consists of two elements first, that arising 

from the remittances by European officials of their savings, and for their expenditure in 

England. And the second, that arising from similar remittances by non-official Europeans. 

Calculated in terms of statistics, Dadabhai pointed out that this drain came to 30 to 40 million 

pounds annually. 
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 According to Dadabhai, this drain of wealth from India to England was the basic evil 

that prevented just and fair relations to as India and England. Another evil which Dadabhai 

referred to was as to how this drain from India was being brought back in the shape of British 

Copital in India. Thus, Dadabhai said, “As the drain prevents India from making any capital, 

the British by bringing back the capital which they have drained from India itself secure 

almost a monopoly of all trade and important industries, and thereby further exploit and drain 

India, the source of the evil being the official drain.” In his evidence before the Indian 

expenditure commission, Dadabhai said, “At present we suffer it as an evil being the official 

drain.” 

 In his evidence before the Indian expenditure commission, Dadabhai said, “At present 

we suffer it as an evil because we are helpless and on the ground, and foreign capital comes 

in and develops the resources for their benefit, and carries away the whole profit that is 

obtained out of these resources. We are simply used as common labourers, mere hewers of 

wood and drawers of water. That is the only position to which we are reduced.” He demanded 

that the British capital in India should complete on fair and equal terms and that it should not 

enjoy a monopoly position. Dadabhai again pointed out, ‘In India in the construction of the 

rail road, a large amount of the loan that goes towards the payment of Europeans goes out of 

the country. Then, again in the working of the railway there is the same drawback, leaving 

therefore, hardly any benefit at all to India itself and the whole interest of the loan must also 

go out of the country.’
15

 

Dadabhai Naoroji believed in the policy of free trade, but the conditions in which 

India was placed, he felt that could only be disastrous. Free trade between England and India 

was, said Dadabhai, “something like a race between a starving, exhausting invalid, and a 

strong man with a horse to ride on. Before powerful English interests, India must and dose go 
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to the wall.” However, he felt that free trade was possible only between countries which had 

equal control over their own resources. But in India, the infant industries were rained in the 

name of free trade. They needed protection. Dadabhai accepted that India could be prepared 

for free trade in case the drain of wealth from India was brought within reasonable limits. 

 In addition to the economic drain Dadabhai also referred to ‘The Moral Drain’ of the 

country. Thus, he said, all experience and knowledge of statesmanship, of administration or 

legislation, of high scientific or learned professions, are drained away to England when the 

persons possessing them give up their service and retire to England. This migration of 

experience amounted to moral drain’. This was not the position under Mughal rule. The 

Muslims made India their home and contributed to her culture and progress.
16

 

 On the role of the state in creating the condition of economic progress, Dadabhai 

closely followed Mill’s enunciation of economic development in the underdeveloped 

countries. He enquired how far these pre-conditions of economic development were present 

or could be created in India. According to Dadabhai, India’s problem was one of production 

rather than of distribution. He said, “Any poverty in the countries of Western Europe is not 

from want of wealth or income, but from unequal distribution. In India with such a low level 

of production or income, the question of its right distribution is very far off indeed.” He 

recognized the importance of the over-heads of economic development in a pre-dominating 

agricultural country. Dadabhai Naoroji was a sincere believer in state initiative in the 

economic sphere.
17

 

Dadabhai’s Views about Colonialism 

 Dadabhai was also a socialist in his views. He had love and sympathy for the 

labourers and workers. Dadabhai attended an international gathering of socialists at 
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Amsterdam from the 14
th

 August to the 20
th

 August, 1904. At the conference of Democrats, 

held on July 29, 1905,  he moved a resolution demanding the establishment of a universal and 

published a scheme for setting up of industrial Commissioner’s Courts for the recognition 

and protection of labour and  all wage earners. 

 Dadabhai was opposed to the policy of imperialism and colonialism. He said, 

“Colonial possession along gives the monopoly guarantee against all contingencies in the 

struggle with competitors. Including the contingencies, the latter will defend themselves by 

means of a law establishing a state monopoly. The more the capitalism is developed, the 

more strongly, the shortage of raw-material is felt, the more intense the competition and the 

hunt for sources of raw-materials throughout the world, the more desperate is the struggle for 

acquisition of colonies.” 
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CHAPER III 

CONTRIBUTION OF SURENDRANATH BANERJEE  

  Surendranath Banerjee was noteworthy son of India. He played a very significant role 

in the development of the liberal tradition in modern India. His life and activities form an 

integral part of the history of the Indian national movement. He did commendable service for 

the enlargement of the rights and liberties of the people. 

      Like Raja Ram Mohan Roy, Dadabhai Naoroji, justice M.G.Ranade and Gokhale, He 

belonged to the liberal school of thought. He was also an admirer of British rule in India. He 

had faith in the British fair play and justice. According to Surendranath Banerjee, India could 

get peace, prosperity and advancement only under the British Empire. Like other liberal 

thinkers, he also had faith in the constitutional methods. He was a good orator and writer. He 

was regarded by many as the life and soul of the national movement in India.
1
 

 Early Life 

       Surendranath Banerjee was born on November10,1848 in the Jaltola of Calcutta.the 

atmosphere in the Banerjee family was one of a tie between the old world forces and the new. 

Surendranath’s grandfather was an orthodox Hindu and his father Durga Charan had deep 

faith in western Culture and Civilsation. He wrote in his autobiography, ‘A Nation in 

Making’, ‘’Thus, in our home the two conflicting forces of those times met.’’ However, the 

peace of the family was not disturbed by this conflict. Brought up in such an atmosphere, 

Surendranath Banerjee represented a fine synthesis between the two Extremes of Hindu 

conservatism and western civilization. He inherited his father’s revolutionary zeal and his 

grandfather’s basic traditionalism. 

 Surendranath received his education in a village Pathshala. Afterwards, he was 

admitted to the Dovetone college where he graduated in 1868. He had a distinguished 
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educational career both in school and college. He was sent to England in 1868 where he 

joined the University College. He competed successfully for the civil service examination but 

it was rejected on the ground of being over-age. Surendranath appealed to the court of the 

Queen’s Bench. The court asked the civil service commissioner to show reasons for his 

rejection. The result was Surendranath was restored and sent to India. 

  Later on, he was appointed as Assistant Magistrate at Sylhet. But after two years, he 

was dismissed from service on some charges. Then, he went to London to plead his case 

before the authorities at the Indian Office, but he could not achieve success. Surendranath 

Banerjee's dismissal from service created a nation-wide resentment. In this connection, he 

wrote, "My case excited very strong feelings in the Indian community and the general belief 

among the country men was that if he were not an Indian he could not have been put to all 

this trouble and that the head and front of my offence was that he had entered the sacred 

premises of the Indian Civil Service, which so far had been jealously guarded against 

invasion by the children of the soil. Many years afterwards a Lieutenant Governor stated that 

it was a wicked proceeding." But his removal from far as the country was concerned. As C.Y. 

Chintamani remarks, "the loss of the government became the gain of the country."
2
 

            In 1876, Surendranath was appointed as Professor of English in the Metropolitan 

Institution. In 1881, he joined the Free Church College as Professor of English literature. For 

37 years, L.e., from 1875 to 1912, Surendranath Banerjee was fully engaged in active 

teaching work. He loved his students. He was a great educationist with a missionary zeal. 

          Surendranath attached more to importance of education than politics. Thus, he wrote, 

"political work is more or less ephemeral, though nonetheless highly useful. Educational 

work has in it the element of permanent utility. The empire of a teacher is an ever enduring 
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empire, which extends over the future. The teachers are the masters of the future. I cannot 

think of a nobler calling than theirs. 

Political career 

  Surendranath Banerjee began his political career sometimes in 1875. He founded the 

Indian Association in Calcutta on July 26, 1876. The main object of this association was to 

agitate for the introduction of representative government in India.
3
 The Indian Association 

played a very significant role in the political life of the country In 1876, Surendranath was 

elected a Member of Calcutta corporation. Four times, he was elected a Member of Bengal 

Legislative Council in 1894, 1896, 1898 and 1900. In 1913 Surendranath was elected to the 

Imperial Council. For several year he also edited the Bengalee Journal. 

Surendranath was one of the founders of the Indian National Congress and was its 

President at Poona in 1895 and again at Ahmedabad in 1902. He served in the Indian 

National Congress till 1918. Afterwards, he along with other moderate leaders, organised a 

party, with the liberal federation.
4
 Surendranath also gave evidence before the Joint Select 

Committee. In 1921, he became the minister for Local Self-government and Public Health in 

Bengal. Surendranath visited England several times; in 1890 as a member of a delegation sent 

by the Calcutta Corporation, in 1896, to give evidence before Welby Commission, and in 

1910 to represent Indian in the Imperial Press Conference. 

 The partition of Bangal in 1905 threw up several leaders who tried to mould the 

public opinion against this act of lord Curzon. Surendranatin was perhaps the most prominent 

among them. “The strong leadership and personality at the Barisal Conference, made him the 

uncrowned king of Bengal”. 
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 Surendranath was a moderate like Dadabhai Naoroji, Pherozeshah Mehta, Gokhale 

and others. They believed in British dispensation and generosity and advocated constitutional 

methods as a means for achieving a representative from of government. The schism between 

the Extremists who believed in agitation and the Methods, which came out in the open at the 

Surat session in 1907, weakened the Congress which was controlled by the Moderates like 

Surendranath, Pherozeshah Mehta and Gokhale. The decline in the popularity of the Congress 

also resulted the climax of his political career in 1906, and then set in his decline. After 1916, 

the Congress party came under the control of the Extremists. When the Montague 

Chelmsford reforms were announced in 1918, the Congress leadership decided to oppose the 

reforms. On the other hand the Moderates led by Surendranath wanted to try the reforms as 

they believed that the proposed reforms were a step towards representative government. 

When a special session of the Congress was held in Bombay in 1918 to discuss the issue 

Surendranath and other Moderates boycotted it. They held a separate conference on 1 

November 1918, under the presidentship of Surendranath. It was styled as the All India 

Conference of the Moderate party’ which became the nucleus for the ‘National Liberal 

Federation of India’, Formed soon after. Thus, Surendranath walked out of the history of 

India’s struggle for freedom. His becoming a minister of local self  government and health in 

the Bengal cabinet in 1921 and being knighted the same year further tarnished his image as a 

great national leader. He came down from once famous Surrender Not Banerjee’ to Sir 

Surrender’, in the eyes of the masses. 
5
 

 The views and thought of Surendranath Banerjee are available to us through his work 

"A Nation in the making." "He discussed in detail the political, social and economic problems 

of his times in this book. Surendranath was influenced by the self-sacrificing career of Joseph 
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Mazzini. He imbibed the teachings of English liberal political thinkers, like Burke, J.S. Mill, 

Macaulay etc. He was also inspired by the Indian liberals.  

Admirer of the British Rule. 

         Like Raja Ram Mohan Roy, Dadabhai Naoroji, Justice Ranade, etc., Surendranath 

Banerjee was an impeccable leader of the British rule in India. For him the British rule was a 

blessing in disguise and was in the interest of the people India. He had deep faith in the 

British fair-play and justice. Thus, he said, "To England we look for inspiration and 

guidance... We have been fed upon the strong food of English constitutional freedom. We 

have been taught to admire the eloquence and genius of the great masters of English Political 

Philosophy." He further wrote, "The noblest heritage which we can leave to our and our 

children's children is the heritage of enlarged rights, safeguarded by the loyal devotion and 

the fervent enthusiasm of an emancipated people. Let us so work with confidence in each 

other, with unwavering loyalty to the British connection, that we accomplish this object 

within a measurable distance of time."
6
 

 Surendranath Banerjee regarded the British rule in India as provincial, as one of the 

dispensations of the God of History.   At the anniversary meeting of the Bhawanipur Students 

Association held on April 28, 1877, he referred that there were three main categories in 

England's mission to India:  

i. To help towards the eradication of those evils which afflict Indian Society. 

ii. To help in the formation of a manly, energetic, self-reliant Indian character. 

iii. To introduce the art of self-government in India. 

It was the British Empire which brought the dynamic political concepts of the West 

into contact with the old idealism of the East.
7
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In 1878, While addressing a meeting of the Students Association, Surendranath said, 

"It was England's mission in the East to save, to regenerate, to emancipate from the chains of 

ignorance, error and superstition, 250 millions of human beings, to heal the wounds that have 

been inflicted on them by the rapacity of their former rulers, to develop in them a self-reliant, 

manly energetic character, to separate through the land, the great blessings of peace, 

contentment and happiness; but above all it is England's noble mission in the East to help 

towards the consummation of Indian Unity to reconcile the jarring conflicts of the diverse 

Indian nationalities, to bring them nearer together, to evoke in them a sentiment of 

brotherhood and make them feel that they have to make common cause for the redress of 

common grievances." Hence, Surendranath regarded the British rule in India beneficial for its 

peace, prosperity and progress. 

 Constitutional Methods 

Like other Indian liberals, Surendranath was also an advocate of the constitutional 

agitation. He believed in peaceful and constitutional methods. He was deadly against the use 

of violence. Thus, he said, "Constitutional agitation will secure for us those rights and 

privileges, which in less favoured countries are obtained by stemmer means. But peaceful are 

the means to be enforced, there is a stem duty to be performed by every Indian. And he who 

fails in that duty is a traitor before God and man." But he observed that this method was slow 

and needed great patience In his presidential address at Ahmedabad in 1902. Surendranath 

said. "Yet there are those who take a desponding view of the situation who say that our 

methods are faulty, that we wasted our time and breath, or that at any rate the results achieved 

have not been commensurate with the sacrifices incurred or the efforts put-forth. The 

question is asked what is the good of persevering mn methods and in sacrifices, when the out-

turn of them all is so insignificant I ask Has the time come for the final judgment? I ask 

results inadequate? Even if they were, what are twenty years in the life-time of a nation? The 
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triumphs of liberty are not won in a day Liberty is a jealous goddess, exacting in her worship 

and claiming from her votaries prolonged and asiduous devotion Read history, learn from it 

the inestimable lesson of patience and fortitude and the self-sacrificing devotion which a 

constitutional struggle for constitutional liberty involves." 

Local-Self-government 

 Surendranath Banerjee demanded self-government under the British Empire. In the 

legislature, he did commendable service for the enlargement of the rights and liberties of the 

Indian people. Thus, he observed that political rights were conductive to the material progress 

of the country.
8
 Throughout his life, Surendranath Banerjee had fought for the Indianisation 

of the services. He demanded that Indians should get more share in the administration. The 

Civil Service Examination should also be held simultaneously both in England and India. In 

support of self- government in India, he wrote, "Political inferiority involves moral 

degradation... A nation of slaves would never have produced a Patanjali, a Buddha, or a 

Valmiki. We want self-government in order that we might wipe off from us the badge of 

political inferiority and life our heads among the nations of the earth and fulfil the great 

destinies that are in store for us under the blessing of Divine Providence. We want self-

government not only in our own interest but for the sake of humanity at large... It is our 

mission to become once again the spiritual guides of mankind, but we cannot fulfill that 

mission unless and until we ourselves are emancipated, we ourselves are free. That is the first 

indispensable equipment for the discharge of that great mission." To him, self-government 

was the essential condition for national reconstruction 

Lover of Liberty 

 Surendranath Banerjee was a staunch advocate of the concept of Liberty. He imbibed 

love for liberty from the writings of Macaulay, Mill, Fox, Pitt, Sheridan, etc. He realised that 
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people could learn from the British constitutional history rights and privileges for the Indian 

people. It was in the interest of the ruled and the rulers. Thus, he said, "Every nation must be 

the by nature with her own hands and in her own eternal book." arbiter of its own destinies 

such as the omnipotent fact inscribed According to Banerjee. "If power were vested in us to 

legislate, to control the finance and to carry on the administration through and by our own 

men, in accordance with principles laid down by our own representatives, we should have 

self-government in the truest sense, and possess the simplest facilities for developing our 

powers and faculties and taking our legitimate place the nations of the earth.
9
 

His Views about Politics and Morality  

Like Gopal Krishna Gokhale, Surendranath Banerjee wanted to spiritualise politics. 

According to him politics and Morality should not be separated. They should go side by In 

his speech at Calcutta on 27th September 1888, on the Ram Mohan Roy Memorial Meeting 

he said, "Politics based upon religion or deep moral earnestness is the one thing that is needed 

for this country. Politics divorced from a high moral purpose becomes the paltry squabble for 

power in which humanity can feel no interest. Take the case of the Home Rule agitation. 

Withdraw from it the personality of Mr. Gladstone and his intense moral earnestness, 

withdraw from it the deep favour of the Irish Patriots, and it becomes a miserable struggle for 

political power in which the deeper interest of humanity are lost sight, of. Take again the case 

of the Pilgrim Fathers, the founders of American greatness.... They preferred exile to the 

miseries of a life where their conscientious convictions had to be sacrificed.... They 

developed themselves into statesmen, and became the founders of the noblest government 

and the freest race that the world has ever seen." Like Cicero and Burke, he emphasised the 

need of moral foundations of political power. He did not accept the Machiavellian concept of 

state and politics. In his presidential address at the Poona Congress of 1895. Surendranath 
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Banerjee said, "I desire to place the moral consideration in the forefront that which is morally 

indefensible cannot be politically expedient. Politics divorced from morality is no politics at 

all. It is political jugglery of the worst description"
10

 

  Faith in India's Past 

 Surendranath Banerjee had deep faith in India's past. According to him, India was the 

cradle of religions and the holy land of the east. It produced great taints like Valmiki Vyasa, 

Buddha, Sankcara, Panini, Patanjali, etc. He "In the morning of the world on the banks of the 

Ganges and on the banks of the Jamuna the Vedic Rishis sang those hymns which represent 

the first yearning of infant humanity towards the Divine ideal... we were the spiritual 

preceptors of mankind.... our past takes us back to the dim twilight of history. In those days, 

when the world was sunk into barbarism we were the guides and instructors of mankind." in 

his speech on 'The Study of Indian History' delivered on 24th June 1876 at Calcutta, he said, 

"Let us sit at the feet of our ancestors and hold communion with the master-minds of ancient 

India. Such communion is pleasing in these days of gubernatorial repression, in these days of 

political lifelessness and political stagnation, and when the future outlook is indeed so truly 

gloomy....in studying the past history of your country, you will find much that is antiquated, 

much that is obsolete, much perhaps, that will excite ridicule and laughter. But let not nay 

such feeling overcome you. Approach reverentially the sacred records of your sires. 

Remember, that you are studying the sayings and doings of your revered ancestors, of those 

for whose sake alone you are now remembered, for whose sake alone the intellectual elite of 

Europe even now feel a deep and an ardent interest in your welfare. If you cannot attain the 

intellectual eminence of your ancestors, why not strive to emulate their moral grandeur. The 
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road to moral greatness is not so steep or so slippery... upon the moral regeneration of your 

country depends its intellectual, its social and its political regeneration."
11

 

Advocate of National Harmony 

 Surendranath Banerjee was a great lover of National harmony. According to him, 

national unity was the path to the promised land of freedom, hope and faith. He said, "I have 

a strong conviction and an assured belief that there comes a time in the history of a nation's 

progress, when every man may verily be said to have a mission of his own to accomplish. 

Such a time has now arrived for India.... the celestial mandate has been Issued that every 

Indian must now do his duty, or stand condemned before God and man." Surendranath 

wanted all-India Unity on the political plane too. He toured the whole of the country and got 

remarkable success. He wrote, "For the first time under the British rule, India with its varied 

races and religions had been brought upon the same platform for a common and unified 

effort. Thus, was it demonstrated. that whatever might be our differences in respect of race 

and language or social and religious institutions, the people of India could combine and unite 

for the attainment of their common political ends the ground was thus prepared for this great 

national and movement." He also did positive efforts to promote friendly feelings between 

Hindus and Muslims. He believed that progress peace and prosperity could be attained only 

in United India.
12

 

 Role of Students in Politics  

According to Surendranath Banerjee, "The students should certainly discuss politics 

may even subject to proper control and guidance, take part for the students should not indulge 

in party politics which were against the principles of morality and righteous. According to 

Banerjee, true politics must be based on moral principles It is said that once he refused to join 

the Calcutta University Institute because the students were excluded from discussing politics 
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there. He was of the view that it was unwise to exclude students from politics. He also 

emphasised on the need of student discipline 

Economic Ideas 

 Like Dadabhai Naoroji and Justice M.G. Ranade, Surendranath Banerjee also 

discussed causes on the growing poverty of India. He was moved by the deplorable and 

miserable conditions of the Indian people. According to him, the economic condition of the 

people has an intimate bearing upon their political advancement. In his presidential address at 

the Poona Congress 1895, Surendranath outlined a five-point scheme for the stoppage of the 

material retrogression of the country: 

i. the revival of old Indian industries and the setting up of new ones;  

ii. moderation in the assessment of land tax which would be fixed for a fairly long 

period so that the peasants could be free from economic harassments 

iii. the remission of those taxes, which adversely affect the poor people; 

iv. the stoppage of the economic drain and bleeding of India by the adoption of 

suitable governmental regulations and  

v. the increasing employment of Indians in the public services in place of a costly 

foreign administrative agency. 

             Surendranath suggested the government to improve the economic conditions of the 

people. He also preached the use of Swadeshi goods in place of Videshi goods. In this 

connection, he said. "Swadeshism will save us from famine and pestilence and the nameless 

horrors which follow in the train of poverty. Take the Swadeshi vow and you will have laid 

broad and deep the foundations of your industrial and political emancipation. Be Swadeshi in 

all things, in your thoughts and actions, in your ideals and aspirations. Bring back the ancient 

days of purity and self-sacrifice. Restore the Aryavarta of olden times when the Rishis sang 

the praises of God and did good to men... Swadeshi does not exclude foreign ideals or foreign 
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learning or foreign arts and industries, but insists that they shall be assimilated into the 

national systems, be moulded after the national pattern and be incorporated into the life of a 

nation. Such is my conception of Swadeshism." In this respect, the Swadeshi movement was 

many-sided. It touched the three principal aspects of life, economic educational and 

political.
13

 

 Surebdranath Banerjee was one of the foremost leaders of the Indian National 

Congress for three decades after its inception. The schism between the Moderates and the 

Extremists resulted in the steady decline of the Moderate Party, of which Surendranath 

Banerjea was the most powerful pillar. The Home Rule League and the emergence of Gandhi 

ji caused people to lose faith in the Moderate Party's program, and the publication of the 

Montagu Chelmsford Report signaled the start of a war between the Moderates and the rest. 

With the passage of time, Banerjea's political sensibilities became more moderate. He left 

Congress after the Montagu-Chelmsford reforms of 1919 because he supported the reforms 

rather than Gandhi's non-cooperation. Later He retired from active politics. 
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CHAPTER IV 

ROLE OF GOPAL KRISHAN GOKHALE  

 Gopal Krishan Gokhale, one of the pillars of congress organization during the period 

of moderates and the mentor of Gandhi, was one of the prominent personalities of modern 

India. He was a great disciple of Ranande, the mentor of Gandhi and the idol of Motilal 

Nehru.Gokhale was one of the most respected statesmen of india. 

 He belonged to the liberal school of thought in modern India. He was the admirer of 

British rule in India believed in the British fair-play and justice. But Gokhale never hesitated 

to criticize the wrong policies of the government,”Mahatma Gandhi accepted him as his 

political Guru. He described Gokhale as the ideal servant of India and most perfect man in 

the political field. Gokhale was a scholar, a maker of Modern India, a politician, a social 

reformer, an economist and one of the most brilliant parliamentarians .He devoted his whole 

life for the service of the motherland. 

Formative years 

Gopal krishan Gokhle was born on May 9,1866,at Kotluk, a village in Ratnagiri 

district in a Ghitpavan Brahmin family.
1
 The Gokhale family had played an honorable part in 

the national history of the Marathas. Gopal krishan Gokhale belonged to a middle caste 

family. Waste not, was the motto of the caste to which he belonged. 

 Gokhale received his education at his home village. After the death of his father, 

Gokhale’s family shifted to Kolhapur. Gopal Krishan Gokhale passed his matriculation 

examination in 1881at the age of fifteen. In January1882, he joined the Raja Ram College at 

Kolhapur. In the beginning, Gokhale was a shy student but afterwards he gained a reputation 
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for an exceptionally sharp memory.  He graduated in 1884 at age of 18.
2
In 1886, Gopal 

Krishan Gokhale became a member of the Deccan Education Society and was appointed 

professor of History and Economics at the Fergusson College, Poona. He was a selfless and 

dedicated worker of Deccan Education Society. He served the society for 20 years on a salary 

of Rs.75 per month. 

 Gokhale took keen and active interest in the activities of public life. For several years 

he acted as the editor of journal of the Sarvajanik Sabha. At the age of 22, Gokhale became 

the member of the Bombay Legislative Council.
3
 In 1904, he received the title of C.I.E. At 

the age of 39 Gokhale became the president of the Indian National Congress. He also visited 

England seven times: in 1897,1905, 1912, 1913,and 1914. 

 In 1905, Gopal Krishan Gokhan founded the Servants of India Society.
4
 The main 

object of this organization was to train young men in the responsibilities of public service.
5
 

Gokhale said:”A sufficient number of our countrymen must now come forward to devote 

themselves to the cause in the spirit in which religious work is undertaken and public life 

must be spiritualized. Love of country must so fill the heart that all else shall appear as of 

little moment by its side.” The servants of India society played a very significant and 

important role in the political life of india. In 1905, he was one of the delegates of a 

commission sent to England by the I.N.C.to persuade the British parliament not to enact the 

partition of Bengal. 

 In his Budget speech of 1907 in Indian Legislative Council, Gokhale demanded the 

introduction of free primary education. In 1911, he introduction a bill in this connection in 

the Indian Legislative Council. In 1908, he also gave evidence before the Hobhouse  
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Decentralisation Commission. In 1910 and 1912, Gokhale fought for the cause of Indian 

labourers in Natal. He also visited South Africa in1912 on the request of Mahatma Gandhi to 

help in satyagrah movement there 
6
and dedicated his life for the cause of Indians. 

Sources of Inspiration  

Gopal Krishan Gokhale was one of the most respected Indian statesmen. It was the 

ambition of Gokhale to spiritualise public life. For his political faith, he got inspiration from 

many sources. He was much influenced by the lives and activities of Justice M.G. Ranade, 

Dadabhai Naoroji and Sri Pherozeshah Mehta and under their influence, he joined the Indian 

National Congress. Gokhale was highly influenced by the philosophy and work of Ranade, 

specially by his social and economic ideas and, moreover, by his pure and fervent patriotism. 

 At the same time, Ranade and Gokhale alike transformed politics of India and 

spiritualized it by insisting on self-surrender, complete dedication to the cause of the country 

and purity of motive and action.” Gokhale also got inspiration from the life and thought of 

Dadabhai Naoroji, the Grand Old Man of India, particularly by his nationalism and by his 

pure, simple and self- sacrificing life. 

In matters of party organization and technique. Gokhale was inspired by Sir 

Pherozeshah Mehta. He was influenced, up to some extent, by the philosophy of Tilak too. 

In addition to this, he was influenced by his personal circumstances. His forefathers, the 

Chitpavan Brahmins have certain distinctive qualities. They were practical, ambitious, 

personable and industrious. Gokhale inherited his uprightness and habits of unselfish 

application from his family.
7
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 No wonder Gopal Krishan Gokhale was also influenced by the Western culture and 

civilization. He was described by many as the child of the Western traditions. He imbibed his 

liberalism from the study of English literature. According to him, the European history 

presented a well-marked evolution of the democratic principles. He was impressed by 

Burke’s Reflections on French  Revolution,’ Gokhale studied the works of British liberals 

like J.S.Mill, Glastone and others and derived his concept of nationalism and liberalism from 

them. He was also influenced by the German economist, Prof. List. Gokhale was a practical-

minded and realistic political thinker. He combined idealism with realism. The following are 

the main elements of the political faith of Gokhale. 

Belief in the British Rule 

 Like Dadabhai Naoroji, Justice M.G. Ranade, Pherozeshah Mehta and other liberals, 

Gokhale was also an admirer of British rule in India. He had deep faith in the British culture 

and civilization. He accepted the British rule in India as divinely obtained. He was of the firm 

conviction that through the British rule God was preparing India for self-government. 

 In 1912 he remarked: “Not England’s profit but India’s moral and material well-being 

was to be the object of the rule. Englishman were not to form a governing caste in the 

country; the people of India were to be helped to advance steadily to a position of equality 

with them so that they might in due  course acquire the capacity to govern themselves in 

accordance with higher standards of the West. 

      According to Gokhale, the British rulers gave peace  and order and Western education to 

the country.He believed in the harmonious of India and England. He wanted that India should 

remain a member of the British Empire. 

 In his budget speech of 1903, Gokhale said, “The India of the future will, under 

providence, not be an India of diminishing plenty, of empty prospect,or of justifiable 

discontent,but one of expanding industy, of increasing prosperity, and of more widely 
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distributed comfort and wealth. “I have faith in the conscience and purpose of my own 

country, and I believe in the almost illimitable capacities of this. But under no other 

conditions can this future be realized than the unchallenged supremacy of the paramount 

power, and under no other controlling authority is this capable of being maintained than that 

of the British crown. 

 Thus, Gokhale accepted the supremacy of the paramount power and considered the 

British connection with India as a blessing. Hence, he was a typical moderate.
8
 

Faith in British Liberalism 

 Gopal Krishan Gokhale had firm faith in British liberalism. Like Dadabhai Naoroji, 

he held the view that the British would do justice to india. 

 In his budget speech of 1902, he said. “What is needed is that we should be enabled to 

feel that we have a government national in spirit though foreign in personnel a government 

with subordinates all other considerations to the welfare of the Indian people,which resents 

the indignities offered to Indians abroad as though they were   offered to Englishmen, and 

which endeavours by all means in its power to further the moral and material interest of the 

people in India and outside India. 

 The statesman who evokes such a feeling among the Indian people will render a great 

and glorious service to this country and will secure for himself an abiding place in the hearts 

of our people. He will do more he will serve his own country in a true spirit of imperialism 

not the  narrower imperialism Which regards the world as though it was made for one race 

only and looks upon subject races as if they were intended to be mere foot stools of that race 

but that nobler imperialism which would enable all who are included in the Empire to share 

equality in its blessings and honours.”  

                                                           
8
 Ibid.,p7. 
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 Gokhale has deep faith in the British fair play and justice. He was of the opinion that 

the British rule along could secure peace and prosperity to the country. He advocated a policy 

of loyal cooperation to the British crown.
9
 

Local self government 

Gokhale stood for Dominion Status for India as integral part of the British Empire. He 

also wanted to attain swaraj like Tilak but he knew that attainment of Swaraj was not 

immediately possible under the existing political circumstances. However, he used the term 

self government instead of Swaraj. 

 Gokhale recognized that our advance towards self-government could only be gradual 

because at each stage of the progress,it must be necessary for us to pass though a brief course 

of apprenticeship before we are enabled to go to the next one for it is a reasonable proposition 

that the sense of responsibility required for the proper exercise of the political institutions of 

the West can be acquired by an Eastern people through practical training and experiment 

only. 

 Though Gokhale was admirer of the British rule and considered its connection with 

India as beneficial, he never hesitated to condemn the wrong policies of the bureaucracy. He 

observed that, “The bureaucracy in India was becoming frankly selfish and openly hostile to 

national aspiration”. He strongly criticised the ruling bureaucracy for its gross irresponsibility 

and extreme callousness to public will in partitioning Bengal. He made strong protests against 

the oppressive rule of the bureaucracy.
10
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Political Programme  

 It goes without saying that Gopal Krishan Gokhale wanted Indianisation of services 

and demanded Indians to be given more representation in the legislative councils. At the 

Banaras session of the Congress, Gokhale categorized a set of nine demands: 

i. A reform of the legislative councils by raising the proportion of elected members to 

one-half and by requiring that the budgets be passed by the councils; 

ii. The appointment of at least three Indians to the India council; 

iii. The creation of advisory boards in all districts throughout the country; the district 

magistrates were to consult these compulsorily in important matters of 

administration; 

iv. The recruitment of the judicial branch of the Indian Civil Service from the ranks of 

legal profession; 

v. The separation  of judicial and executive administration; 

vi. The reduction of the heavy military expenditure; 

vii. The expansion of primary education;                                         

viii. The growth and extension of industrial and technical education; and 

ix. The alleviation of rural indebtedness.
11

 

In 1905 and afterwards, Gopal Krishan Gokhale supported the Swadeshi movement. 

But he did not subscribe to Boycott. However, Gokhale distinguished the Swadeshi 

movement from the movement of boycott of British goods. He also worked at improving 

relations among different communities. This was the programme that Gokhale set for himself 

and worked unselfishly throughout his life. 
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 Constitutional Methods 

 Gokhale had deep faith in constitutional methods. Like Dadabhai Naoroji, Justice 

M.G. Ranade, Pherozeshah Mehta, Surendranth Banerjee and their followers, Gopal Krishan 

Gokhale also believed in the peaceful and constitutional methods for attaining his political 

goal of self-government.  He was not a political mendicant.  His method was that of 

constitutional agitation.
12

   

 In the words of Gokhale:” constitutional agitation is agitation by methods which we 

are entitled to adopt to bring about the changes we desire through the action of constituted 

authorities. Thus to define it, the field of constitutional agitation is a very wide one, but there 

are two essential conditions-one that the methods adopted are such as they are entitled to 

employ, and secondly, that the changes desired must be obtained only through the action of 

constituted authorities by bringing to bear on them the pressure of public opinion.”
13

 

 This method included free speech, free association, free press, meetings, processions, 

delegations, constructive criticism of the government, etc. The method of constitutional 

agitation also included prayers and petitions but it did not include the use of violence, 

preaching of hatred,etc. 

 Gokhale believed in the method of persuasion. He said,..“redress must be obtained 

through the constituted authorities.. the idea that we should leave the authorities, severely 

alone and seek to attain our goal independently of them is inadmissible and absurd”.He  was 

opposed to adopting the method of passive-resistance of the type preached by Tilak. He did 

believe in passive-resistance, but pleaded that it should be used only as a measure of defence 

rather than of attack. He wanted that the passive-resistance movement should be moral, 
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 Joshi,T.M.,Gokhale and Modern India, p.6. 
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spiritual and to be carried on without any intention of vindictiveness. However, Gokhale 

wanted that this method should be used only when all other means of redress have failed.
14

 

Spiritualisation of Politics 

Gokhale believed that the political authority should be based on moral foundations.On 

June 12, 1905, he established the Servants of India Society to spiritualise public life. He 

wanted that “a sufficient number of our countrymen must now come forward to devote 

themselves to the cause in the spirit in which religious work is undertaken. Public life must 

be spiritualized.”
15

 

 Gokhale firmly declared that unless our political movement was informed by the spirit 

of religion it would be barren. He said,”The principal moral interest of this institution 

(Servants of India Society) is in the fact that it represents an idea and embodies an ideal. The 

idea is that Indians of the present day combine themselves together, and putting aside all 

thoughts of worldly interests, work for a secular purpose with the zeal and enthusiasm which 

we generally find in the sphere of religion alone.” 

 To him ‘Spiritualisation of public life’ meant the adoption of a religious attitude 

towards politics. He wanted to raise politics to the level of religion. Gokhale never 

understood religion in its dogmatic sense but in the sense of ethics and moral principles. 

 He believed that political activities could lead to salvation and freedom only when 

they were based on religion or in other words, spiritualized.”To Gokhale, political field 

demanded the highest qualities.It should not be regarded as domain of the irreligious. Hence, 

the principle of the purity of means is thus very much clear in the political thought of 

Gokhale.
16

 

 

                                                           
14

 Political Ideas of Gokhale, Vol.2.p.215. 
15

 Jayapalan N., Indian Political Thinkers –Modern Political Thought, op.cit., p.68. 
16

 Joshi,T.M., op.cit., p.76. 



45 
 

Gokhale as a State-interventionist 

 Gokhale believed in the positive attitude towards the role and functions of the state. 

The main purpose of the state is to further the moral and material interests of the people.The 

state after all exists to make individual members composing it nobler, happier, richer and 

more perfect in every attribute with which we are endowed.. 

 Gokhale had firm belief in the concept of the welfare state. He wanted that the state 

should remove hindrance and hardships from the path of the development of the personality 

of the individual. 

 Gokhale demanded free and compulsory education. In his own words, “Elementary 

education for the mass of the people meant something more than a mere capacity to read and 

write. It meant for them a keener enjoyment of life and a more refined standard of living. It 

meant the greater moral and economic efficiency of the individual.It meant a higher level of 

intelligence for the whole community generally.” 

He demanded that the use of liquor, opium and tobacco should be stopped and wanted 

the state to legislate to stop these evils. He also suggested state intervention in the industrial 

and agricultural sphere. It is clear that Gokhale was a moderate par excellence.
17

 

Impact of Western Education 

 Gopal Krishan Gokhale attached great importance to western system of education for 

the liberation of the Indian mind. He observed that in 1833 England was called upon to make 

her choice between two courses to try to bring up the people of India in ignorance and 

superstition, or to open to them the floodgates of Western knowledge thereby aiming at 

gradually raising them to the level of her own noble traditions.Guided by her noblest 

instincts,she deliberately preferred to instruct the people of the country in western learning. 

Gokhale was of the view that Western learning was essential for our progress in science and 
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industry. He wanted that the social and political institutions of the country should be 

reformed in the image of the west.
18

 

Lover of Liberty 

 Gopal Krishan Gokhale was a great lover of liberty. He was highly influenced by J.S. 

Mill, the great English liberal thinker.To Gokhale liberty did not imply absence of restraint. 

He was of the view that liberty could be allowed only to the individuals with a certain sense 

of self-restraint, self-discipline and self-organisation. 

Gokhale wanted the freedom of contact and free criticism of the government. He 

pleaded for the freedom of the press. Thus he said, “The press is in one sense like the 

government,a custodian of public interests and any attempt to hamper its freedom by 

repressive legislation is bound to affect these interests prejudicially and can’t fail in the end 

to react upon the position of the government itself.” Like J.S. Mill, Gokhale pleaded for the 

establishment of representative institutions in India. Thus Gokhale has abiding faith in the 

principle of liberty. He considered it essential for the progress of humanity.
19

 

 Advocate of Hindu Muslim Unity 

Truly speaking, Gokhale was a great advocate of the Hindu Muslim unity. He was of 

the view that unless these two communities developed a spirit of cooperation, no possible. 

Gokhale was against those movements which tended to develop among the Hindus the spirit 

of class consciousness against the Muslims. That is why he never appreciated the Ganapathi 

and shivaji festivals started by Tilak. Gokhale also opposed the principle of special 

representation of the religious minorities. He wanted the union of all communities in public 

matters. So he pleaded for separate representation of the Muslims in order to secure their 

cooperation.
20

 Thus he said: “There are acute class differences in the country today and any 
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scheme of representation by means of election by men in whom they have confidence, any 

scheme of description which secures this really, in my opinion, promotes the true interests of 

unity in the country.” He wanted to decrease communal differences between the Hindus and 

the Muslims.
21

  

Influence of Economic thought 

 Gokhale’s economic ideas are exemplary. Under the inspiration of Justice M.G. 

Ranade, Gokhale was led to take an active interest in the economic affairs of the country. He 

devoted time and energy to study Indian’s economic problems. Gokhale’s contribution to the 

economic field was massive and significant. It was expounded in his writings and speeches 

his evidence before the Welby commission, his speeches in the Bombay Legislative Council 

and Imperial Legislative Council on Budgets and his addresses in various conferences. 

 Gokhale took pity on the economic condition of the people. According to Gokhale, 

India was essentially poor because she was agriculturally backward. Not only this, the British 

were killing Indian industries with the result that there was increasing unemployment and 

lower living standards of the Indian people. While the British rule provided security of life 

and poverty, England’s policy of developing the Indian market for her own advancement of 

industries brought about a rapid decline of the Indian urban handicrafts. The result was 

increased pressure on agricultural prosperity. 

 Gokhale wanted the government to help agriculturalists. He demanded that 

government should open co-operative societies and agricultural banks. These banks should 

provide facilties to the peasants to borrow at the lower rate of interest for their constructive 

and production expenditure. Gokhale also wanted to decrease land revenue.
22
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The Servants of India Society 

The most important gift of Gopal Krishan Gokhale to India was the establishment of 

the famous, the Servants of India Society. The foundation stone of the Servants of India 

Society was laid in poona on 12
th

 1905 by Shivram Hari sathe, an old time colleague of 

Gokhale in sarvajanik Sabha. 

 The main object of Gokhale in establishing this society was to train the educated 

youngman in responsibilities of public service in a spirit of self sacrifice.
23

 

 The Servants of India Society will train men prepared to devote their lives to the 

cause of the cause of the country in a religious spirit, and seek to promote, by all 

constitutional means, the national interests of the Indian people. Its members will direct their 

efforts principally towards: 

i. Creating among the people, by example and by precept, a deep and passionate 

love of the motherland, seeking its highest fulfillment in service and sacrifice; 

ii. Organizing the work of political education and agitation, basing it on a careful 

study of pubic life of the country. 

iii. Promoting relations of cordial goodwill and co-operation among different 

communities; 

iv. Assisting educational movements, especially those for the education of women, 

the education of backward classes and industrial and scientific education; 

v. Helping forward the industrial development of the country; and 

vi. The elevation of the depressed classes.
24
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Every member of the Society was required to take pledges at the time of admission. 

Those seven vows were: 

i. That the country will always be the first in this thoughts and he will give to her 

service the best that is in him. 

ii. That in serving the country he will seek no personal advantage for himself. 

iii. That he will regard all Indians as brothers and will work for the advancement of 

all, without distinction of caste or creed. 

iv. That he will be content with such provision for himself and his family, if he has 

any, as the Society may be able to make. He will devote no part of his energies to 

earning money for himself. 

v. That he will lead a pure personal life. 

vi. That he will engage in no personal quarrel with any one. 

vii. That he will always keep in view the aims of the utmost zeal, doing all he can to 

advance its work. He will never do anything which is inconsistent with the object 

of the Society.
25

 

The members were given an allowance of Rs.50 per month and they were to receive a 

five years training, covering economic and social studies and practical work. The Society had 

its branches at Bombay, Nagpur, Madras and Allahabad. It played a very commendable role 

in uplifting the people of the country in economic, social and political spheres. 

Legacy 

  Gopal Krishan Gokhale was one of the greatest personalities of modern India. He was 

one of the pillars of congress organization during the period of moderates. He did 

commendable service for the people of India. He took keen interest in all spheres of public 

activities, i.e., political, Economic, Social, religious and educational. He believed in the 
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purity of means and wanted to spiritualise politics. Mahatma Gandhi regarded him as his 

political Guru.  

He always fought for the rights and the privileges of the Indian people. He never 

hesitated to criticize the wrong policies of the government and always gave constructive 

suggestions. 

Gokhale’s another contribution was in the field of education. He demanded that the 

government should allot more funds for the cause of education. He also opposed the 

interference of the government in educational institutions.  In 1910, he moved a resolution in 

the council for ‘free and compulsory education’. He also emphasized on the need of technical 

and higher liberal education. 

In the words of Mahatma Gandhi “This is what Gokhale meant when he spoke of 

‘public life being spirtualised’. All who conduct themselves in such a spirit of dedication will 

always see their way clear before them and claim a share in the legacy which has left for us 

all. Such devoted workers will be endowed with all such gifts as they need, as the lord has 

promised, and Gokhale’s life is an illustration of that promise having been abundantly 

fulfilled”. 
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          CONCLUSION 

Towards the middle of the nineteenth century, the different phases of Indian life were 

permeated with the spirit of the renaissance and a great awakening. The people of India got 

conscious of humiliation; they had face at the hands of traders hailing from a land 6,000 

miles away from India. Hence, they were induced to strive for redemption of India from the 

state of all round degradation. The spirit of revival not only affected society, religion, and 

literature, but also Indian political life. Many leaders of public opinion in India felt, the 

necessity of establishing political organization for the purpose of attracting the attention of 

the British Government to the grievances of the people.  

The impact of British rule, thus, led to the evolution of a new structure of agrarian 

relations that was extremely regressive. The new pattern was neither capitalism nor 

feudalism, nor was it a continuation of the old Mughal arrangement. It was a new structure 

that colonialism evolved. It was semi- feudal and semi- colonial in character. The British 

policy only helped to transfer resources from peasants and craftsmen to merchants, money 

lenders and foreign capitalists. One of the most important consequences of British rule was 

the progressive decline and destruction of urban and rural handicraft industries.  

There was another negative aspect to India’s industries progress under British rule. 

The distribution of industries was extremely lop-sided and concentrated in a few regions and 

cities of the country. Even irrigation and electrical power facilities were very unevenly 

distributed. This gave rise to wide regional disparities in income patterns, of economic 

development, and social stratification. At the same time, most of tradition intelligentsia at the 

lower levels suffered a sharp decline when the spread of modern school and colleges led to 

the closure of the tradition pathashalas, madrasas, and the traditional centre’s of higher 

learning. Many of the traditional intellectuals were also bitterly hostile to modern culture and 
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the religious and social reform movements, both on ideological grounds and because they 

undermined their own hold over society.    

Anand Mohan Bose Surendra Nath Banerjee, they found the Indian Association in 

July 1876. The first issue taken up by the new association for agitation was that of the reform 

of the system of the Civil Service Examinations. The associations sent Surendra Nath 

Banerjee as a special delegate to others parts of the country to canvass for the agitation. He 

was perhaps the first modern Indian to gain all – India popularity. In order to bring the 

common people into the current of the broad political movement, the leaders of the Indian 

Association organized agitation in favour of the rights of the tenants against the Zamindars 

and the plantation workers against the foreign tea planters. 

The association also opened branches in different towns and villages of Bengal and in 

many cities outside Bengal. The younger element were also active in other parts of India. In 

1884, M. Viraraghavachari, G. Subramania Iyer, Ananda Charlu and other formed the 

Madras Mahajan Sabha. In Bombay, Pherozhzeshah Mehta, K.T. Telang, Badruddin Tyabjii 

and other formed Bombay Presidency Association in 1885. 

The British Indian Association was started in Bengal in 1851 and remained,; an active 

power in the land for nearly half a century’. In Bombay, the leading political body was the 

Bombay Association in Maharashtra and the Poona Sarvajanik Sabha was the principal of the 

public work.        

 Thus the congress as a national institution which fought for decades incessantly for 

the freedom of the country realized its ideal. Its many sided activity which penetrated to the 

villages, its championship of the lowliest and the lowest, its unfaltering espousal of the cause 

of India freedom, had endeared it to the people of the country.pre Independent I N C had a set 

goal of getting freedom. There was a rationale and purpose behind their goal. After 
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Independence the goal changed to aggrandizement of wealth and power. For the congress of 

pre Independent India, nation came first. 

 They were jailed and also suffered for the sake of India. Patriotic fervor were highest. 

After Independence congress men are more concerned about their family and children. Now 

family comes first. Pre Independent India had leaders who were selfless and did not develop 

their family members at the cost of other. Mahatma Gandhi never projected any of his 

children. The success of pre Independent congress is because none of the leaders thought of 

projecting their family members. 
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